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ABSTRACT

Since its revelation the Quran offers the message of liberation through
revitalizing human dignity and freedom from all sorts of socioeconomic injustice and
oppression. The Quran, not only urges to do justice in every walk of life but it also recognizes
other religions; and allows to have an interfaith engagement through dialogue for mutual
understanding and respecting each other.

Second, in this regard, this study examines critically Asghar Ali Engineers’ views
and his contribution for the constructing the framework and the methodology of Islamic
liberation theology and interfaith dialogue in modern age. Engineer offers a modern
hermeneutics of the Quran and the traditions of the prophet Muhammad. The research
methodology of the work is based on documentary research. It adopts a critical descriptive
method to analyse Engineer’s approach to liberation theology and interfaith dialogue. He
contributed a praxis approach for the settlement of socio-religious and communal issues, and
had a vision to diminish the disputes and differences of such clashes through dialogue and
conflict transformation.

The main argument of Engineer is that the Quran condemns the superiority of one’s
race and faith, and it determines to liberate people from injustice, oppression and inequality; and
thus, inferred that the true message of the Quran is, first, to liberate people from the sufferings, and
second, to build the good relation with other people of faiths.

In conclusion, the research found from the textual sources and Engineer’s modern
Islamic hermeneutics that the Quranic claims of ‘there is no compulsion in religion,” and it openly
invites for dialogue to understand and respect each other, and they should be maintained for
addressing the needs for justice; moreover, exploitation and conflict transformation for constructing
socio-religious, communal and cultural harmony and peaceful coexistence should be maintained.

KEY WORDS: ASGHAR ALI ENGINEER/ LIBERATION THEOLOGY/
INTERFAITH DIALOGUE/ MODERN QURANIC HERMENEUTICS/
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CHAPTER1
INTRODUCTION

1.1 Background and the Significance of the Study

This research will critically examine Asghar Ali Engineer’s' views for
constructing the framework of Islamic liberation theology and interfaith dialogue with
regard to Islamic hermeneutics through the technique of conflict transformation.? This
study is intended for the people who follow Islam to show them that within Quran
itself, it is possible to find the tools for the interfaith dialogue and Liberation theology.
The purpose for this research is to highlight Engineer’s contribution for to minimizing
the disputes and differences of socio-religious, cultural and communal conflicts that
lead to inter-religious and cultural peace building, harmony and coexistence in the
modern age.?

Though the 21st century is the age of globalization, science and
technology, many human societies are stumbling in several crises. Today, people in
millions are suffering from injustice and oppression. Human beings still, somewhere,
undergo the distress of unemployment, poverty, starvation, malnourishment and
homelessness. Particularly, the crisis of refugees and marginalized people thanks to
war and violence in many socio-politico-religious (in term of religious extremism,
ethno-religious nationalism) and economic factors. People left their homes and lands
and scattered in many neighboring countries for working at low wages, facing again
the quandaries, bearing the torment of the damn racism and discrimination. But, for
just the survival of their children, they tolerate such afflictions and hope for getting

liberation from the sufferings and oppressions.

! Asghar Ali Engineer (1939-20013) is one of the modern age Muslim thinkers, and has been considered the
Liberal, progressive and critical scholar of Indian subcontinent, known among the prominent Muslim thinker of
Islamic liberation theology and interfaith dialogue.

2 See John Paul Lederach, The little book of Conflict Transformation, 2003, US, Good Books.

3 See Harold Coward and Gordon Smith, (eds), 2004, Religion and peace building, US, State University of New
York Press.
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Beside such common social anguishes and evils, there is also discrimination
and dehumanization, corruption, injustice, persecution, terrorism, fanaticism and
gender inequality. Additionally, many other evils and troubles in different shapes have
afflicted on either poor born people or on the minorities in different parts of the globe.
While, on the other, ethno-religious nationalism and intolerance, inter and intra
religious group conflicts and clashes are at large. The problems, quarrels and
intolerance of inter-religious, cultural, traditional and civilizational dilemma are now a
big challenge. Such, seemingly unsolved problems, are like a plague which have
marred the socioeconomic, religious and cultural peace.

The world not only wants to get rid of such fanatical approaches or the
superiority of one’s race, faith and color, but wants peace, harmony and religious
coexistence on one hand, and religio-cultural and civilizational understanding on the
other. In this regard, though it is hard into praxis but many intellectuals hope to have
such achievements. They opined to promote and project the idea of “dialogue” as best
method and tool for either minimizing the conflict or transform it. Through dialogue,
they assert, that the maximum result could be obtained for the development of love,
peace, harmony and tolerance.*

Today, due to the faster flux of migration from different countries to many
countries, especially (Western and European), the world has been merged in religious
and cultural pluralism. No any country in the world is now the mono-religion or
mono-culture.’ So, the Intellectuals® urge in their writings and debates that dialogue is
indispensable in this milieu.

Now, it has been the global and religious responsibility to seek the solution, as
Paul F. Knitter (1995) waits for a religious response to ponder over the sufferings of the
world for liberating humanity from the mental and physical distress.” However, the world
human community, first wants to get liberation from injustice, poverty, discrimination and
equality; and second, liberation through ‘dialogue’ from the clashes among cultural and

civilization in general and religious extremism in particular.

4 See John Paul Lederach, Preparing for peace, Conflict Transformation Across Cultures, 1995, Syracuse
University Press.

> See David Cheetham, Douglas Pratt, and David Thomas, (Eds) 2013, the future of engagement: Emerging
contexts and trends, p.391.

¢ See Hans Kung’s foundation of global Ethics and Paul F Knitter’s one earth many religions.

7 Paul F. Knitter, 1995, One Earth Many Religions, Multifaith Dialogue & Global Responsibility, New York.
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Liberation is not only considered as freedom from oppression and
violence, slavery and injustice, poverty and cruelty, sufferings and atrocities, but also
to get rid of illiteracy, ignorance and unemployment which are major causes of
depression and crime nowadays. Further, Liberation from one’s ego, and the will to
control and dominate over it, is also appreciated in most world religions in a spiritual
way. The world’s major religious traditions have a variety of notions regarding the
term “liberation” and they themselves delivered it as the fundamental need for every
human being to get liberated from spiritual debauchery, economic greed, racial
prejudice, cultural and political imperialism, lust for power, and the sufferings of the
world for achieving better life in hereafter.

As far as Liberation theology is concerned, it is defined as a critical
reflection on the historical praxis of liberation in a concrete situation of oppression and
discrimination.® It is the continuous struggle to establish a just and fraternal society
where people can live with dignity and freedom.” Further, if it’s explained in simple
words, then it means to interpret scriptures through the conditions of the poor, to do
practically for the cause of the betterment of oppressed and marginalized class, to help
poor people, to make them liberated from the sufferings of poverty and starvation, and
enable them to stand with the working class. '°

Liberation theology, in fact, was a religious movement that sought to
liberate people from certain social conditions and injustice. It emphasized the
Christian mission to bring justice to the poor and oppressed. As a part of Christian
theology, liberation theology has been most frequently associated with the Catholic
Church in Latin America. However, the phenomenon of liberation theology has also
been referred to the existing in many societies and traditions, and being conveyed
through religious direction, teachings, symbols, discourse and activism.!'!

Likewise, the concept of Islamic liberation theology emerged when the
Quran was started to be revealed to Prophet Muhammad. The Quran, like the Bible
gave a same concept of liberation theology to liberate people from all kinds of

sufferings in different perspectives (socioeconomic and theological). The Quranic

8 Liberation theology, p. 5438, Encyclopedia of Religion, second Edition.
° Gustavo Gutierrez, 1971, A theology of Liberation, History, politics and salvation, Introduction.
10 Christopher Rowland, 1999, Introduction: the theology of liberation, p.1-5.
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commandments were an open challenge to the tribal lords of the Meccan who would
oppress and dehumanize the poor. Islam, since its beginning, through the teachings
and commandments of the Quran, denounced injustice and oppression, and
condemned the prevailing cruel social system of Meccan society. Islam, with the
message of the Quran, proclaimed liberation, freedom, justice and equality'? as it has
also been stated that all people are equal before God and there is no entity who
deserves to be worshiped but He (God, the Almighty).!* For the guidance of people,
He sent messengers to each and every community in different ages, and every
community had its own way to worship. All messengers were inspired by God's words
as per the Quranic statement.'*

As Jesus and his teachings gave a new dimension to living a dignified life
and he was considered as liberator for Christianity, Muhammad too, liberated people
and started a liberating movement against the oppression. He conveyed the message of
God to the people, with warnings and glad tidings, for the construction of a just
society that should be based on the equality as per instruction of God’s revelation. But,
the Meccan arrogant people, instead of hearing him, gave him a tough time, forced
him and his companions for migration to Medina or other parts of the Arabia.
Nevertheless, Prophet Muhammad continued his mission of bringing justice, freedom
and equality and would always support the poor and weaker section of the society. '

After the demise of the prophet and the end of the period of caliph, Muslims
were facing two main issues. First, the kingdoms replaced the true system of
government and people struggled first against Muslims kingdoms and then colonization.
Now, people in some countries are facing war and violence, religious extremism and so
called kingdoms that imposed their laws in the name of sharia on their subjects. People
in majority Muslims countries are struggling, suffering from social, political and gender
injustice. The rulers of Muslims countries are intoxicated with the power of government
and their subjects are exploited and manipulated by different means in different fatal

shapes and conflicts, i.e., politico-tribal and sectarian clashes.

11 See Berryman, Phillip, 1987, Liberation theology: the facts about the Revolutionary Movement in Latin America
and Beyond.

12:See On some aspects of liberation theology in Islam, In Islam and Liberation theology: Essays on liberative
Elements in Islam, pp. 1-15.

13 See Al-Quran, (2:255).

14 See Engineer, 2008. Islam and interfaith engagement. In Islam in post-modern World.
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The second issue was religious extremism, exclusivism, and Inter/Intra
religious conflicts. The Quran indicates that Islam is the only religion that
acknowledges the existence!® of all religions and gives the religious freedom. Islam,
through the message of the Quran, clearly justifies for taking initiatives of interfaith
dialogue for understanding each other. In this regard, not only the Quran, but the
examples of the life of the prophet Muhammad also illustrates the interfaith relations,
engagement and dialogue.

This study will prove the Islamic paradigms of interfaith dialogue for
making the way of religious tolerance, harmony and coexistence. There are many
verses in the Quran that exhort for keeping better relations with other people of faith,
protecting the places of worship and admonishing to respect all prophets whom God
has sent to different nations.!”

So, bearing the better solutions of interfaith dialogue for peace and religious
harmony, the study will proceed further along with the famous quotation of Hans Kung
(1928), the famous Catholic theologian, that “No peace among the nations without peace

among the religions. No peace among the religions without dialogue between the

religions”. “Interfaith or intercultural dialogue is the need of the hour because dialogue is

the only source for promoting better understanding among the conflicting groups.

At last, it is a fact, since the creation of this world, both good and evil
always remained the parts of the human existence. It is evil and ego inside the human
that push oneself towards conflict and anarchy. On the contrary, the virtue and
goodness also play their role to make the world better place. Conflicts between
religion and culture cannot be ceased to an end permanently, but it could be minimized
and transformed to some extent through some sincere efforts in the framework of

sincere dialogue or through technique of conflict transformation as suggested by John

Paul Lederach in his book.™

15 Engineer, Asghar Ali. (2001). Muhammad as a Liberator. In Rational Approach to Islam.

16 Al-Quran, verses like, (3:81, 7:52, 35:31).

17 See 1) Asghar Ali Engineer, 2008, Islam and interfaith engagement. In Islam in post-modern World. 2) Engineer,
On religious and intercultural dialogue, In Rational approach to Islam. 3) Engineer, 2007, Quran and other
religions, In Islam in contemporary World.

18 Hans Kiing, Islam, Past Present & Future (Oxford: Oneworld Publications, 2007).

19 See John Paul Lederach, The little book of Conflict Transformation, 2003, US, Good Books.
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Asghar Ali Engineer, (10 March 1939 — 14 May 2013) was an Indian
reformist-writer, philosopher and social activist, and internationally known for his
work on liberation theology in Islam. The focus of his work was on communalism and
communal and ethnic violence in India and South Asia. He was a lover of peace and
always stressed on non-violence and religious harmony.?’ He was called a liberal
Muslim because he opposed the upper caste, upper-class politics of Muslim elites; and
exhorted that Islam basically lays emphasis on establishing a just society free of all
forms of oppression. He always had a good relationship with the people of other faiths
and believed in interfaith religious harmony with openness, tolerance and respect to all
of them. He projected the message of Islam in a very elastic way and advocated that it
promotes equality and dignity of human beings.?!

As far as the interfaith dialogue is concerned, Asghar Ali Engineer was the
firm and strong promoter of Inter Religious and Intercultural dialogue. In this regard,
for promoting this idea that the dialogue is the real method to obtain liberation, he
visited many countries and had a lecture at many conferences and seminars. He
believed that there is the only one way to live with peace is to have better
understanding of each other’s faith and this can only be achieved through inter-
religious dialogue. He, further, organized some certain rule for to achieve a good,
comprehensive and result oriented dialogue to minimize the conflict among the
religious and sectarian groups through dialogue.??

This research will investigate and highlight the view of Asghar Ali
Engineer on Islamic liberation theology regarding the socioeconomic religious issues
of Muslim world in general and South Asia in particular. He assured that Islam came
with the liberating message at different levels. It has liberated humanity from all sorts
of atrocities and racial/gender discrimination. Keeping such views, this research will
also critically analyze that how Asghar Ali Engineer addresses such issues in his

society and how Muslims should uplift the concept of liberation and employ it in their

20 Asghar Ali. (2011). A living faith, my Quest for peace, Harmony and social change, New Delhi, Orient
Blacksawn Private Limited.

2l See Asghar Ali, 2001, On the Key terms in the Quran, In Rational approach to Islam, New Delhi, Gyan
Publishing House.

22 See Asghar Ali, 2011, A living faith, my Quest for peace, Harmony and social change, New Delhi, Orient
Blacksawn.
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society without any discrimination of race and faith. The socioeconomic problems and
challenges which poor and marginalized people suffer today will also be addressed.
So, for Asghar Ali Engineer, Islam is a religion which liberates human
being from injustice, oppression and exploitation which lie at the root of ethno-
nationalist and interreligious conflicts. Since no religion is an island today, interfaith
dialogue is a way to alleviate these injustices. This requires producing a new

hermeneutics of Islamic religious teachings for the global age.

1.2 Statement of the problem

First, all major world religions promote and insist to be in peace and
observe justice; love, kindness and compassion towards all creation. Though,
apparently, the adherents of every religion share these common teachings themselves.
Nonetheless, there is violence, intolerance, prejudice, revenge, aggression and cruelty,
greed of wealth and power are at large. Most People are deprived of and many are
privileged. Socio-political and economic injustice are the common issues nowadays.

Second, the religions have been divided in ethno-nationalism and
culturism. The perpetrator is labeled by his religious identity. Religious and cultural
intolerance, communal conflicts are at large. Sectarianism, fundamentalism, terrorism
and fanaticism are nowadays like the plague which infected the whole world. So, In
this regard, we have to find the contribution of interreligious scholars, intercultural
actors and intellectuals towards resolving or minimizing the issues or efforts to inter

religio-culture peace, harmony and coexistence.

1.3 Scope of the of the research

Realizing the importance of this topic, this study will focus on the current
issues of injustice and discrimination of oppressed and marginalized people in almost
every part of the world, especially in the developing countries. So, how to address
such issues of poverty and injustice and the solution of mitigating such tension from
the weaker section of the society, what scriptures and theology admonishes the

authorities to help them out? Engineer, got the idea of the Christian perspective of
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liberation theology and figured it out that all religious scriptures have a solid solution
for liberating people from sufferings. He managed to read the Quran and interpreted it,
and finally concluded that not only it (the Quran) supports the oppressed and weaker
sections of the society, but it also teaches the lesson of equality, dignity, freedom and
respect of each other on one side and on the other, it also proclaims to its believers to
respect and recognize the truth of other religions too. The Quran (as it claims) gives
the guideline and way to liberate people from all kinds of sufferings and it says that
God has sent the prophets to each and every community for their guidance. So,
because of the difference among religions exist, so the difference among the followers
too. Such differences are the causes of the difference and conflicts among their
followers.?

This study will also seek to uncover the current situation in general and
analyze the socioeconomic issues, particularly how Engineer expressed and came up
with the solution in the Quranic and Islamic perspective in very conservative Islamic
dominate society. Similarly, this study is also important in order to understand the
meaning of liberation and the explanation of liberation theology through Asghar Ali
Engineer’s interpretation and steps taken by him for contributing to bring peace
through conducting and promoting interfaith dialogue.

Finally, this study will be able to contribute to the understanding of the
pluralistic notion of Islam as per Engineer’s views (as it has been mentioned in the
Quran and its advocacy of religious pluralism) and his contribution to enlighten the
true concept of religious diversity as all human beings is one family of God. And, last,
the challenges, misconceptions and misgivings of Islamic teachings in different
modern issues, in brief, will also be penned down.

Therefore, in the light of above mentioned discussion, this study has two
major goals. First, to address the socioeconomic injustice and its solution within the
interpretation of scriptures as called the liberation theology in general and the views of

Asghar Ali Engineer as he interpreted the Quranic injunctions in particular.

23 See, 1) Asghar Ali, 200, On religious and intercultural dialogue, In Rational approach to Islam, New Delhi,
Gyan Publishing House. 2) Asghar Ali, 2001, Islam and other religions, In Rational Approach to Islam New
Delhi, Gyan Publishing House. 3) Engineer, Asghar Ali, 2007, Quran and other religions, In Islam in
contemporary World. India, New dawn Press.
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And, second, to discuss the inter-religious and cultural conflicts and its
solution in the light of the Quran and Hadith in general and what was Asghar Ali
Engineer’s method of interpretation of the scripture, the Quran, (hermeneutics)
regarding the settlement of interreligious conflicts, as termed interfaith or
interreligious dialogue for religious harmony and co-existence.

The main crux of the study, that will be focused on mainly to highlight the
views, methods and the philosophy, projected by Engineer on one hand, and then
critically reflect further his views, analyzing his corpuses whether he had succeeded to
apply into praxis what he projected and endeavored, interpreting scripture or his
methodology of Quranic exegesis (hermeneutics) to give the Quranic message in
multi-dimensional approach. His philosophical approach towards liberation, peace and
religious harmony is only to be acquired through dialogue. He projected dialogue as

the main source of liberation.

1.4 Literature Review

The literature review of this research contains three key words. 1) The
definition and the explanation of the term liberation in different socio-religious
perspective and the concept of liberation in major world religions. 2) The definition
and explanation of the term theology and liberation theology, while, 3) is to focus on
the dialogue and Interfaith dialogue.

First, for the explanation of the key word, ‘liberation’ and its relevancy in
different perspectives. Kenneth Surin (1998) has put some great efforts to find the
major concepts and many meanings of the term liberation in socio-religious and
soteriological perspective.?* As this research is based on the key word ‘liberation’, so I
referred to this book for reflecting the term in two different notions for making this
research more comprehensible. While, for the description of the concept of liberation
in major world religions, I have gone through, mainly Encyclopedia of Science and
Religion, edited by John W. De Gruchy (2003) and Encyclopedia of Religion, edited
by Lindsay Jones (2005) for further explanation of concept of Liberation in major

24 Kenneth Surin, 1998, Liberation. In Taylor, Mark C. (Ed) Critical terms for religious studies, Chicago and
London, The University of Chicago Press.
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world religions. Besides the Encyclopedia of religions, I also refereed the Dictionary
of Religion and Philosophy, MacGregor Geddes (1989) and The Oxford Dictionary
of World Religions, edited by Bowker John (1997).

Second, as far as for the exploration of the term ‘theology’, the research
again went through the particular section of the Encyclopedia and dictionaries of the
religions (mentioned above) and for the term liberation theology and its main
characteristics especially in Christian perspective, many works have been done in this
regard. I just focused on the main important works and writings, intended to be clear
of this term, movement and struggle put by some Christian scholars for further detail.
In this connection, two brothers, Leonardo Boff and Clodovis Boff (1986)
“Introducing liberation theology”, have much contributed to introducing the practical
approach of liberation theology. They narrated the concise history, levels, key terms
and methodology of theology of liberation.

The second work in this field contributed by and contribution in by Phillip
Berryman (1987) is Liberation theology: the facts about the Revolutionary
Movement in Latin America and Beyond. In this book, he presented his work in
broaden sense beyond to Christian territory.”> But the book, ‘A Theology of
Liberation: History, Politics, and Salvation, written by Gustavo Gutiérrez, is a very
seminal work on liberation theology which is considered as a revolutionary and a
prophetic approach to theology of liberation that gave a hope to poor and marginalized
people of that time. This influential, sympathetic and essential book involved criticism
for daring to mix politics and religion in a clear manner, but was also welcomed by
those who had the aptitude to see that its agenda was nothing more or nor less than to
give "good news to the poor", and prevent God's people from bondage.?®

Besides these books, I also referred to another book, The Cambridge
Companion to Liberation theology by Christopher Rowland (ed) (2007)? that gave
me the comprehensive meaning and explanation of liberation theology, not only from

Christian point of view but some other aspect too, such as, Liberation theology in

25 See Berryman, Phillip, 1987, Liberation theology: the facts about the Revolutionary Movement in Latin America
and Beyond, NY, Pantheon Books.

26 See Gustavo, Gutierrez (1971). A theology of Liberation, History, politics and salvation (Inda Caridad, Sister and
John Eagleson. (Trans). New York, Orbis Books.

27 See Rowland, Christopher (Ed), 2007, The Cambridge Companion To Liberation theology, (2nd ed). UK,
Cambridge University Press.



Fac. of Grad. Studies, Mahidol Univ. Ph.D. (Religious Studies) / 11

Asia, Black theology and Feminist theology. After reading this book, the researcher
has got the holistic view of Liberation theology that was based for making Islamic
liberation theology.

As far as the literature review of liberation theology in Islam is concerned,
beside Asghar Ali Engineer, that is my aim to elaborate his views in a critical way,
there are some other scholars who authored some good works on this topic. Irfan A.
Omar (2008) who has presented some good materials that covered all the aspects of
Islamic Liberation theology in “The hope of liberation in world religions™, edited by
Miguel A. De La Torre.?® Irfan, one of the prominent Islamic scholar and professor at
Marquette University, states that Islam got rooted in such very critical conditions
when Arabia was in darkness in terms of ignorance, illiterately and injustice. He
depicted the Meccan history and the changes that Meccan people observed after the
revelation Islam. In this chapter, he also describes the role played by Muhammad for
liberating people from injustice and oppression through the revelatory message.
Though this book is mainly about the liberation theology in world religions but I
focused the topic which covered the liberation theology in Islam.

And, regarding the third discussion of the research, interfaith dialogue, the
literature review of this section are many. Such as books written by Leonard Swidler
(2008) Understanding Dialogue, interfaith Dialogue at grass Roots,> in which he
writes about dialogue and interfaith dialogue in detail. Beside this, there are two other
books written by him, are also very important in this regard. One is, “Muslims in
Dialogue” and second is “After the Absolute.” 3°In which he mentions the ground
rules for interreligious dialogue.

The same views have also been rendered by Catherine Cornille (2013),
Conditions for Inter-Religious Dialogue. She describes that Dialogue, in its ideal
form, involves a conversation or exchange in which participants are willing to listen
and to learn from one another. It is the possibility of mutual learning which makes

dialogue more than a luxury or benevolent that will lead to religious harmony.

28 See Omar, Irfan A, 2008, Islam. In De La Torre, Miguel (ed.), The hope of Liberation in World Religions, Texas:
Baylor University Press.

29 See Swidler, Leonardo, 2008, Understanding Dialogue. In Rebecca Kratz Mays (ed), Interfaith Dialogue at grass
Roots, Philadelphia, Ecumenical Press.

30 Tbid, Swidler, Leonardo.
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A very useful book, Interfaith Dialogue: A Guide for Muslims,*!' written
by Muhammad Shafiq and Mohammed Abu-Nimer on above mentioned issue that
Islam accepted the plurality of religions and exhorts Muslims to respect other
religions. The primary role of interfaith dialogue is to eliminate misunderstanding and
accept difference, the aim being to generate a climate of peaceful coexistence and
harmonious social relations. And this is perhaps more needed today than ever before,
as mankind is increasingly called upon to work out tolerance in a tense world where
living and working together in diversity is fast becoming the norm.

Beside this, one another book written by Ahmet Kurucan, Mustafa Kasim
Erol (2012) Dialogue in Islam: Quran-Sunnah-History.*? In this book, they justify
interfaith dialogue by the verses of the Quran and the Sunnah, the examples of the
prophet’s life. They believe that as far as interfaith dialogue in Islam is concerned, a
number of verses and prophet’s traditions have supported it. It means this is highly
appreciated in Islamic perspective. According to them, dialogue is a natural expression
of our humanness. The Qur’an says that the fundamental unity of all humanity is same
so that we may interact with each other.

Last but not least, Fethullah Gulen’s book (2006) “Towards A Global
Civilization of Love and Tolerance”,* and Paul F. Knitter’s book, (1995) “One Earth
Many Religions” Multifaith Dialogue & Global Responsibility,** have also a
contribution in interfaith dialogue, inviting all other faiths to come at one point for
understanding each other in terms of removing the sufferings and bringing the peace,
love harmony and tranquility among religious groups, communities and movements.

Beside such secondary sources supporting the topic for making ground for
sound discussions on Engineer’s philosophy, I have also searched for the work done
by some other scholars especially on Engineer’s thoughts or criticism on the same
topic, in this regard, I found one master's thesis submitted by Muhammad Agus

Nuryatno (2000) “Asghar Ali Engineers’ views on liberation theology and women’s

31 See Shafiq, Muhammad & Abu-Nimer Mohammed, 2007, Interfaith Dialogue: A Guide for Muslims, Herndon,
USA. IT press.

32 Kurucan, Ahmet and Mustafa Kasim Erol, 2012, Dialogue in Islam: Quran-Sunnah-History, Great Britain,
Dialogue Society.

33 See Gulen, Fethullah, M, 2006, Towards A Global Civilization of Love and Tolerance, New jersey, The light,
Inc.

34 Knitter, Paul F, 1995, One Earth Many Religions, Multifaith Dialogue & Global Responsibility, New York, Orbis
Books.
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issues in Islam: An Analysis.* In his thesis, though he discussed Engineer’s views on
religion, its positive and exploitative aspects as an Engineer mentions that religion has
been exploited by some religious leaders who use religion for their own interests, and
religion is not being used in its actual spirit or teachings of justice, freedom and
equality. Further, Nuryatno, before analyzing Engineers’ views on Islamic liberation
theology, focuses first on the classic theology, its history and criticism. But his main
objective of this thesis is to highlight the women issues in Islamic world and Muslim
societies the Muslim women face. He critically analyses Engineer’s thoughts,
methodology and understanding of the Quranic instructions regarding women's issues.
Engineer sought and supported the idea that the Quran has given full and equal rights
to women, but unfortunately, women have been imposed some man made sharia,
misinterpretation of the Quran or tribal law on women that is not prescribed in the
Quran.*® So, Agus covered Engineer’s Islamic liberation theology regarding women
theology, but my work is beyond this only one part. It covers the whole scenario of
theology of liberation in all aspects of human life and liberation from modern issues
through dialogue of Engineer’s Islamic hermeneutics.

One another good article, but from some other aspects, contributed by
Mohamed Imran Mohamed Taib on Engineer’s thoughts published in Indian Journal in
2006. He wrote “Religion, liberation and Reforms: An Introduction to the Key thoughts
of Asghar Ali”’, in this article, he especially highlights the reforms struggled by Engineer in
his own Bohra Community against the hegemony, monopoly and nepotism of so called
spiritual leaders. The main purpose of this article is to focus on Engineer’s thought of reform
in religion in every aspects according to the modern age. In this article, the author tries to
examine Engineer’s criticisms against fundamentalism and dogmatism, and suggests for
reinterpretation, rethinking and reconstruction of the Islamic thought and hermeneutics

that should be compatible with modern time.*’

35 See Nuryaton, Agus Muhammad, 2000, Asghar Ali Engineer’s views on Liberation theology and women issues in
islam: An Analysis. A thesis submitted to the Faculty of Graduate studies and Reserch for the degree of Master of
Arts. Institute of Islamic studies McGill University, Montreal, Canada.

36 See Engineer,1999, What | believe. Engineer (1990) Islam and liberation theology. Engineer, 1992, The rights of
women in Islam. Engineer, 1999 The Quran, women and modern society.
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1.5 Research Objectives

My purpose of this study/research is to explicate and critically analyze the
approach and method of Asghar Ali Engineer regarding Islamic liberation theology
and interfaith dialogue, and how he finds the solution for getting liberation through
dialogue. Additionally, by this research project, the following objectives may be
achieved:

1) To explain the meaning and the concept of liberation.

2) To describe the liberation and its concept in different major religious
doctrinal dimensions and teachings in general.

3) To highlight the brief history and characteristics of liberation theology
from a Christian perspective

4) To delineate the liberation theology and its employment in
socioeconomic solution

5) To highlight the Islamic liberation theology from the Quranic perspective

6) To define the meaning of dialogue and Interfaith dialogue in general
and the Quranic paradigm in particular

7) To illustrate and analyze the contributions of Asghar Ali Engineer and
provide the solutions for the betterment of humanity, promoting and projecting the
sources of making liberation theology and interfaith dialogue

8) To reflect and analyze the Engineer’s philosophy of liberation through
dialogue

9) And to examine critically the view of Asghar Ali Engineer’s
interpretation of Islamic hermeneutics for employing his tools of dialogue through

conflict transformation for minimizing the conflicts.

1.6 Research Questions
1) For Engineer, how the religion can be a source of Liberation?
2) Before Engineer, how Islam emerged as a revolutionary religion that

liberated people from all kinds of sufferings?

37 Taib Mohamed, Mohamed Imran, 2006, Religion, Liberation and Reforms: An Introduction to the key thoughts of
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3) What are the sources that Engineer finds for doing theology of
liberation in Islam?

4) What is the Quranic approaches towards other religions? How does it
guide to have interfaith engagement?

5) How Engineer employs dialogue as the main tool of liberation from the
interreligious and Intercultural conflicts?

6) And what is Engineer’s method of projecting the liberation through

Interreligious and Intercultural dialogue?

1.7 Research Methodology

Documentary Research: The present thesis is only based on documentary
research. In this regard, in order to explore and comprehend the literal and conceptual
meanings of the related terms, the researcher went through the related dictionaries of
religions and encyclopedia of religion and philosophy. After that, this research was
only focused on the primary works of Asghar Ali Engineer. His views, philosophy and
the discourse on the above mentioned topic were especially discussed and analyzed.

So, for undertaking this study, Engineer’s attitude towards liberation
theology and doing theology in praxis on one hand, and liberation from socio-religious
and cultural conflicts through intercultural and interreligious dialogue has been
thoroughly examined on the other. His books and articles that are related to the
research were especially considered as main sources to address the subjects.

Besides this primary source, and for making ground to comprehend
Engineer’s mind and philosophy, the researcher has also gained and pinned down the
related areas of the similar field, the background, history and definitions of the terms
of liberation, liberation theology, dialogue and interfaith dialogue. In this regard, this
study has also contributed the secondary sources from both Christian, Western and
Islamic sources that gave a solid background and covered the topic. The researcher

exclusively studied the literary materials and collected related data from books,

Asghar Ali Engineer, In Indian Journal of Secularism, Vol.10 No.3, pp. 1-55.
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research articles, and thesis reports as well as from a web source to make the study

accomplished.

1.8 Structure of the Thesis

The thesis has eight chapters:

Chapter 1: Introduction: introduces the background and significance of
the study, discusses research objectives and research methods and provides a literature
review.

Chapter 2: defines the literal and etymological meaning, concept and an
explanation of the key words ‘liberation’ in different socio-religious perspective, and
then ‘theology’. It also analyses the concept of Liberation Theology, its historical
background, emergence, characteristics and significance on one hand, and the word
dialogue and interfaith dialogue, its objectives, rules and contribution played by some
prominent theologian and religious scholars on the other.

Chapter 3: focuses on Islamic liberation theology in different perspectives
(socioeconomic and theological) how Islam, since its inception, through the
injunctions of the Quran and the traditions of Muhammad, denounced ignorance,
illiteracy, atrocity, inequality and injustice; promoted knowledge, wisdom, justice,
freedom, equity and fairness.

Chapter 4: investigates the roots of dialogue historically in Islamic
traditions and the Islamic paradigms of interfaith dialogue in the light of Quran and
traditions of Prophet Muhammad. It also justifies, from Islamic source, the
authentication of dialogue and interfaith dialogue with other people of faith, and the
role played by the Muslims scholars in this regard.

Chapter 5: presents exclusively the description and the collection of
Asghar Ali Engineer’s philosophy and the explanation of Islamic theology and the
implementation of liberation theology in the society. It also shows his determination of
doing theology of liberation in praxis as he views that the basic concept of the
Quranic/Islamic liberation theology is focused on justice, freedom and equality on one

hand, and, condemnation of exploitation of man by man, oppression and persecution
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on the other. Engineer, along with the verses of the Quran, also illustrates the role
played by the prophet Muhammad as liberator and true example of liberating theology.

Chapter 6: Examines the Engineer’s praxis of liberation through dialogue
as he maintains that dialogue is the only way to address the issues of the socio-
religious and cultural conflicts. It also examines Engineer’s endeavors to promote the
Inter-religious, intercultural and Inter-civilizational dialogue for understanding each
other’s faith, culture and tradition and hopes that conflicts and prejudice could be
diminished if both parties are sincere for peace. Besides, he gives many verses from
the Quran and examples of the traditions of the prophet, and explains that the Quran
accepts the truth of other religions and religious pluralism; and acknowledges the
socio-religious and cultural diversity. The Quran not only promotes the interfaith
dialogue, but gives the religious freedom and protection of the places of worship for
religious harmony and coexistence.

Chapter 7: Analyses critically Engineer’s methodology of interpreting the
Quran regarding the socioeconomic and religious issues and the method of his
addressing the issues and the solutions under the discourse of liberation theology and
interfaith dialogue.

Chapter 8: Conclusion and suggestions will summarizes the main findings
of the above chapters and the results that whether Engineer succeeded in his mission

of bringing interreligious and cultural peace through dialogue.
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CHAPTERII
LIBERATION THEOLOGY AND INTERFAITH DIALOGUE

There are two main discussions in this chapter, ‘Liberation theology and
interfaith dialogue’. First, we will describe liberation theology, which once emerged as
a global movement that changed dramatically not only within the church of Latin
America, but also had a great influence afterwards and reformed the socio-politico and
economic conditions during the years of 60s to 70s, and its positive consequences in
other parts of the world.! Second, interfaith dialogue, as it is being considered as the
need of the hour, and its benefits for promoting the possibility of peace within the
religious groups; when the adherents of two or more faiths get together for mutual
understanding and advancing peace process for coexistence in different parts of the
world. This chapter will first explore the definitions of the terms, meaning and concept
of above-mentioned phrases in their respective contexts for proceeding study further.

The meaning of the key words in the chapter, “liberation” and then
“theology™ will be explained as separate theoretical concepts in their literal and
etymological contexts on one hand, and when connected together in the term
“liberation theology®, will also be focused on the other. Similarly, the chapter will
discuss first, the meaning of the word “dialogue” and then the expression of “Interfaith
dialogue™. The specific aim in the first chapter is to formulate a precise definition of
each term in order to examine and understand it so that whenever it appears in the
dissertation, it will be comprehended easily in its respective context and meaning.

The chapter contains three sections. The main objective in the first section
is to formulate a precise definition and the conceptual analysis in order to distinguish
and understand the word “Liberation” in different socio-religious and spiritual
dimensions. Additionally, this section will also follow with an explanation of a

number of concepts related to the word liberation in socioeconomic perspective, as
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well as in soteriological or eschatological concepts of major world religions in a
spiritual way. Besides this, there are some other words and expressions, which are
closed and related to the term liberation that will also be explained here concisely.

The second section will explain the concept of Liberation Theology, as
mentioned above, its historical background (in short) from its emergence, its
characteristics and significance in Latin America, and the role played by its founders
in general, and Gustavo Gutiérrez’ in particular.

The third section will focus on the impression of Interfaith Dialogue as a
major source and channel of peace building among the religions and interreligious
harmony. The section will describe its objectives, rules and contribution played by
some prominent theologian, religious scholars and writers® who put their efforts into
bringing all the religions together. They highlighted the common teachings and
message of love, compassion and respect, and tried to bring such characteristics on the
same page for promoting the building of peace, mutual respect and better

understanding of each other’s views for religious harmony and coexistence.

2.1 What is Liberation?

This part will discuss the definition of Liberation with its socioeconomic
and religious aspects. In addition, it will also highlight how the term has been used in
religious and spiritual concept in the context of salvation and redemption from
soteriological perspective. After describing the meaning, it could clarify further its
connection with liberation theology, and then the study will go accordingly, and will
discuss the main terms mentioned in the research topic.

Meaning: The online etymology dictionary describes the origin of the
word “liberation”, which is from the Latin word ‘liberationem’ past participle of

Liberia from Liberia, which means “set free”. It referred "to free an occupied territory

! Latin American liberation theology emerged in the mid-1960s as a theological response to the crisis of poverty
and political operation happening during that period. See Rosemary Radford Ruther, 2008, CATHOLISM, In
Miguel A. De La Torre (Ed) The Hope of liberation in Major world religions, p.13.

2 Gustavo Gutiérrez Merino, born in 1928 is a Peruvian theologian and Dominican priest and one of the pioneer
founders of liberation theology in Latin America.

3 Like Leonardo Swidler, Hans Kung and Paul F. Knitter.
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from the enemy".* Same meaning could also be derived from Webster’s dictionary, 1)
to set free, to release from restraint or bondage; 2) to set at liberty, to give release or
let loose, 3), to appropriate or steal from an enemy or an occupied country.’ Further,
the meaning of liberation as provided by the Oxford Advanced learner’s Dictionary
includes, 1) to free a country or people from the control of someone else. 2) To free
somebody from something that restricts their enjoyment of life®. Thus, “liberation” (n)
a state of being free, derived early 15c., from Middle French libération and directly
from Latin liberationem".’

However, if only the term “liberation” is to be considered and defined in
religious context, then a substantial number of meanings and connotations are similar
and close to this word, because this term has very often been used in a soteriological
context too. If we go into detail, then, Kenneth Surin (1998) enumerates many
expressions in his article, “Liberation”.® He maintains that this word is synonymous
with “salvation”, “redemption”, “freedom”, “emancipation”, “purification”, “absolution”,
“illumination” and “enlightenment,” are relatively closed with the term of Liberation.’
Besides such expressions, some other meanings and denotations that can be employed
in similar pattern. Thus, according to Encyclopedia of Religion “forgiveness”,
“deliverance” or “rescue’ have also some close meaning to liberation.'® Each word has
its own scope, perspective and context, depending upon the context; practice,
conviction and the message that contests or matches the term Liberation.!! Further, if
it is taken into account normatively in socio-ethical perspective, then it may also be
conveyed to the notion of giving dignity, freedom, justice and equality as a basic
human due individual right. The rights of action within social taboos and ethics, rights
of expression of his/her grievances and grumbles, not only within his/her social status
and legal, ethical system, but also in religious traditions that console and give the same
rights of dignity, freedom, justice and equality to all human beings without any

discrimination.

4 See Online Etymology dictionary (http://www.etymonline.com).

5 See Noah Webster, 1971, Webster’s New twentieth Century Dictionary of The English language, 2™ ed, p.1042.
¢ A S. Hornby, 2010, Oxford Advanced learner’s Dictionary of Current English. 8" ed.p.855.

7 See online Etymology dictionary (http://www.etymonline.com).

8 See Kenneth Surin, liberation, p.173.

9 Ibid.

10'See Lindsay Jones, 2005, liberation, p.5435, Encyclopedia of Religion, 2" Ed.Vol.8.

1 Ibid.
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The word “Liberation” has a multi-dimensional meaning. It is a goal that
could be achieved and a dream to be reflected in true; everyone has to strive for it
either to achieve in his or her deliverance in this life in different socioeconomic and
religious context or to struggle for achieving the salvation in spiritual perspective.
Charles Birch and John B. Cobb, J R (1990) both suggest that the word “liberation”
has covered many molds in different characters. If its concept is to be taken in a
material world, then this impression has become the motto of oppressed human groups
of all sorts of genders, even it can also be used for the protection of animals from
human hunters; though it is generally applied to human beings. Explicitly, they claim
that it is the freedom from the socio-political and economic injustice, while implicitly,
it could be the call for those who have been suppressed and want to be released from
the internationalization of the oppressive ideology.!?

As far as the matter of animal treatment is concerned, Charles Birch,
(1991) protest that not only human beings is to get liberated but also another fellow
animal that are being threatened due to cruel treatment in factory farms and scientific
laboratories; endangered and extinct species whose habits have been disrupted by
injurious economic practice.!* Similarly, the liberation has also been extended to earth
to protect it from deforestation and pollution because a human has victimized it too.
The earth is being victimized with its decreasing forests, eroded top soils, encroaching
deserts, contaminated waterways, polluted atmosphere, and depleted ozone layer for
other living creatures.'*

After having some brief description about the term liberation
etymologically and its concept in different perspectives, the study, further advance to
the general concept of liberation, salvation and redemption; as these three words are,
somehow, interconnected in the very close concept of liberation in the soteriological
and eschatological way in almost all religions. Here, it is to be further compared with

its other synonyms.

12 Charles and B. Cobb, JR, 1990, Introduction, The liberation of life: From the Cell to the Community, p.1.

BBirch, Charles, William Eakin, Jay B. McDaniel, 1991, liberating life: Contemporary approaches to Ecological
Theology, p.1.

14 Tbid.



Kaloi Abdul Rehman Liberation Theology and Interfaith Dialogue /22

2.1.1 Liberation, Salvation and Redemption:

Liberation, as it has been indicated above and concluded in its essence, is
in other words, the main goal of every individual to be achieved either in this world or
next. It is an aspiration of every soul to be pursued; a wish to be accomplished and a
shackle to be emancipated from. Thus, almost all religions have a package for their
adherents for getting liberation or make liberated other human beings from the
bondage of sufferings. Thus, providing divergent sources and inspirations through
their philosophical teachings, and exemplary lives, led by their spiritual figures or
prophets, whose words and deeds are the living ways and guidance for their followers.
Such figures setting the rules for practically rituals or motivating them to do some
good deeds for having a spiritual life for the betterment of humanity in general and for
individual in particular.

According to Encyclopedia of Science and Religion, it is a central religious
notion both in South Asian religious traditions and in contemporary western Semitic
theology; but South Asian meanings of liberation is termed differently, as moksa,
mukti and nirvana can be compared or juxtaposed with liberation.'* Besides, there are
two other terms, which can also be considered close to the term of liberation,
“Redemption” and “Salvation”, and these terms are being taken especially in
religious and spiritual contexts.'®

Thus, the word, “Redemption”, according to Encyclopedia of Religion, is
from Latin origin, "redemptio", derived from redemere, meaning “to buy back”.
Literally, it means getting liberation by payment of a price or ransom. However, the
concepts of salvation is similar to the concept of redemption which belongs to a cluster
of religious notions that formulate the meanings of (1) making good, new, or free, (2)
delivering from sickness, famine, death, mortality, life itself, rebirth, war, one’s own
self, sin and guilt, and suffering.'’

The word “Salvation”, according to Oxford Advanced Learner’s

Dictionary, though it is often used in Christian theology, it means the state of being

15 John W. De Gruchy, 2003, Liberation, In Encyclopedia of Science and Religion, p.517.
16 Thid.
17 See Lindsay Jones, 2005, Liberation, p.7640, Encyclopedia of Religion, 2nd Ed.
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saved from the power of evil, 2) a way of protecting some body from danger, disaster,
loss, etc.'® It means protection or deliverance from destruction, difficulty, or evil.

Therefore, the term salvation, Encyclopedia of Religious and Spiritual Development
describes as the freedom of the human race or the individual from evil and is most
often connected to religious experience!”. Moreover, it is also considered by Eastern
religious traditions to be part of the process that prepares one for death. It means to be
free of worry from death and to be free of the material temptations, which are
available on earth in different shapes that is to be achieved salvation, and it is used to
describe spiritual secular experiences.?’ Thus, salvation plays a key role in the spiritual
and religious developmental trajectories of many individuals and, according to

different beliefs of the entire human race.?!

2.1.2 The Concept of Salvation in Religious Perspective

The concept of salvation can be found in almost all religious traditions but
in different ways. The monotheistic religions state that being a sinful person is the
main obstacle between him and God. The monotheistic religions interpret salvation as
entering a state of eternal closeness with God. However, they differ greatly on the way
one can be saved and on the role Jesus Christ has in it. According to Judaism and
Islam, salvation is attained by performing good deeds and following the moral law, but
Christianity differs and concludes that this is not enough and the role of Jesus Christ as
Savior is essential. Other Eastern religions, such as Buddhism and Taoism, take
salvation as an illumination, meaning the discovery of and conformity of oneself with
an eternal law that governs existence.?? For Dualistic religions? like Zoroastrianism,
the redemption of humankinds, viewed as both individual and universal eschatology
linked with the hope of seeing that Ohrmazd?*, having been released from his

complexity with darkness and evil, emerges victorious from the war over Ahriman?.

'8 A S. Hornby, 2010, Oxford Advanced learner’s Dictionary of Current English. 8th ed. p.1306.

19 Elizabeth M. Dowling, 2006, Encyclopedia of Religious and spiritual Development, p. 395-396.

20 Ibid.

21 Ibid.

22 Elizabeth M. Dowling, 2006, Salvation, p.395-396.

23 Dualism, which state that two opposed forces of good and evil.

24 Ahura Mazda: he is considered as God in Zoroastrianism religion. The wise lord. See John Bowker (ed) 1997.
The Oxford Dictionary of World Religions, p.1070.

25 The destructive spirit or devil in Zoroastrianism. See John Bowker (ed) 1997, p.70.
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The haoma ritual®®, a central act of worship, actualizes such a god-centered
redemption. The theological trend in Sasanid?’ Zoroastrianism exhibits a belief in the
redemption of the world through the individual’s efforts to make the gods dwell in his

body, while chasing the demons out of it, is being considered as the salvation.?®

2.2 The concept of Liberation in major world religions

The basic aim of every religion is to deliver the salvation to their adherents
and many living religions suggest and express the salvation, and guide that what is
salvation and how it can be achieved? Therefore, in order to understand the further
concept of liberation in major world religions, the study will illustrate the different
notions of some religions. Considering the necessity of further information regarding
this religious notion of liberation, I searched further and thought to start with
Hinduism, as many scholars presume that Hinduism is the oldest among all the
religions, while the origin of Hinduism is derived from Vedaism, though it has neither
any fixed date of its origin or even its founder. It is also stated that all religions, having
different beliefs, dogmas, doctrines and paths lead to the same goal. Let’s have a look
first, how Hinduism projects this concept in its philosophical and soteriological way
for getting it followers liberated from the clutches of worldly and spiritually

sufferings.

Hinduism: The concept of liberation in Hinduism is called Moksha?® or
Mukti, and the real liberation of man lies in the liberation of atman,® the individual

soul from maya *'and human solution is only to be re-conciliated with Absolute®?, it

26 Making offerings on fire. John Bowker, p. 440.

27 New Persian Empire.

28 See Lindsay Jones, 2005, Redemption, p.7641, Encyclopedia of Religion, 2nd Ed.Vol.8.

2 The fourth and ultimate goal of Hinduism, release from the round of death and birth (samsara). This may be
acquire when one has overcome ignorance and desire. Although moksa is the soteriological goal of Hinduism, it
is paradoxically not a goal at all, since its attainment dependents upon one’s abandonment of all desires and
attachment, including the desire of moksa. Moksa is the transcendence of all goals. Its attainment while alive or
discarnate marks the end of rebirth and suffering. Moksa is not personified or localized in Hindue tradition. See
John Bowker (ed) 1997. The Oxford Dictionary of World Religions. p. 650.

30 The real and true self, which underlies and is present in human appearance. See John Bowker (Ed) 1997. The
Oxford Dictionary of World Religions.p.106

31 Maya: The Sanskrit term means “illusion” and originally was conceived in Hindu thought to be magical power of
creating illusion, but in Advita Vedanta it came to refer to the illusoriness of the empirical world. The world is not
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means human liberation cannot be achieved unless its soul is connected with the
transcendental power.>* Thus, the ultimate goal of Hinduism is not to do good lives but
to dispose of samsara® for getting moksha or liberation and it cannot be achieved until
atman (individual soul) realizes or recognizes the immortal Absolute.** It means when
the soul reaches a state of full knowledge of distinction between good and bad, having
full control over materialism and has no effect of any other worldly things, and then it
is called Moksa.®® While, if it has been elaborated in other clear words, then, according
to Sri Swami Chidananda (1997) making it very clear that the real salvation is to
liberate from one’s ego and selfishness. Because where there is ego, there is
selfishness, self-centered living, and self-assertiveness, a tendency to have scant
respect for other people, feelings and sentiments. Such selfishness is called trap and
maya or bondage in which human being caught.

Therefore, liberation will come after getting rid of such illusions.*” Thus, it
has been illustrated from above mentioned paragraph that one’s ego, if it is to be

controlled from to be trapped in illusion, then man’s soul can be saved or liberated.

Buddhism: Almost the same concept of liberation as found in Hinduism,
is also to be found in Buddhism, but there is one distinctive term used in Buddhism,
Nirvana®®in Sanskrit, and Nibana in Pali. Indeed, the word Nirvana itself means
“extinction”, synonymously with such as moksa and mukti, denoting to emancipation
and liberation.*® According to the Princeton Dictionary of Buddhism, Buddhahood is
the ultimate form of moksha but it is also possible to achieve liberation as an Arhat

without achieving Buddhahood as this notion has been promoted by Mahayana

a mere hallucination; it is, rather, reality seen in distorted fashion so as to hide the divine unity behind all
phenomena. See Geddes MacGregor, Dictionary of Religion and Philosophy, 1989, p.405

32 The Absolute: A term used by some philosophers to designate to God. See Geddes MacGregor, Dictionary of
Religion and Philosophy, 1989, p.4.

33 Warren Matthews, 1991, World Religions, Hinduism, p.120.

34 Samsara: the cycle of birth and rebirth as understood in Hindu teaching. See, Geddes MacGregor, Dictionary of
Religion and Philosophy, 1989, p.554.

35 Mary Pat Fisher, 2008 Living Religions, 7th ed, p. 79.

36 Nicholas Sutton, 2000, Religious Doctrines in the Mahabharata, p.98.

37 Sri Swami Chidananda, 1997, A Call to liberation, p.43-44.

38 The word Nirvana has been used by various religious groups in India, but it primarily refers to the spiritual goal
in the Buddhist way of life. See. Lindsay Jones, (2005), Nirvana, p.8628, Encyclopedia of Religion, 2nd Ed.
Vol.10.

3 See Ibid. Lindsy Jones.



Kaloi Abdul Rehman Liberation Theology and Interfaith Dialogue /26

Buddhism.*® The only way to end the cycle, in which desire nourishes the wheel of
suffering, is to end all desires and lead a passion free existence, which has no Karmic
consequences.*!

So, one can tend to understand the term Nirvana as a release from
Samsara, the painful world of birth and death. As it has been considered that the
Eightfold Path leading to Nirvana is the only way to get free from the miseries of the
world. This Path is not merely a set of moral urgings, but rather, a program of

spiritual reconditioning that liberates one from the pain of Samsara.*?

Judaism: Judaism is one of the revealed religions founded by Moses. The
concept and of liberation in Judaism is termed as salvation as the same case with other
revealed religions. One common aspect of liberation in revealed religions is also
termed as redemption. It is also believed in these revealed religions that the repeatedly
repentance from sins and seeking forgiveness from God, man can have salvation from
ones’ sins and errors that he committed in the world. And, worshiping and believing in
One God, doing good deeds and seeking the forgiveness are the main sources to
achieve the God’s pleasing. Thus, according to the Oxford dictionary of Word
Religions, in Judaism, there is a concern to achieve deliverance from sin as a final
victory,® and it can only be acquired through continuous repentance from the One and
loving God. Here, Encyclopedia of Religion, quoting the verse from Pslms, “Israel,
hope in the Lord. He will redeem you from all your sins” (Ps 130:7-8).** And,
liberation from exile and restoration of freedom and the vision of a just society have

always been sign of divine in redemption for the people of Israel.*

Christianity: Though this is one common aspect of liberation in revealed
religions that is termed as redemption. The repentance from sin and seek the
forgiveness and blessings of God. However, according to Lindsay Johns (2005), this

mystery of redemption is illustrated in Christianity that Christ suffered on the cross in

40 Robert E. Buswell Jr and Donald S. Lopez Jr.2014, The Princeton Dictionary of Buddhism, Mpksa, p. 547.
41 Mary Fat Fisher, 1997, An Encyclopedia of the world’s Faith Living Religions, p.136.

42 See Lindsay Jones, 2005, Nirvana, p.8628, Encyclopedia of Religion, 2nd Ed. Vol.10.

43 John Bowker (ed) 1997. The Oxford Dictionary of World Religions.p.844.

4 See Lindsay Jones, 2005, Redemption, p.7640, Encyclopedia of Religion, 2nd Ed. Vol.10

4 Tbid.
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order to satisfy retributive justice*®. The meaning of redemption in the New Testament
is chiefly that of the deliverance of humanity from sin, death, and God’s anger,
through the death and resurrection of Christ.*’ A certain Greek influence makes itself
felt through Paul, who took in the notion of ransom and thus pointed to the Greek
custom of emancipating slaves through payment. “Jesus Christ gave himself for us, to
ransom us from all our guilt, a people set apart for himself.” (Ti. 2:14); and “that flock
he won for himself at the price of his own blood” (Acts 20:28). Also in 1 Corinthians:
“A great price was paid to ransom you; glorify God by making your bodies shrines of
his presence” (6:20); and “A price was paid to redeem you” (7:23).%

In Christianity, as it is described in scripture, according to Elizabeth M.
Dowling (2006), Jesus Christ saved humankind from sin and its consequences by
establishing the reign of truth, and thereby showing humans the way to overcome
ignorance. He will offer strength to his human subjects in their struggle against evil,
and serving as the link between humans and God and reconciling humans with God
through atonement of sins.* While, In terms of individual human salvation, the
process is described in the Council of Trent in which the grace of God calls the sinner
to repent. The sinner can accept this grace or turn away from it. By accepting the call,
the individual sinner is “disposed for salvation,” meaning he or she puts faith in the
power of God, trusts in and loves God, and begins to hate all of his or her own

individual sinfulness and there are many ways for getting salvation as the of charity.>

Islam: Islam, as believed the last revealed religion among the
monotheistic, has same concept of liberation but in different process. In Islam, much
concern has been given to the Day of Judgment and with the mercy of God. The most
common word for liberation is Najah or Falah (Arabic) success or salvation. Thus, the

salvation in Islam is lying on practically, to worship God, seeking forgiveness and to

46Stanford encyclopedia Dictionary Online at http://plato.stanford.edu/about.html defines the concept of retributive
justice has been used in a variety of ways. (1) That those who commit certain kinds of wrongful acts,
paradigmatically serious crimes, morally deserve to suffer a proportionate punishment; (2) that it is intrinsically
morally good—good without reference to any other goods that might arise—if some legitimate punisher gives
them the punishment they deserve; and (3) that it is morally impermissible intentionally to punish the innocent or
to inflict disproportionately large punishments on wrongdoers.

47 Lindsay Jones, 2005, p.7640

4 See Lindsay Jones, 2005, Redemption, p.7640, Encyclopedia of Religion, 2nd Ed. Vol.10.

4 See Elizabeth M. Dowling, 2006, Encyclopedia of Religious and spiritual Development, p. 395-396.

0 Tbid.
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do good deeds or act according to the teachings of Qura’n.’! Doing good deeds and
promoting the good action, forbidding others from evil deeds, helping others,
sacrificing for others are main channels for salvation in hereafter.

In Quran, it is stated that “But as for those who believe and do good works,
for them are the Gardens of Retreat a welcome for they used to do. And, for those, who
do evil, their retreat is the fire.””>

Every soul is responsible for his/her deeds and he/she will be rewarded or
punished accordingly. No any person will save him except his good deeds. In other
place, it is also stated, “And those who did good an atom’s weight, will see it, and
those who did evil an atom’s weight, will see it then.”>?

In addition, it says, “Be quick in the race of forgiveness from your
lord.....”>* Thus, In Islamic point of view, humankind must obey the instructions of
God, worship Him alone and try to live a virtuous life. If anyone falls into sin, he must
seek sincere repentance and forgiveness because through committing sins, man turns
away from God, and by repentance, he turns from sin and returns to God>>. As the
Quran says,

“And turn all of you in repentance to Allah, Oh believers, in order that you
may be successful.”>

Besides this, Islamic teachings encourage for many social welfare actions,
such as offering and extending hands to help others, giving poor and needy, kindness
to fellow human beings and animals as well. So, by doing all such acts, man’s
intention must be for the sake of God not for his/her fame and name; worshiping only
One God, the act of repentance and doing good deeds, are main sources and tools for
getting salvation and success.

Subsequently, after having studied the word liberation in different angles, it has been
generally understood as to get freedom from socio-politico and economic injustice on
one hand and getting emancipation and salvation from the bondage of sufferings from

life in this world, and to seek solace and success in next life on the other. But, briefly,

31 John Bowker (Ed) 1997. Salvation, The Oxford Dictionary of World Religions.p.844.

52 Al-Quran, (32:19).

33 Al-Quran, (99: 7-.8).

34 Al-Quran, (3:131).

35 Abu Ameenah Bilal Philips, 1990, salvation Through Repentance: An Islamic view, p.1-2.
36 Al-Quran, (24:31).
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it may also be concluded that its basic spirit and essence, and the principle of the
theory, is to treat every living being with justice and fairness because every human
being deserves to be respected, honored and treated with respect.

As it has been mentioned above that the meaning of the key words,
“liberation” and then “theology* will be explained etymological and literary, and then
contextualized in different perspectives on one hand, and then combined word on the

other. Let us have a look on first, the term “Theology”.

2.3 The Concept of Liberation Theology:

What is theology? Etymologically, if only the term “Theology™’ is to be
define here, then according to Webster dictionary, it is derived from Greek, theologia:
Theos, gods, and logos, discourse. It means, (1. the study of God and the relations
between God and the universe; study of religious doctrine and matters of divinity. (2.
A specific form or system of study, as expounded by a particular religion or
denomination.’*Moreover, the Oxford dictionary of Religion provides its further
definition as the reflection on the nature and being of God.> While, according to Karl
Rahner (1975) this term “is a science of faith and it is the conscious and methodical
explanation and explication of the divine revelation received and grasped in faith.”®

In Greco-Roman Christianity, in Greek influenced sectors of Judaism and,
later, of Islam, theology is transformed to signify the study of the nature, attributes and
will of the God of revelation. In medieval Christianity, the meaning of theologia
expands to include not only God but also the entire corpus of doctrine about God’s
work- creation, redemption, sanctification- in the world. In post medieval Christianity,
the normative meaning of the term is the systematic study of Christian dogmas and
doctrines.®!

What is liberation theology? When the term liberation connects with the

word theology then the meaning gets changed entirely. Thus, the term liberation

7 About God.

8 Webster’s New Twentieth Century Dictionary of the English Language, 2" ed. p. 1892.

3 John Bowker (ed) 1997. The Oxford Dictionary of World Religions.p.970.

60 Karl Rahner, 1975, Encyclopedia of Theology: A concise Sacramentum Mundi, p.1687.

61 Jonathan Z. Smith and William Scott Green, The Harper Collins Dictionary of Religions, Theology, p.1067-
1068.
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theology®?, according to The Oxford dictionary of Religions, “is an understanding of
the role of theology in moving from abstraction to praxis, in which actual condition of
the poor is the starting point”®. Further, Encyclopedia of Religion suggests, “a critical
reflection on the historical praxis of liberation in a concrete situation of oppression and
discrimination”.%

While, it also known as theology of liberation, a social movement within
the Christian Church and a school of thought, both of which react against human
suffering due to poverty and various forms of oppression.®’It was a movement in late
20™ century by Roman Catholicism and took place in Latin America that wanted to
apply religious faith by assisting the poor and oppressed through involvement in
political and civic affairs. It stressed both boosting the awareness of the
socioeconomic structures that caused social inequalities and active participation in
changing those structures.®

The most immediate explanation of Liberation theology is generally

known as an interpretation of scriptural text through the conditions of poor that what

scriptures say about the poo or what the address of God for the poor.” God sent His

message through revelation by prophets to those who were in power and authority, to
care and consider the plight of oppressed, hungry, helpless, poor and marginalized
people. In addition, His exhortation for their welfare and well-human being, for
helping them out from atrocities and persecution, striving for their rights and liberate
them from the suffering of socio-economic injustice.

In other words, it is a way, a discipline, an exercise that has to be
practically done rather than seeking only the information about it.® Liberation
theology, as its especially connected with Christiania tradition, stresses that the church

must advocate and support the poor, and try to save poor from the affliction and

%2 In the mid-1960s some theologians, most particularly Gustavo Gutierrez of Peru, began to formulate the
prophetic tradition of the bible and contemporary social analysis, communicating this vision to progressive
networks of patrol leaders throughout Latin America. See Rosemary Radford Ruther, 2008, CATHOLISM, p.17.

63 John Bowker, 1997, The oxford Dictionary of World Religions, p.577.

% See Lindsay Jones, 2005, liberation, p.7640, Encyclopedia of Religion, 2nd Ed.

5 Edward Craig, 1998, Rutledge Encyclopedia of philosophy, vol.5, p. 613.

% See The New Encyclopedia Britannica, 1998, Vol.7, p 330.

7 Edward Craig, p.613.

8 Christopher Rowland, 2007, The Cambridge Companion To Liberation theology. Introduction, p.4.
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marginalization due to the socio-political injustice in spiritual way with regard to the
scriptural message.®

In broaden sense, it includes the interpretation of scriptures that reveal the
experiences of poor that is rooted in ordinary people’s everyday experience of poverty.
It is an effort for the human welfare in very basic life. Poor people are encouraged to
read the scriptures themselves so that they may know what the purpose of God is and
how much He gives the hope through His Scriptures to His children.”’ Liberation
theology, according to Leonardo Boff and Clodvis Boff, is a systemic structure like an
organization that works for the betterment of every individual in society; everyone has
a right to benefit from its sources and means, no one should be deprived off its
production as well as its power.”! However, Liberation theology is considered in a
very Christian perspective and was one of the most significant movements in Christian
theology, but it is now one manifestation of the worldwide movement for human
emancipation.’?

For Phillip Berryman (1987) liberation theology is a systematic,
disciplined reflection on Christian faith and its implications. Further, he explains that it
is an interpretation of Christian faith out of the experience of the poor and it is an
attempt to read the Bible and key Christian doctrines with the eyes of the poor and it is
at the same time an attempt to help the poor to interpret their own faith in a new way.
He elaborates that Liberation theology focuses on Jesus life and message; he quotes
the words of Jesus from Isaiah-61:2 “He has sent me to bring glad tidings to the poor,
to proclaim liberty to captives™ That the poor learn to read the scripture in a way that
affirms their dignity and self-worth and their right to struggle together for a more
decent life.”® Therefore, liberation theology normally associated with Christian
theologians, came to recognize the massive poverty of the majority of people in Latin

America as radically unjust and systemically supported by social institutions.”

% E.A. Livingstone, 2000, Concise Dictionary of the Christian Church, p. 341.

70 Christopher Rowland, (2007), p.1-2

71 Boff and Boff, (1984), salvation and liberation, p.8.

72 Phillip Berryman, (1987), Liberation theology: the facts about the Revolutionary Movment in Latin America and
Beyond, Introduction, p.5-6.

73 Christopher Rowland, 2007, The Cambridge Companion To Liberation theology. Introduction, p.1-2.

74 Edward Craig, 1998, Routledge Encyclopedia of philosophy, vol.5, p. 613.
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2.3.1 Historical Background of the Movement of Liberation Theology
and the Contribution of Gustavo Gutiérrez:

Yet, Liberation theology, as mentioned above, is most commonly
associated with Latin America, where it emerged during the 1960-707° as a theological
response to the crisis of poverty and political oppression happening during that
period.”® In fact, it was the reaction by the Third World to the structural exploitation
from the First World. Liberation theology reflected the hope of the poor and
marginalized people in the revolutionary atmosphere of the Latin American continent.
Latin America is the only continent in the Third World where the majority of people
are Christians and poor. Consequently, liberation theology is regarded as a Third
World Christian response to the social inequality under transnational capitalism.”’The
nations of Central and South America had been struggling, especially since World
War II, with a multi factor crisis: a neocolonial form of industrialization that widened
the gap between rich and poor, growing unemployment in festering urban slums,
aggravated by expanding population, growing inflation, and staging national debate.”®

Liberation theology has also emerged parallel movements in Africa, Asia
and also Europe and North America.” The same viewed by Phillip Berryman (1987)
that Liberation theology is not unique to Latin America, there are new Asian and
African Christian theologies, as well as feministic theology and black theology. The
poor, nonwhites, and women are finding new meanings in Christian faith as well as
revealing the shortcomings of interpretations made by white western males.*°
The conditions against which liberation theology is a reaction have their prehistory in
colonialism and new colonialism. Liberation theologians and historians chart the
history of colonialism and analyze the socioeconomic and political dependencies of
developed nations are mirrored in each developing country by a two- class system of

educated, resourceful people and the poor or destitute majority."!

75 Ibid.
76 Rosemary Radford Ruether, 2008, Catholicism, p.13.
" See Tavivat Puntarigvivat, 2014, liberation theology: The latin American Christian Response to

Trasnational capitalism, p, 1.

78 Ibid,

7% Phillip Berryman, 1987, Liberation theology: the facts about the Revolutionary Movment in Latin America and
Beyond, Introduction, p.5-6.

80 Ibid.

81 Edward Craig, p.613.
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2.3.2 Dependency Theory:

The dependency theory emerged from the Latin American experience of
structural underdevelopment led by its dependence on world capitalism. The
dependency theory emerged in Latin America during 1960s, it addressed the problem
of poverty and underdevelopment of that continent. It was analyzed that economic
growth in the developed countries did not necessarily lead to growth in the
underdeveloped countries, and the economic activity in the advanced countries often
led to serious economic problems in the poorer countries. It was sheer injustice with
those poor countries that, although exported their resources to the riche countries,
could not get benefits by their own properties due to spread of capitalism.?

Liberation theologians challenged the Western idea of “development”
through the dependency theory. That theory, though contradicted by many economists;
described that underdevelopment in the Third World is structural and was caused by
the development of the First World. First World or the developed countries, especially
the USA, Japan and Western Europe, economically control and exploit Third World
countries across the world under transnational capitalist neocolonialism. The
developed countries exploit the undeveloped countries by making their whole
economy a dependency economy, and also exploit them in terms of their natural
resources and particularly their poorly paid labor. This causes unequal relationship
between the rich nation and the poor nation. In other words, the First World nations
advance or progress at the expense of the Third World nations resources.®

Liberation theology developed its economic theory by using Ander Gunder
Frank’s dependency theory and tied it with the Biblical message of liberating the poor
in Latin America. In this way theology and economic theory of oppression were linked
leading to the emergence of liberation theology.

Liberation theologian criticized the unjust economic policy of the rich
countries towards poor countries. In their view modern world capitalist economy
resulted in increasing poverty and cultural domination and control by the multinational

corporations over investment, employment and cultural decisions in poor countries.

82 Dominador Bombongan, Jr. 2004, Liberation theology and Dependency theory, Tracing a
relationship, p. 62. Hapag I, No. 61-91.
83 Tavivat Puntarigvivat, p. 27-28.
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Because of this inequality, poor countries became dependent on rich countries and a

hurdle towards the establishment of the Kingdom of God on earth.®*

2.3.3 Liberation Theology as a Movement:

Liberation theology was a movement generated by people that was broader
than the Church but also reflected in the Church.®® It was, actually, according to
Edward Craig (1998), people’s movement based on an insight in to the sheer
negativity of structural poverty and injustice and a committed effort to change
society®® has its roots in the praxis when Latin America experienced many unfair
fatalities due to poverty and economic crisis. Then, the priests and clerics thought
about their actual duty to put their struggle for saving the millions of people, who were
followers of Christian faith, were driven away from their homes and families. They
started to live in slum areas like refugees without any basic facilities because of
international demand for economic growth to pay back foreign debt, then liberation
theology has flourished to help such poor persons.®’

During 50’s and 60’s some Latin American Countries determined to be
among the developed countries, particularly Peru, and motivated the nation for it. The
government then got loan from rich countries and started to impose the works on labor
class for returning back the debt to that countries. Then, nation split in two class. The
poor class had to struggle a lot and a large number of people were marginalized and
lived very miserable life. In such circumstances, some revolutionary movement, like
Young Christian Students, Young Christian Workers, and the Movement for Basic
Education raised the slogans against socio-political injustice of government and
created the understanding among the Christian about the plight of poor people.®® These
were small groups of Christians, usually homogeneous so that everyone knows each
other, which meet regularly for prayer and reflection. They developed simultaneously
with the liberation movement in Brazil in 1960. It was sustained by organizations that

drew people to gather from across the lines of basic ecclesial communities, parishes

8 See Valpy Fitzgerald, 2008, The economics of liberation theology, p, 250.
85 Ibid, p.614.

8 Ibid.

87Christopher Rowland, 2007, p.2-3.

88 Leonardo Boff and Clodovis Boff, Introducing Liberation Theology.
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and dioceses. Regional and national agencies addressed the issues of justice. Then,
workshop, conferences, institutes and summer school focus reflection on liberation
theology, energized the growth and social coherence of the movement. At the end, the
ideal form was the human solidarity and acknowledging that God is present within the
poor, animating them to take control of their lives in the face of oppression.®’

After such big movement of Liberation theology, it was decided by the
Latin American bishops in a meeting to respond the reality of miseries and sufferings
to the millions of people of North America. They considered them within the wider
context of Catholic social teaching and, in particular, the significant development of
Roman Catholic theology based on the Second Vatican Council, and the encyclicals

associated with it, to take a “preferential option for the betterment of the poor.*°

2.3.4 Characteristics and Significance of Liberation Theology

Edward Craig (1998) categorized liberation theology in five typical
characteristics. 1) Liberation theology’s method is hermeneutical: it interprets the past
symbols of the Christian scripture and history based on the questions raised by the
word of the suffering poor. 2) Liberation theology is historically conscious in dealing
with the human life of Jesus and not with doctrine about him. 3) Liberation theology
proposes a doctrine of Church that engages society and it regards the church as an
agent of God’s intension for human life in history. The church is to be sign of God’s
love liberating people. 4) Liberation theology promotes a worldly religious life and

connected with praxis, with a reflective, committed way of living, and 5) liberation

theology is intrinsically ethical in its nature.”

2.3.5 Gustavo Gutiérrez

Some figures played their role for developing liberation theology. Among
many theologians who wrote much about theology of liberation, Juan Luis Segundo
(1925-1996) a Jesuit from Uruguay, Gustavo Gutierrez (1928), a diocesan priest from
Lima, Peru. Jose Miguez Bonino (1924-2012), a Methodist theologian from Argentine,

8 Edward craig, p.615.
%0 Christopher Rowland, p.5-6.
! Edward Craig, p. 615.
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Leonardo Boff (1938), a Brazilian and former Francisan and Jon Sobrino (1938) a
Spanish born theologian, this first generation were active till 1990, joined by a new
generation of theologians who grew up as liberationists.*?

But the main figure was Gustavo Gutiérrez who played a vital role in this
regard. Robert McAfee Brown (1990) writes that Gustavo Gutierrez’s name would
probably head the list among other his contemporaries. He is being called the father of
liberation theology®®. Further, he writes about him that having begun working with the
poor in traditional fashion, Gustavo discovered that in order to do the truly liberation
theology, he had to enter a new world, the world of other, the world of poor.** He
could not look upon poverty as an abstract bit of sociological data. Gustavo discovered
that poverty is destructive, something to be fought and destroyed, he also discovered
that poverty is not accidental but structural. The poor do not exist by a decree of fate,
nor can their condition be dealt with by political neutrality or ethical indifference and
concluded that in order to serve the poor one must move in to political action.”®

Gustavo Gutiérrez that was born in Peru in 1928, the son of a poor urban
worker and an uneducated mother. He studied theology in Belgium and France
throughout the 1950s. He was ordained a Roman Catholic priest in 1959. After further
studies in Italy, Gutiérrez returned to Peru to teach at the Catholic Pontifical
University in Lima.”

Gutierrez always wished that Christian must support the poor for their help
in all walks of life. He maintains that Christian churches not only express in the words
but also should do the practically real socio-politico milieu. He propagates that
theology is not quiet on such issues.”” He struggled to agree with the church to take
initiate for the betterment of poor and help them in terms of their basic needs to be
provided and play the role of liberation theology. His first effort in this regard was to
write radical documents “peace” and “justice” and presented them during the

conference of Episcopal bishops in Medellin, Columbian in 1968.

92 Edward Craig, p.616.

93 Robert McAfee Brown, (1990), Gustavo Gutierrez: An Introduction to Liberation Theology, Introduction, p.1

%4 Ibid, p.32.

% Ibid.

% Christopher Duck 2006, An analysis and critical evaluation of Gutiérrez’s conception of “God as Liberator”
(with special reference to A Theology of Liberation) http://www.theduckers.org/ referred Taylor (1996) Taylor,
Mark McClain, “Gustavo Gutiérrez” in Musser, Donald W. and Price, Joseph L. (eds.), A New handbook of
Christian.



Fac. of Grad. Studies, Mahidol Univ. Ph.D. (Religious Studies) / 37

He began to formulate a liberation theology, rooted in the prophetic
tradition of the Bible and contemporary social analysis, communicating this vision to
progressive networks of pastoral leaders throughout Latin America. His classical
formulation of liberation theology, entitled Teologia de Liberacion: Perspectivas,
appeared in 1971.°® (A Theology of Liberation: History, politics and Salvation).

He has been appreciated for his revolutionary work that changed
everything and gave a new shape of theology to Church, not only for Latin America
but his message reached everywhere. That led to a renewed realization of Christ's
presence among the poor and oppressed, especially in their struggle to reduce poverty
and oppression.”’

The third section of this first chapter will focus on the discussion of
Interfaith Dialogue, as a major source and channel of peace building among the
religions and interreligious harmony. The main objective of the study, as it was
intentioned earlier in introduction for bringing peace among the religious fraction, is
now going ahead to find the solutions in the study of some religious scholars (western
and eastern) who dedicated their lives for bringing all religions on the same page for
mutual respect and better understanding each other. In this regard, the term “dialogue”

will be discussed first and then the combined word interfaith dialogue respective.

2.4 What is Dialogue and What is Interfaith Dialogue?

Aaccording to Leonard Swidler (2008), it is a two-way communication
between people who hold significantly differing views on subject, with the purpose of
learning more truth about the subject from the other. Dialogue is not the process of
imparting truth, however gently and kindly, to the ignorant. Dialogue must include a
common understanding that no one side has a monopoly on the truth on any given
subject.'” The same views have been rendered by Catherine Cornille (2013) that

Dialogue, in its ideal form, involves a conversation or exchange in which participants

97 Mark McClain Taylor, “Gustavo Gutierrez” in A New Handbook of Christian Theologians, p.191.

8 Rosemary Radford Reuther, 2008, p.17.

“See John Dear, (2011), Gustavo Gutierrez and the preferential option for the poor, available at
http://ncronline.org/blogs/road-peace/gustavo-gutierrez-and-preferential-option-poor.

100 See Leonardo Swidler, (2008), what is Dialogue, interfaith Dialogue at grass Roots, p.11.
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are willing to listen to and learn from one another. It is the possibility of mutual
learning that makes dialogue more than a luxury or benevolent pastime for the curious,
and renders it a matter of internal religious necessity or opportunity.'°!

Dialogue is here, thus understood as comparative theology in the broad
sense of the term, as a constructive engagement between religious texts, teachings, and
practices oriented toward the possibility of change and growth. To be sure, far from
every dialogue between religions will actually yield religious fruit. However, it is the
very possibility that one may learn from the other which moves religious traditions
from self-sufficiency to openness to the other.'”> David Smock (2002) describes that
“a dialogue 1s not a debate.” Debate implies an intention to win the argument, to prove
one side right, or to change the views of the opponent. Dialogue does not aim to
eliminate differences of opinion and conviction, but to gain an understanding and
acceptance of those differences'®.

As far as the term “Interfaith dialogue” is concerned, that also refers to
Interreligious dialogue. Leonard Swidler (2008) describes interreligious dialogue is the
dialogue on religious subject by person who understand themselves to be in different
religious traditions and communities.'® In fact, Inter-religious dialogue aims at
enrichment, trust, respect, and the creation of a sense of “us/we” through increased
understanding. It does not aim at undermining belief, either. On the contrary, an inter-
religious dialogue is more constructive when people who participate are firmly
grounded in their own religious traditions, allowing them to take seriously the
practices and beliefs of others.!*

So, it is, in other words, a get-together between adherents of different
faiths who are concerned for restoration of peace, involving high-level religious
leaders for an end to fighting, attempting to develop the mutual understanding and
recognition of shared values and interest, to do grassroots efforts to encourage
repentance and promote the reconciliation among the religious attendants.!%

2.4.1 Objectives of Dialogue:

101 Catherine Cornille. 2013, Conditions for Inter-Religious Dialogue, p.20.

102 Thid.

103 Tbid.

104 T eonardo Swidler, (2008), p.11.

105 5 Ayse Kadayifci-Orellana, 2013, Interreligious dialogue and peace building, p.153-154.
106 David R.Smoch.(ed). 2002, Interfaith Dialogue and peace building, foreword.
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Inter-religious dialogue fosters the (re)building of trust relations and
enhances social cohesion by tapping into the numinous world of strongly experienced
religious emotion. Based on the contention that violent conflict is often a consequence
of mutual ignorance and the absence of meaningful interaction between parties, inter-
religious dialogue aims to foster mutual learning, clarify misperceptions, and provide
opportunities for constructive contact with the “other.” Religious understandings
become the lens through which parties recognize the irreducible dignity of all human
beings, including the specific conflicting “other.”!?’

So, the main objective of Inter-religious dialogue is to bring diverse groups
to break down stereotypes and images; inspire hope; build trust for dealing with tough
issues; create a sense of social inclusivity; develop models of constructive
engagement; transform the conflict; or solve a specific issue facing the faith
communities involved. Inter-religious dialogue can be organized to share grievances,
facilitate transformation of relationships, highlight similarities and differences,
encourage apology and/or forgiveness, and encourage mediation. It may involve a
training component on a specific area, such as conflict resolution. Whatever the
particular objective, establishing and communicating a clear purpose to participants is

central.'%®

2.4.2 Ground Rules for Interreligious Dialogue:

Leonardo Swidler, is a professor of Catholic Thought & Interreligious
Dialogue at Temple University since 1966, is an editor of Journal of Ecumenical
Studies, Founder and director of the Dialogue Institute (1978) (1990) prescribes ten
rules:

1) “The primary purpose of dialogue is to learn, that is, to change and
grow in the perception and understanding of reality and then to act accordingly

2) Interreligious, ideological dialogue must be a two sided project within
each religious or ideological community and between religious or ideological

communities

107 Ibid. 154.
108 Ibid.
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3) Each participant must come to the dialogue with complete honesty and
sincerity

4) In interreligious, inter ideological dialogue we must not compare our
ideals with our partner’s practice

5) Each participant must define her or himself.

6) Each participant must come to the dialogue with no hard and fast
assumptions as to where the points of disagreement lie.

7) Dialogue can take place only between equals, or par cum pari.°

8) Dialogue can take place only based on mutual trust.

9) As we enter into interreligious, inter ideological dialogue we must learn
to be at least minimally self-critical of both our self and our own religious or
ideological tradition

10) Each participant eventually must attempt to experience the partner’s
religion or ideology ““from within,110

These are somehow golden rules in interfaith dialogue, suggested by
Leonardo Swidler, that how to learn and understand each other and how to behave
with sincerity and honesty. For observing such rules, the adherents of religious

sections could reach on the point for the reconciliation among the masses.

2.5 Pioneers Interfaith Dialogue: A Tool for Peace Building

2.5.1 Hans Kung

Hans Kiing (born 19 March 1928) is a Swiss Catholic priest, theologian,
and author. Since 1995 he has been President of the Foundation for a Global Ethics.
He has been trying over the past thirty years to promote world peace by looking for to
the establishment of peace among the world‘s major religions.!'! He believes that

peace among religions must start with consideration of the common ground that is

199 According to the Second Vatican Council—and do not merely seek to teach one another.

110 Leonardo Swidler, 2001, After the Absolute, the Dialogical Future of Religious Reflection, p.22. Also available
at, http://astro.temple.edu/~swidler/swidlerbooks/afterabsolute.htm

T Richard H. Morgan, Peace Among Religions: Hans Kiing’s Analysis of Christian and Muslim

Paradigms of Social Justice in Search of a Global Ethic.

http://forumonpublicpolicy.com/vol201 1no3/archive/morgan.pdf
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already present among the religions in terms of ethics. At the establishment of a
Global Ethics, Kiing‘s efforts for the need and the nature of a global ethics is very
basic point to be implied for the of peaceful coexistence among the cultures in an age
of global awareness.!!2

Richard H. Morgan'"® writes that Kiing was in that position to start
exploring the possibilities for both ecumenical dialogue (between Christian
denominations) and inter-religious dialogue (between Christianity and the other
religions of the world, particularly those understood as world religions: Hinduism,
Buddhism, Confucianism/Taoism, Judaism and Islam). Through the work with religious
Institution, dialoging, writing and lecturing with representatives of the other faiths and
Western academic experts in those faiths, Kiing progressively began to develop the

14 Working

understanding that world peace is dependent upon peace among the religions
with such spirit to establish peace among religions, at last, Kung concluded that:
No peace among the nations
“Without peace among the religions.
No peace among the religions
Without dialogue between the religions.
No dialogue between the religions

Without investigation of the foundations of the religions™ 1°

2.5.1.1 Peace among Religions

Richard H. Morgan writes in his article that Kung, in his book
Global Responsibility, In Search of a New World Ethics, he explores the issues related
to the establishment of a global ethic from the point of view of the religions
themselves. Here issues are discussed relating to the possibility of a common ground
between religions and how religions may both participate in a common, inter-religious
dialogue about the fundamentals of a human ethic without losing their own identity.
The question of the unique truth within a religion is explored and then he goes on to

plan a future program of study of the major religions in anticipation of the need for

12 Tbid.

113 A Professor, School of Social Welfare, Stony Brook University.

114 Tbid

115 Hans Kiing, 2007, Islam, Past Present & Future (Oxford: Oneworld Publications, 2007), p. xxiii.
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mutual respect and understanding that is necessarily implied in the concept of inter-

religious dialogue.!'®

2.5.1.2 Declaration towards a Global Ethics

September, 4, 1993, Parliament of world religions passed a
resolution entitled Declaration toward a Global Ethics, drafted by Hans Kung, which
was unanimously agreed and declared by all the world religious leaders. It has four
sections. In introduction, it states in that the world is suffering from pain, poverty,
injustice and violence. Let us work together to bury all differences and work for peace
and justice. In the principles of global ethics, it is stated; that our world is in crisis,
crisis in religious tolerance, economy, ecology and politics. We condemn all evils and
should act upon our common ethics, which exist within religious traditions. In section
one; it declares that a global ethic needs no any new ethics or new global ideology, or
even an attempt to arrive at one uniform religion, but it emphasis only for human
survival in better way. In section two, it demands fundamentally that every human
being must be treated humanely. In section three, it demands to be committed to a
culture of non-violence and respect for all life; a culture of solidarity and just an
economic order, culture of tolerance and a life of truthfulness, and a culture of equal
rights and partnership between men and women. In section four, it has been advised
that we should change our behavior from good to betterment for our world to be in

peace, prosperity and tranquility.'!”

2.5.2 The contribution of Paul F. Knitter

Paul Knitter, (1939) a professor of theology at Xavier University, makes
his case in his book, “One earth Many religions,” for an interfaith dialogue, inviting all
other faiths to come at one point for understanding each other in terms of removing the
sufferings and bringing peace, harmony and tranquility among religious
groups/communities and movements. Mentioning the sufferings, the worst plight of
poor people, starvation, injustice, violence and victimization, dehumanization and

suffering of the earth, his heart gets filled with unending grief, his eyes get filled with

116 Richard H. Morgan, available at http://forumonpublicpolicy.com/vol201 1no3/archive/morgan.pdf.
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heavy tears, his words become like verses and have consequence. He raises the voice
with admonishes and expresses great concern for those who have the notions of having

the only truth and salvation for them as the term “Exclusivism” was being discussed

by him in his book."™ He introduced and stimulated, providing many suggestions,

theoretically and practically, for conducting the multifaith dialogue as he considers it
as globally responsible for all the religious theologians and philosophers, for
pluralistic or globally responsible approach to religious diversity. He is not only
concerned by human sufferings but has great distresses of eco sufferings too. He

wishes human and ecological well-being.""

With all his sincere efforts, Paul F. Knitter contributed his best way to
carry on multifaith dialogue that will encourage all the participants to relate to each
other in a conversation in which everyone genuinely speaks and listens to each other.
It is the best method to promote the eco-human well-being of earth. He was committed
to the contribution for to bring peace and harmony among nations. He started his
journey and tried to plan to held correlational globally responsible meeting of religions
and why it’s necessary, what were the hurdles, how to address the diversity of religion
and culture, how to deal with the suffering of our Earth and what steps should be taken
to confront all challenges and come to any solid issues. Finally, for his effort to bring

the peace in this world, he only seeks the pleasure of God.'?°

2.6 Conclusion

In the conclusion of the chapter, it can be assumed that Liberation
theology and interfaith dialogue are the counterparts of each other for the task of
liberation. The contributions of Paul F. Knitter, Hans Kung and Leonard Swidler are
the pioneering works in this arena. If it is to be noticed in our globe, these are two
main issues the humanity suffers today. One is discrimination and dehumanization due

to socio-politico and economic injustice, persecution and corruption; and second, war

117 Declaration Toward a Global Ethics, (1993), Parliament of the World Religions, Chicago, USA. Available at,
http://www.parliamentofreligions.org/sites/default/files/TowardsAGlobal Ethic.pdf

118 See Paul F knitter, 1995, One Earth Many Religions.

119 Thid.
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and violence because of ethno-religious nationalism, terrorism and fanaticism, conflict
and intolerance of Inter and Intra-religious groups.

So, addressing such issues, the study seeks the solution by going through
the common teachings of religious as Paul F. Knitter propagates and invites to all
world religions to come and find the way of love, respect and mutual understanding,
Throughout the chapter, the focus was on two main items. And these will be discussed
further in the next parts. Chapter two will describe the meaning of liberation in Islam
and its praxis in the light of the Qur’an and the practical example of the prophet
Muhammad, the third chapter will focus on interfaith dialogue which is instructed in
the Quran and as expounded by the Muslim scholar and participants to achieve the

better result of it in the modern age.

120[bid, p.181-182.
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CHAPTER III
ISLAMIC LIBERATION THEOLOGY: CONTEXTUAL
SOURCES AND EXAMPLES FROM THE QURAN AND
THE TRADITIONS OF MUHAMMAD

The term liberation theology, as it has been mentioned in the first chapter
was related to the Christian struggle for the revival of the basic human values within
the biblical sources or the teachings of Jesus and Churches. It was the movement,
which started in Latin America during the year of the 60s. But, simultaneously,
African and Asian countries were also struggling against the colonial dominancy and
other afflictions during that era.! Thus, this term can be applied to discuss in the same
paradigm but in different perspective in other traditions or in any world religious
teachings in different expression, because this concept stands for the revival of the
liberating notion for uplifting the human dignity not only from socioeconomic and
political depravity but also from spiritual decadence too.

This chapter will focus, exclusively, on Islamic liberation theology in
different perspectives, (socioeconomic and theological) that how Islam, since its
inception, through the injunctions of the Quran and the traditions of Muhammad,
revived the dignity of human being from slavery and social bondage, from poverty and
suppression, and from the hegemony of one dominant rich class. Islam, by its initial
teachings, denounced ignorance, illiteracy, atrocity and injustice. It, further,
condemned polytheism and superstition, and stressed to have a firm belief in the
Oneness of God; the Creator and the Sustainer of the Universe; diminished illusion
and phantom, depreciated the tribal customs, hierarchical social structures and racism.
And, thus, substantiated and authenticated the education, knowledge, wisdom, justice,

equality, respect, and fairness.

UIrfan A. Omar, 2008, The hope of liberation in world religions, p.93.
2 Ibid, p, 93-94.
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So, such all teachings and the instructions on different aspects, regarding the liberation
from all sorts of socioeconomic sufferings and oppressions are clearly mentioned in
the Quran on one hand, and the Sunnah or the practical life of the prophet has also had
a good account towards the betterment of human life as a guidance for his followers,>

that are describes in the books of Ahadith* on the other.

3.1 Inception of Islamic liberation theology

As far as the Islamic liberation theology is concerned, it had been started
when Muhammad got the inspiration by the first message of revelation of the word
“Read”.’ It was the first message which was enlightened through Muhammad to the
humanity for getting liberation from the darkness of the ignorance. Secondly, it was
also reflected and enlightened in the first revelation that your Lord is one who created
you. Thus, the Quran, according to its statement, liberated humanity from the
ontological ignorance and states that there is one Entity who gives the life and brings
you for existence.® From this verse, it is also referred that man should not be in a
misconception about his creation. Such indications and instructions were also
mentioned in previous divine scriptures and messages as Caesar E. Farah (1968)
writes, “Muhammad had no intention of founding a new religion and did not consider
his mission as superseding his predecessors, he looked upon his mission rather as
serving to complete and revitalize these earlier religions and to set straight
misconception associated with them.”” But, when Muhammad got revelation, he gave
it a universal shape in the form of new reformative and revolutionary message to all
the people of the world as he was given the title of mercy incarnation for all the
worlds.® He delivered the message of Quran, the message that was revealed to him for

the reformation of society in general and Arabian in particular. The Quran affirms that

3 “There has certainly been for you in the Messenger of Allah an excellent pattern for anyone whose hope is in
Allah and the Last Day and [who] remembers Allah often.” (Qur'an 33:21).

4 Ahadith is the plural of Hadith, meaning the sayings of Prophet Muhammad.

5 Read in the name of your Lord who created. (Al-Quran, 96:1).

¢ Ibid.

7 Caesar E. Farah, 1968, Islam Beliefs and Observances, p.63.

8 “And We have not sent you, [O Muhammad], except as a mercy to the worlds.” Al-Quran, (21:107).
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God has sent him as giving glad-tidings and indicator for the people.” Since that, the
prophet started to preach a new version of previous sharia'® and acted upon the

teachings of the Quran as best show for the people of the world.

3.2 A Brief Socioeconomic and religious Background of Arabia before
Muhammad
Sayyed Mojtaba "(2008) illustrates that Prophet Muhammad was born in

such conditions where people were engaged in showing off their arrogance in tribal
superiority and tribal mentality. Privileges were based on unjust social conditions and
prejudices. In such circumstances, he stood up and challenged all false privileges, and
established new social and moral values based on revelatory message, liberated
peoples from slavery, and delivered the oppressed from the dictatorship of so called

cruel tribal leaders of Makkah.'> The social status of Arabian Peninsula, John L.

Esposito™ (1991) describes it was completely scattered in diverse tribal fractions and

there was no specific ruling system. A combination of several close families
comprised a clan, and then a group of several clans formed a tribe. Every tribe had its
own hegemony in its respective territory. Thus, the Arabs laid great emphasis on tribal
ties that were the main source of power, and that tribal affiliation was not only for
individual identification but also for protection.'* The unending war among the tribal
fractions continued long time and many deaths were claimed in that tribal wars. The
society was at risk and people were waiting for some miracle to save them from the
oppression of one dominate class that had marginalized poor and left them helpless.

In such scenario, Muhammad was inspired by the injunctions of God
through the angle to convey the message; the message was inferred of liberating

people, mainly from polytheism and insistence on monotheism, and a call to worship

? “Indeed, We have sent you, [0 Muhammad], with the truth as a bringer of good tidings and a warner”. Al-Quran,
(2:119).

19 The scriptural based law which is considered as the law of God.

1 Sayyed Mujtaba Musavi Lari (1925 — 9 March 2013) was an Iranian Islamic scholar.

12 Sayyed Mojtaba Musavilari, (2008), The seal of the prophet and his message, p. 90.

13 John Louis Esposito is an American professor of International Affairs and Islamic Studies at Georgetown
University in Washington, D.C. He is also the director of the Prince Alwaleed Center for Muslim—Christian
Understanding at Georgetown. He wrote many books on Islamic history and philosophy.



Kaloi Abdul Rehman Islamic Liberation Theology / 48

God in gratitude for his goodness to the Meccans as a whole and to each individual.'®
But, the people of Makkah refused and insisted to continue the same practice except
very few people who embraced that new religion. Due to opposition and rejection of
Meccans to the new message delivered by Muhammad, according to John L. Esposito
(1991) the first ten years of Muhammad’s preaching were very tough and he was
persecuted and threatened by them. Muhammad’s message and aim were to bring
reforms in so called society with its condemnation of the socioeconomic inequalities
of Meccans Life. He executed a direct challenge not only to traditional polytheistic
religion, but also to the power and status of the establishment, threatening their
economic, social and political interests.'® He condemned false contracts, usury, and
the neglect and exploitation of orphans and widows. He defended the rights of the
poor and the oppressed, declaring that the rich had a responsibility to the poor to

arrange some portion of their wealth for them.!”

Such all conditions of Arabia before the advent of Islam, Caesar E. Farah™

(1968) describes the whole preview of that era, narrating the speech of Jafar Ibn

Tayyar,"

who spoke in front of the king Negus of Abyssinia when the early few
persecuted Muslims immigrated with the permission of Prophet Muhammad and had
sought refuge in the castle. He said,

“O King! We were plunged in the depth of ignorance and barbarism;
adored idols, lived in unchastely, ate the dead bodies, and we spoke
abominations. We disregarded every feeling of humanity, and the duties of
hospitality and the neighborhood were neglected. We knew no law but that
of the strong among us. In such circumstances, Allah raised among us a
man, of whose birth, truthfulness, honesty, and purity we were aware; and
he called to the Oneness of Allah, and taught us not to associate anything
with Him. ““He forbade us the worship of idols; and he enjoined us to
speak the truth, to be faithful to our trusts, to be merciful and to regard the

rights of the neighbors and kith and kin; he forbade us to speak evil of

14 John L. Esposito, 1991, Islam the straight Path, p, 4-6.

15 Bell, Richard and W. Montgomery Watt (1970), Introduction to the Quran, p. 10-11.
16 Esposito, p.9.

17 Ibid.

18 Caesar E. Farah was a professor of history at the University of Minnesot.
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women, or to eat the substance of orphans; he ordered us to flee from the
vices, and to abstain from evil; to offer prayers, to render alms, and to
observe fast.

He further spoke that “We have believed in him, we have accepted his
teachings and his injunctions to worship Allah, and not to associate
anything with Him, and we have allowed what He has allowed, and
prohibited what He has prohibited. “For this reason, our people have
risen against us, have persecuted us in order to make us forsake the
worship of Allah and return to the worship of idols and other
abominations. They have tortured and injured us, until finding no safety
among them; we have come to your country, and hope you will protect us
from oppression.””?°

So, in that speech it was clearly depicted in what conditions people were

surviving and then how their lives were changed after accepting that message.

3.3 Islamic Approach to Liberation Theology: A Qur’anic View

3.3.1 Liberation from ignorance and superstition:At the very
beginning, the first and the most important quandary and the big task given to
Muhammad was to make people free from superstitious social milieu. Theologically,
before Islam, people of Makkah, as described above, worshiped many demi-gods,
deities and were indulged in various irrational animistic rituals. But, after the
revelation, Muhammad was commanded to declare that,

Say, He is Allah, The One and Only. Allah, the Eternal, Absolute. He beget

not, Nor is, He was begotten. And, there is none Like unto Him.2!

F.E Peters® (1994) illustrates that the Meccans and their neighbors would

worship according to their own tribal way, as they had practiced it for a long time.

19 One of the companion of the prophet Muhammad who was the member of first migration to Abyssinia.

20 Caesar E. Farah, 1968, Islam Beliefs and Observances, p.74-75.

2 AL.Quran, (112: 1-4).

22 Francis Edward Peters, who generally publishes as F.E. Peters, is Professor Emeritus of History, Religion and
Middle Eastern and Islamic Studies at New York University.
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Every tribe had its own deity for to be worshiped and revered and thus many gods
were fixed in different shrines; the objects that were made of stones and woods.
Besides this, trees and heavenly bodies were adored too, and their gods thought to be

living within them or possibly to be present with them.” Irfan A. Omar *(2008)

explains that Islam, with its message, liberated human beings from the worship of
manifest objects and nature spirits. It turned the focus of attention from the material to
the immaterial and metaphysical. In doing so, Islam caused human beings to think
freely and more creatively. Islam also discarded the many rituals that had been part of
various traditional religious systems at the time of its inception.?’

However, the first revelation?®, as Muhammad received, was about the
seeking of knowledge that was intended to eradicate ignorance and superstitions,
liberation from illiteracy and polytheism. According to John Alden Williams (1994),
here, God addressed to his messenger, as well as the eternal message to the children of
Adam.?” The first verses of the Quran are:

“Read! In the name of your Lord, who created, created man from a clot of
blood, Read! And your Lord is the most Generous, Who taught by the pen, Taught man
what he knew not.”

According to theses verses, it was announced the message that your lord is
the one who created you, your lords are not those whom you conceptualized or carved
in stone shapes. These demi-gods and deities have no place or comparable to the God,
the Lord of the worlds, who created all. So, the first Islamic liberation theology is to
liberate people from ignorance, illiteracy, superstitions and polytheism, and further it
wants believers to be knotted with the concept of unity of God, as it’s called ‘Tawhid’

or the Oneness of God.

23 F. E Peters, 1994, Muhammad And The Origins of Islam, p.105.

24 Irfan A. Omar is an Assistant Professor in Departement of Theology in Marquette University, specializes in
Islamic thought with a special focus on inter-religious connections between Islam and other religions.

BIrfan, p, 102.

26 According to Dictionary of religion and Philosophy, The term derived from the latin revelare (to unveil) is an
important theological concept, expressing a truth that is inaccessible to reason alone. It is unfolded, disclosed,
revealed by God. Islam shares the same concept of revelation with Judaism and Christianity. See Geddes
Macgregor1989, Dictionary of Religion and Philosophy, Revelation, p.537.

27 Johan Alden Williams, 1994, The Word of Islam, p.8.

28 Al-Quran, (96:1-5).
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3.3.2 Liberation from polytheism — converted to Tawhid or Oneness of
God: Etymologically, the word Tawhid, according to the Hans Wehr Dictionary of
Modern Written Arabic, is derived from the Arabic root, wahada, meaning “to be
alone, singular, without equal, or incomparable.?’ This means that God is One, the
Supreme Being, the Creator, the Sustainer of the entire Universe, the Highest in

Authority and rank, and therefore, He alone is worthy to be worshipped.
According to Ismail Raji Al Faruqi® (1992), the concept of Tawhid

occupies the central position in every Muslim place, action and thought. The presence
of God fills the believers’ consciousness at all times.*! It is the most fundamental and
the most important teaching that Prophet Muhammad delivered as a faith in the unity
of God, as it is expressed in the primary Kalima of Islam as La ilaha illallah "There is
no deity but (God) Allah". This phrase is the core of Islam, its foundation and its
essence. It is the expression of this belief which differentiates the believer from
polytheism and atheism.>?

In the Quran, it stated that,

“Say: He is Allah, (God) the One and Only; Allah, the Eternal, Absolute;
He begetteth not, nor is He begotten; and there is none like unto Him”. *3

In other place, it’s also stated:

“If there were, in the heavens and the earth, other gods besides Allah,
there would have been confusion and disorder in both! but glory to Allah, the Lord of
the Throne: [High is He] above what they attribute to Him!”* 34

So, such verses show that, theologically, Quran liberates man from
confusions and superstitions not to take any one figure, idle or stone for to worship
anyone except God who is Creator of Heavens and Earth. Thus, professing and
assuming such impression that there is no one who can harm or benefit him except
God, then, man, according to the concept of Tawhid, saves himself from all kinds of

mental slavery and gets liberated from superstitious beliefs. Thus, he detached himself

2 Jm. Cowan, The Hans Wehr Dictionary of Modern Written Arabic, p.1054.

30 Isma'il Raji al-Faruqi was a Palestinian-American philosopher, widely recognized by his peers as an authority on
Islam and comparative religion.

31 Al Faruqi, (1992) Al Tawhid: its implication for Thought and Life, p.1-3.

32 Sayyed Abul A’la Maududi, 1960, Towards understanding Islam, p.43-44.

33 Al-Quran, (112-1-4).

3% Al-Quran, (21-22).
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from other deities and believed in One absolute power after observing the signs in the

heavens and on the earth.?’

3.3.3 Liberation from Racism: Racism is one of the worst types of evil in
human nature in which some people think that particular race is superior to others. It
exists almost in every society, creates lot of social problem and causes hatred among
the social class.

The Quran condemns such type of racial superiority or inferiority. Instead,
it instructed that all people are the children of Adam and Eve, and all people are equal
before God.*®* The Quran demolished the old structure of social superiority’’ by
affirming the common origins of all human beings. Besides the creation of Heaven and
Earth, and the creation of other creatures. The Quran also makes clear the diversity of
nations, race and colours was also the part of the plan of His creation.

The Quran states that

“And of His signs is the creation of the heavens and the earth and the
diversity of your languages and your colors. Indeed in that are signs for those of
knowledge™8

So, from this verse, it has been informed that God created the diverse form
of all creatures. And the human being is the best creation of God that is created in
different colours and divided in to different nations and races. But, on the other hand,
the best among you is one who is the best in God-fearing. Islam believes that the piety
is the only base of superiority, as the Quran says that the most respectable amongst
you, before God, is the one who is the most pious. Thus, it rejects racism and
disseminates the universal brotherhood and unity of nations.

Thus the Quran says, “O mankind! We created you from a single (pair) of
a male and a female, and made you into nations and tribes, so that you may know each
other”.3®

In another place, it says,

35 Frithjof Schuon (1963) Understanding Islam, p.15-16.

36 Muhammad shafiq and Muhammad Abu Nimar, Intefaith dialogue; A guide for Muslims, p54.

37 Each tribe of the pre-Islamic Arab claimed the greatest honour for itself on the basis of family origin and lineage.
See, Najeeb Abadi, Moulana Akbar Shah, Tarikh-Islam (urdu), vol.1, Farid Book Depot, New Delhi.

38 Al-Quran, (30:22).

39 Tbid.
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“We have honored the sons of Adam....”.40

And further it says “O you who have believed, let not a people ridicule
[another] people; perhaps they may be better than them; nor let women ridicule
[other] women; perhaps they may be better than them. And do not insult one another
and do not call each other by [offensive] nicknames. Wretched is the name of
disobedience after [one's] faith. And whoever does not repent - then it is those who are
the wrongdoers.”*!

So, such verses show that all people on the earth are equal and respected,
but the most respectful is the one who the most virtuous. Every individual is respected.
No person has a right to ridicule other or insult anyone, no back biting and no bad
names are to be addressed to other fellow human beings. Thus, Islam wipes out the
ethnocentric notion of superficial superiority and stresses exclusive nobleness of

mankind.*

3.3.4 Liberation from poverty: The main goal of liberation theology is to
seek especially financial help to poor people to liberate them from poverty. Similarly,
a Muslim too must know one’s religiosity as a process of becoming liberated as it is a
movement toward God in spiritual terms, but it is never dissociated from one’s
responsibility toward people.*?

The Qur’an instructs that a Muslim must always take the side of those who
are weak and oppressed regardless of their religion and race and asks the question,
“Who among those in need would require more attention than the poor and the
destitute™? *4

In fact, zakat* is one of the five obligatory acts of worship of Islamic
fundamental practices.*® It symbolizes an act of purifying oneself (spiritually) by

giving a specified portion of one’s wealth to those in need.

40 Ibid. (17:10).

41 Al-Quran, (49:11).

42 Dr.Naseem Gul Dar, Dialogue A Muslim Perspective, p.40-42.

43 Omar, p.99.

4 Al-Quran, (4:95).

4 The term Zakat, according to the Encyclopedia of religion is an Arabic term that literary means purification and
growth. In the religious terminally of Islam, it stands for obligatory charity or alms that every rich Muslim should
pay to those who are poor and indeed. Zakat is thus one of the five fundamental duties within Islam. In the Quran,
the command for zakat often comes together with that for salat (prayer). Zakat purifies the soul of the giver from
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Distribution of Zakat (Alms giving or Poor-due)

The Quran mentions eight categories of people who can receive zakat.
Quran states, “Alms is meant only for the poor, the needy. . . to free slaves and help
those in debt, for God’s cause, and for travelers in need. This ordained by God; God
is all knowing and wise.” (Al-Barat, 9:60)

Muslim Jurists emphasize that zakat is the right of the poor and needy and
must be spent in such a way it reaches those who deserve it. The prophet also excluded
his own family from the list of those who may receive zakat in order to preserve the

impartiality of the institution of zakat and the dignity of his family.*’

3.3.5 Liberation from subjugation: Freedom, according to Muhammad

Hashim Kamali® (1999) in socio-political meant is the ability of the individual to lead

a life of security, free from the tyranny of oppressive government and rulers.*’
According to him, there are four kinds of freedom, which are: political freedom,

freedom of thought and expression, freedom of religion and civil liberty.>® He quotes

here Muhammad al-Ghazali’' that he has observed that Islam sanctifies (makes holy)

the liberty of man, just as sanctifies his life. Liberty is natural and inherent in every
man, as the prophet Muhammad declared:

“Every child is born in the natural state of freedom.”

Thus, from this Hadith, it can be concluded that Islam is the religion which
believes and affirms the freedom of man in every aspect of life. In other words, the
Quran gives the full freedom to man to lead his/her life according to his/her will.
There is no compulsion in religion and no person can impose his/her own laws, creeds

on fellow human being for just to suppress his thoughts. Islam only suggests to make

greed and materialism, and it increases well-being and happiness in the society. See- Mircea Eliade, 1987, The
Encyclopedia of Religion, vol.15, p, 550, NY, MacMillan Publisher.

4 The fundamental practices of Islamic worship includes, 1) to witness that there is no god but God and
Muhammad is His prophet and worshiper, 2) to establish prayer, 3) to observe the fastings of the month of
Ramzan, 4) to pay zakat and, 5) to go on pilgrimage at Makkah.

47 Mircia Eliade, p.551.

4 Mohammad Hashim Kamali is an Afghan Islamic scholar and former professor of law at the International Islamic
University of Malaysia.

4 Muhammad Hashim Kamali, 1999, freedom, Equality and Justice in Islam, p.5-7.

30 Ibid.

3! Ghazali was a Muslim theologian, jurist, philosopher, and mystic of Persian descent.
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advice fellow human being in best manner with good conduct® if he/she is wrong or
violates the rules that are harmful for him or others. No one has right to attack any
other human being if former is peaceful. Islam exhorts to give full protection to other

human being, his life, honor and wealth must be protected.

3.3.6 Liberation from inequality: The earliest Islamic society was
established on the basis of divine authority. In a sociological sense, hence, Muhammad
was the recipient of the revelation, as a prophet and a messenger, was the authority to
reflect and establish the divine teachings regarding the welfare for human being. In
Islam, all people are the offspring of Adam and all will be treated and judged on equal
base irrespective of race, color and faith.

In Qur’anic theory, all human beings are equal and they were considered
superior or inferior only in terms of their proximity to the divine. Here piety becomes
a way to achieve full humanity, a means of attaining perfection. But piety is not a
tangible or measurable entity, therefore no person may claim to judge the other. Only
God knows who is righteous and who is not; God is the final judge of all beings.
Hence, there is no justification for one human being’s exploitation, subjugation, or
oppression of another human being on the basis of claims of superiority in any
respect.>’

The Quran declares:

“O mankind! Surely We have created you from a male and a female, and
made you nations and tribes that you may know each other. Surely, the noblest
amongst you before God is one who is most pious among you™. (Al. Hujrat, 49:13)

So, according to this verse, the main purpose of the division of mankind
into groups, tribes and nations are to facilitate recognition, which in turn invites
familiarity, cooperation and friendship among people. God Most High has informed
mankind that they are alike in ancestry and descent. On the Day of Judgment they will

be honored on the merit of their conduct.>*

52 “Invite to the way of your Lord with wisdom and good instruction, and argue with them in a way that is best.
Indeed, your Lord is most knowing of who has strayed from His way, and He is most knowing of who is [rightly]
guided.” Al-Quran, (16:125).

33 Omar, p.101-102.

34 Kamali, p.51.
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According to Muhammad Hashim Kamali (1999), since Islam’s social agenda and
reform originated in normative principles of the Quran and Sunnah, there was no room
for a class struggle or confrontation of the kind that has often characterized the human
struggle for equality and justice.>

Thus, the Quran says“O mankind! Keep your duty to your Lord who
created you from a single soul and created its mate of the same (kind) and created
from them multitudes of men and women. And keep your duty to your lord by whom
you demand your rights from one another, and observe the ties of kinship.” 3

Prophet Muhammad, in his last sermon said,” O people! Your creator is
one, and you are all descendants of the same ancestor. There is no superiority of an
Arab over a non-Arab, or of the black over the red, except on the basis of righteous
conduct”.”’

Thus, Quran exhorts: “O people! Worship your Lord Who created you as
well as those who came before you. Perhaps you will fear Him” 38

Thus, from these verses and hadith, it is clearly given the message that
there are differences among the people, though there are differences in tribes, nations
and colours but no discrimination in the status of human being. Before God, the
Almighty, all human beings are His best creatures that are created to worship Him

only and to serve their human fellows, to understand and to know each other.

3.3.7 Liberation from injustice: One of the main concerns of liberation
theology is justice as it applies to both society and individual. In the Islamic view,
justice is a key factor in constructing a society that comes close to the ideal.>

The Quran says “O You who believe! Establish justice, being witnesses of
God-even if the evidence goes against yourselves or against your parents or kinsmen;
and irrespective of whether the witness is rich or poor under all circumstances God

has priority for you [over your relatives].°

35 Kamali, p. 47.

36 Al-Quran, (4:1).

57 Kamai, p.51.

8 Al-Quran, (2:21).

% Omar, p.111.

0 (Al-Quran, (4: 135).
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In another place, it says “We sent our messengers with clear signs, and
sent down with them the Book and the balance that man may stand forth in justice.”¢!

In another place, it is mentioned, “Say, ‘My Lord commands
righteousness. . . Just as He first created you, so you will come back [to life] again.”®?
Similarly, the Qur’an reminds the believers, “God loves those who are fair and just.”¢?

Again, in Qur’an, justice is upheld as equal to being pious. “You who
believe, be steadfast in your devotion to God and bear witness impartial: do not let
hatred of others lead you away from justice, but adhere to justice, for that is closer
awareness of God.” Thus piety without consideration for others’ rights is not real
piety.””64

So, Justice is primarily understood as economic justice since one’s
economic circumstances affect most other aspects of this worldly life. Justice also
implies honesty in social dealings. With respect to the ethics of trade and business
transactions.

The Qur’an says, “. . . You may not exceed in the balance—weigh with
justice—and do not fall short in the balance [or measure]”®®

Thus, Justice here is understood comprehensively; it implicates one’s
affairs in all aspects of life— social, economic, and religious.

The Qur’an also speaks of the notion of jihad® (spiritual and social
struggle) in many different contexts. In one instance the Qur’an says that “Those who
commit themselves and their possessions to striving in God’s way”” are noble®’.

Jihad is not a struggle to promote one’s own interest or for political gain;
rather it must be taken up for promoting the cause of the oppressed and the weak, to
help those who are helpless and put one’s efforts to remove the social evils and
oppression that was made for suppression of the poor and marginalized people of the
society. To do work for the betterment of the society. It is to give sacrifice for one’s
life and wealth for other human being who suffers from the socioeconomic troubles

and miseries.

1 Al-Quran, (57:25).

2 Al-Quran, (7:29).

63 Al-Quran, (49:9).

64 Al-Quran, (5:80.

5 Al-Quran, (55:8-100).

% To put one’s struggle for the betterment of the society.
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Again, the Qur’an commands: “Why should you not fight in God’s cause
and for those oppressed men, women, and children who cry out [for help]”.%

Thus, from above mentioned verses, it is clearly stated that justice has
been highly commanded and stressed in all aspects of life and it is very near to God-
fearing. It means the person who observes justice in society, will be more virtuous
before God. And, secondly, the word jihad which has been misconceived or
misinterpreted, is actually, mentioned in very positive sense. It is primary purpose is to
fight against the one’s own inner most feelings and desires, to control on one’s evil
desires and to put ones’ endeavor to uproot the evils and to promote the goodness in
society. In broaden sense, the concept of Jihad is also to protect, safeguard, and secure
the interests of the oppressed and the weak or to defend against aggression. Thus, the

cause of justice is highlighted within the normative tradition.®’

3.4 Muhammad’s Ministry Was the Hall Mark of Liberation Theology

Irfan A. Omar (2008), one of the prominent Islamic scholar and professor
at Marquette University, states that Islam got rooted in such very critical conditions
when Arabia was in darkness in terms of ignorance, illiterately and injustice. Tribal
customs, hierarchical social structural system and racism were at large. Slavery and
patriarchy were the main customs of that society. During that period, Muhammad, the
founder of Islam lived and started a liberating movement, based on the revelatory
event, but was fatally threatened by the ruling class of Makkah.”® He, further remarks
that Muhammad and his followers suffered persecution and hardships on account of
their peaceful movement that sought to establish a just and equitable society.
Nevertheless, they continued their struggle, resisted for justice for the poor,
marginalized and especially the women who were often the most oppressed class in

that society. Muhammad and his followers, at last, established a just society that was

7 Al-Quran, (4:95).
%8 Al-Quran, (4:75).
% Omar, p.104.

70 Omar, p.93-94.
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clearly a result of a movement of liberation. That struggle was carried out through
non-violence with patience and steadfastness.”!

In the first period of Prophet Muhammad’s ministry (610-622 C.E.),
according to Irfan, the struggle on behalf of promoting Islamic injunctions against the
tribal cruelties, based on Qur’anic commandments, did not involve any violent
response to persecution; Muhammad and his companions bore the brutalities of
Meccans people and continued to propagate and practice the new way of life that was
based on divine teachings. But, once the level of persecution crossed intolerable
levels, Prophet and many of his followers were forced to migrate out of their native
city of Makkah and marched to Medina, then divine sanction was given to take up
arms for their defense and protection.

The paradigm of struggle and resistance to injustice, according to Irfan,
established by Prophet Muhammad and his early followers was clearly a movement of
liberation. Many other Islamic movements developed in later centuries have attempted
to follow that prophetic paradigm, and together these have become important sources
of inspiration for many contemporary Muslim liberation struggles.”?

Besides such struggles, Omar, further explains that there are many other
smaller movements within Islam seek to liberate from within. These are the Muslim
reformist movements working to alleviate the age-old tensions between the polarized
views on a host of issues, from a women’s rightful place in Muslim societies and in
the religious hierarchy, to theorizations of an appropriate political and economic

configuration of a Muslim state.”

3.5 Islam and the challenges of Poverty:

Irfan A Omar clarifies that poverty is a condition in which people live in
underprovided resources. It is characterized by economic injustice, poor housing,
premature aging, hunger, inadequate means of survival, and so on. He describes the

Islamic normative tradition, practical concern for the poor and the dispossessed is just

71 Tbid.
72 Omar, p.100-101.
7 Ibid.
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as important as religious piety. The Prophet Muhammad’s message was for everyone,
but it appealed particularly for the justice to the poor and the oppressed. He supported
that unprivileged class and raised the voice against the establishment for uplifting the
justice. His message was totally according to what he was revealed. After all, the core
of each heavenly message had always been the establishment of an ethical society that
implies justice as its very basis and operates on the principle of accountability.”

Omar views that that Islamic normative traditions or the Quranic
injunctions must be interpreted in the light of its application to the sociopolitical and
historical dimensions of life, and the discussion of religious values and theological
concepts must be considered in the social context as well.”> He further elaborates it,
saying that the concepts of social justice and human freedom were part and parcel of
the teachings of the Qur’an and the prophetic tradition but when it came to the
sophisticated discussions of law and theology, unfortunately, the jurists, the
grammarians, and the philosophers became primarily concerned with ideological and
abstract ideas rather than practical according to traditions.”®

He exhorts that, basically, Liberation theology developed out of looking at
the poor and poverty must be eradicated according to the teaching of the scriptures,
but, he critically says that in Islamic mystical understanding, poverty is not necessarily
a sign of misfortune; it implies that one has fewer reasons to be tested by God. The
notion of justice is central in the Qur’an but has often been reduced to a neat
metaphysical discussion of the qualities of God, and classical theologians have often
remained aloof from the sociopolitical and economic realities.”’

Further, he supports the mainstream Islamic social teachings that call for
establishing equitable economic systems under which the gap between the poor and
rich must always be in the process of reduction and not expanding. He quotes Abu
Rabi (1996) in his article about Muhammad Husayn Fadlallah, the Shi‘a cleric and
leader of the sociopolitical party, Hizbullah in Lebanon, is one of the many
contemporary critics of metaphysical discussions of justice. Irfan says, “He,

(Muhammad Husayn Fadlallah) and other justice-oriented Islamic revivalists have

74 Omar, p.103.

75 Omar, p.100-101.
76 Tbid.

77 Ibid.
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argued that any conversation about justice must be taken into account on the ground
realities faced by the masses. From the belief that God is just, it does not necessarily
follow that the rulers and the elites in a given society will be just. Unless some sense
of self-determination is experienced by the masses, the struggle to achieve justice must
remain a proactive one.”’®

So, according to Omar, here he compares and gives the example of Jesus
who played the role of liberator too. Liberation theologians affirm that Jesus came to
liberate humanity, not only from spiritual decadence, but also from the bondage of
material poverty and social injustice. Muslim revivalist movements also began as a
struggle for social, political, and economic liberation. They sought liberation from
oppression by the hands of the colonialists, as Muslim lands were colonized for most
of the nineteenth and early twentieth centuries. Nonetheless, the dominant perception
was that the Muslim reformers simply wanted to defend the Islamic faith against its
erosion in the wake of imperialism and cultural annihilation.”

He favors the Islamic revivalism that arose in response of three big modern
challenges. The challenges of 1) nationalism, 2) liberalism and 3) cultural domination
or cultural globalization. He says that Islamic revivalism, firstly, faced and struggled
against the challenge of nationalism, posed by nationalism; through the nation-state
theory, Muslim lands were divided into artificial nation states by the colonial powers.
Secondly, it responds to the challenge of liberalism, both political and economic;
through modern means of production and distribution political control of these nations.
And, thirdly, it has to give the response to the challenges posed by a more recent
process of cultural domination, that of cultural globalization or the westernization
through the use of media and internet.®

Further, he suggests Muslims in general to be ready to enhance the notion
of Islamic reasoning for the social analysis based on humanity without difference of
status, color, race or nation. He also proposes the Islamic political authority that was
based on justice and equality, which has been made disappear by colonial and
postcolonial hegemonic agencies, and, in the last, he reminds to maintain the Qur’anic

and Sunnah traditions to liberate people from inhuman domination and provision

78 Omar, p.102.
7 Ibid.110.
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should be given on the basis of the fundamental values which their respective societies

have to maintain.?!

3.6 The Views of Muslim scholars about Islamic Liberation Theology
in Modern Age

Islam supports liberation. Liberation in Islam is freedom from of all forms
of subjugation in every perspective. In this regard, there are two outstanding views of
Muslims scholars of Islamic liberation theology in the modern age, but each of them is

contextual.

3.6.1 Concept of liberation theology in Sociological perspective: Views
of Ali Shariati, an Iranian Shiites Sociological Perspective

Ali Shariati (1933-1977)%? was a committed believer in Tawhid, who
sacrificed his life and felt his social responsibility, struggled against the tyrannical
system of his era through his ideology, conveying his message to the people of his
country by his eloquent speeches. He wanted to apply his ideas for changing the whole
scenario of society, and giving it complete framework of liberation theology according
to the Islamic mode of living that Quran represents with social justice and equality.®?

Despite the obstacles and difficulties, as he was prisoned where seclusion,
suffering and all kinds of pressures were inflicted upon him. Instead of such torment,
this made him more determined to continue his struggle and devoted all of his time for
that battle to the propagation of the essence of religion in the hope that he might save
this country and its generation from the suppression of its oppressors; when people

were being arrested, tortured and were imprisoned. The main victims were those who

80 Ibid.111.

81 Tbid.

82 An Iranian revolutionary and sociologist who focused on the sociology of religion in the Islamic perspective and
profound supporter of oppressed, afflicted and humiliated people throughout history. He is considered one of the
most influential Iranian intellectuals of the 20th century and has been called the 'ideologue of the Iranian
Revolution. He got education in Mashahd, Iran and Paris. He felt the burden of the trust and responsibility that he
was inherited by his forefathers and was proud of this that he got legacy of humanity from his ancestors and he
looked upon it as guiding lamp and lighting his path. See, Hamid Algar, (1979), On the sociology of Islam, p.13-
15.

83 Hamid Algar, (1979), On the sociology of Islam: lectured by A J Shariati, Introduction, p.11-27.
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had joined the freedom movement.** He influenced the Iranian society and liberated
from foreign imperialism. In his numerous works, he sought to accomplish something
for the sake of his people, and rendered his intellectual and practical efforts for his
younger generation.®’

Being a realist and committed sociologist, Shari’ati theories have a strong
religious and Qur’anic epistemological, philosophical, historical and sociological
background. He reveals that he derived the themes and ideas from the Quran, and
believes that the true knowledge can be achieved on the philosophy of Tawhid, and his
total ideology based upon it. He encouraged his people for taking revolutionary steps,
giving many examples and messages from the historical message of Islamic and
Qur’anic perspectives. He reminds that the whole history is filled with the struggle
between truth and falsehood, an encounter between monotheist and polytheist, a battle
between oppressed and oppressor, between the deprived and the Usurper.®®

He, then, illustrates the paradigms of the story of Cain and Abel, Prophet
Moses against the Pharaoh such other stories of human history, and in the last, he
symbolizes Husain, who sacrificed his life, including all his siblings, but never bowed
down before any tyrannical figure, and struggled for the truth, ease and justice.®” So,
narrating such stories from the Quran and from the history, Ali shari’ati seeks
encouragement and gives the inspiration that any society which is subjugated and
oppressed by the oppressors and tyrants, could be liberated if people have a
potentiality to change the system.

Therefore, it could be judged clearly that the base of liberation theology of
Shari’ati is religion that must be rooted in Tawhid and that belief caused the revolution
in Iran. He concludes that the whole universe has been formed in unity and all living
beings follow and possess a single and harmonious order that is endowed with life,
will, sensation and aim. He further claims that worshiping of One God indicates not to

bow down before any figure and the center of direction should be fixed towards Him.

8 That was called Nehizat-e- Azadi as an Iranian political organization which was founded in 1961 for freedom
from shah Iran.

8 Algar, p.11-33.

8 Ibid.

87 Ibid. p.28, 29.
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This idea establishes the relation between man and God is the actual source Islamic

liberation theology for construction their egalitarian socio-political dialogue.®

3.6.2 Views of Maudoodi in Modern Qur’anic exegesis: the concept of
liberation in theological perspective.

Sayed Abul A’la Maududi %(1903-1979) struggled not only to revive
Islam but to propagate "true Islam", a remedy for the weakness from which Islam had
suffered over the centuries. He had a profound belief in God and determined that man
has been bestowed with the faculties of thinking and understanding, and He has
endowed him the power to distinguish right from wrong.”® So, man must acknowledge
God as the Lord, the Sustainer and to follow His guidance and commandments and
man’s entire individual and social life should be in developing to strengthen his
relationship with God.”!

Maududi’s concept of liberation theology has been taken from his
discourse which has been mentioned in his book “Four basic Qur’anic Terms.” His
approach to liberation theology is very Qur’anic and Theological. He says that whole
teachings of Quran consist over four terms that are Ilah, Rabb, Deen and ‘Ibadah. A
Muslim cannot reach at any point till he/she understand or acquire them.

1) llah: it means 1- Adored, offered worship to, 2- The one is worshiped.”?

2) Rabb: 1-one who fosters or nourishes, 2- Guardian, 3- One who
occupies a central position, 4- lord and, 5- Owner and Master.”

3) Ibadah: Bondage, submission, worship and obedience.”*

4) Dean: 1-Dominance, 2-Obedience, servitude, 3-Laws, rules and
regulations or code, 3- Calling to account, and Passing Judgment.”®

Mawdudi confirms that throughout the pages of the Quran, it is stressed

again and again that Allah Almighty is the Ilah (to be worshiped) and the Rabb (Lord);

88 Al shariati, (1979), On the sociology of Islam, p.82.

8Sayed Abul A’la Maududi was an Indian-Pakistani scholar, philosopher, jurist, journalist, Islamist and imam. He
wrote many books on different issues and were translated in many languages. He was the founder of the Jamaat-
e-Islami, (community of Islam) the largest Islamic organization in Asia.

Maududi, 1986, Islamic way of Life, p.2-4.

1 Ibid.

2 Mawdudi, Four Basic Islamic Terms, p.5.

93 Mawdudi, p. 16.

% Ibid, p.40.

% Ibid, p.48.
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that there is no ilah but He, nor is there any other rabb, nor does He share with anyone
else the qualities and attributes implied by these terms. He, and He alone should
therefore be accepted as one's llah and Rabb, and no-one else should in the least be
believed to possess the attributes which these words imply. Having read these terms,
Mawdudi writes that it is also required that we should do worship to Him and Him
alone, and not to anyone else, and make our deen, our way exclusive to Him.”®
In broaden sense, according to Mawdudi, the Qur'an asks people not to
regard any other than Allah as an ilah. Now, people considered that since they had
actually given up the worship of idols or of others regarded as gods, they had fulfilled
the requirements, although they do in practice, but their minds still fill with
superstition, it is not the actual liberation, he thinks. Similarly, the Qur'an asked that
men should not acknowledge any other than God as rabb, but the people thought that
since they did not acknowledge anyone else to be a rabb, they had obeyed the full
requirements of the concept of Tawhid. It is not enough only to recognize Him God by
only profession to say that; but He is the only to be worshiped. This is the true
liberation. Same case with the term of Ibadah, worship. Man has to give up all other
idols shaped by the hands of men and only bow down before God. And, Deen, it
should be completely submission to God, the Almighty alone.’’
He quotes the verses from the Quran, it says,
“And He is Allah--the God: no god there is but He; To Him alone is due
all praise, in this world and the next; He alone is the Command and
Sovereignty, and to Him alone will you be returned. Say, (O Prophet):
"Have you ever thought that, if Allah should make the night continue till
Doomsday, which ilah is there besides Him who could bring you any
light? Do you not hearken?" Say (to them, O Prophet): "Has it ever
occurred to you that if Allah should make the day perpetuate over you till
Doomsday, who is the ilah other than He who can give you back night that

you may rest in it? Do you not see?" 8

% bid, p.2.
97 Ibid. p.4-5.
8 Al-Quran, (28:70-72).
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So, the Quran rejects, as Mawdudi describes, the claims of godhood of all
others than God, and upholding it to be attached with exclusively Him. It means that
there is only One Being in the heavens and the earth Who possesses and exercises all
the powers and all the authority. Therefore, all human beings are bound to seek refuge
with him, worship Him alone and submit their will to God, because He alone is the
Sovereign of the Universe.” So, according to him the actual liberation theology is
having firm belief in God, abiding His rules and acting upon His teachings, which are

the core instructions of Quran, are main approach to liberation theology.

3.7 Conclusion

Liberation is generally meant as redemption, salvation and freedom. While
Liberation theology determines the salvation and deliverance from all forms of
operation, especially socio-political and economic injustice, under the instructions of
the scriptures, which interpreted by the prophets and theologians, for helping hungry,
helpless, poor and marginalized people. Thus, the scriptures exhort for the welfare for
human being, for helping them out from all sorts of injustice and inequality.

Islamic liberation theology comprises all aspects. Not only socio-political,
economic and theological way, but it also maintains historical, religious, and cultural
contexts. The best sources of Islamic liberation theology are the Quran and the
tradition of Muhammad. Both sources are main channels that give all kinds of
guidance and all sorts of solutions people suffer in the world. It condemned ignorance,
illiteracy, atrocity and injustice.

It, further, condemns polytheism, diminishes illusion and phantom,
depreciates the tribal customs, hierarchical social structures and racism; and,
substantiated and authenticate the education, knowledge, and wisdom, justice, equity
and fairness. Almighty God, according to Qur’anic instruction, is not taking rest or
unaware of His creation, but he runs the affairs of the world through people whom He
chose for taking that responsibility of their affairs themselves. The stress that lied upon

the human being is to maintain the humanity on earth and help each other in the time

% Ibid.p.11.
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of need. The best creation of God is a human being, and He created all beings in the

same pattern and had given the same status with respect, dignity and honor to all.
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CHAPTER 1V
ISLAMIC PARADIGMS FOR INTERFAITH DIALOGUE:
A QUR’ANIC AND SUNNAH PERSPECTIVE

The definition and the concept of dialogue and interfaith dialogue has been
mentioned earlier in chapter two. This chapter will investigate the roots or the sources
of dialogue, theologically and historically in Islamic traditions, especially the
prospects of Islamic paradigms of interfaith dialogue in the light of Quran and
Sunnah' with references to the Qur’anic verses and the traditions of Muhammad in
brief. Because there are some verses in the Quran that openly invite for the dialogue,’
and similarly, there are many examples of dialogue in the life span of Muhammad, as
he had a substantial number of encounters with all those people who were around him,
either in Meccan period or in Medina, irrespective of their faith and race. He always
tried to have a friendly relationship with others not only before his prophethood, as he
had a commercial partnership with the people even out of Makkah, but also he had a many
encounters with the other people of faith after receiving the ministry of prophet hood.

This chapter will also give a brief description of the interaction between
Muslims and the adherents of other faiths, and it will also propose a potential and
positive contribution for to continue the dialogue in religious and cultural perspective
as it is the best way to minimize the tension among the masses of different faith and
culture. It will also suggest that Muslims should take initiatives in the best interest of
religious peace and harmony. Muslims should learn the lesson from the life of
Muhammad and his treatment to other people of faith in the best manner. The life of
the prophet was the best and the living example that was compatible with the verses of
the Quran that clearly direct and address the believers to be interacted with others and

have good relations with mutual understanding.?

! The way of leading life of Prophet Muhammad.
2 “Say, "O People of the Scripture, come to a word that is equitable between us and you....” Al-Quran. (3:64).
3 For you is your religion and for me is mine. Al-Quran, (109:6).
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Further, this chapter will also describe the views and contributions of
Muslim scholars of modern age, like Fethullah Giilen’s (Turkish Muslim scholar) and
Mohammad Khatami’s (Ex. President of Islamic Republic of Iran) over the
presumption of the clash of civilizations* and their solutions, the open invitation for
dialogue in the promotion and shape of interfaith dialogue in the modern age for the
religious and civilizational harmony and coexistence.

So, dialogue, in short, according to Ahmet Kurucan® and Mustafa Kasim
Erol® (2012) is a meaningful interaction and exchange between people of difference
groups with a view for increasing the understanding of particular subjects.” While,
interfaith dialogue is conceived as the interaction and exchange of religious views
among the followers of different faith traditions to listen and understand each other, in
a spirit of tolerance, truthfulness, sincerity, respect and good will, without willing the
other to accept any respective beliefs or ideas.® Md. Sanaullah °(2014) describes the
term interfaith dialogue comprehensively; according to him, “it’s a cooperative and
positive interaction, be it individual or institutional, with the purpose of understanding
and developing a common ground in beliefs, concentrating on similarities between

faiths, understanding of values and commitment to the world.” '°

4.1 Interfaith dialogue in Islamic perspective:

As far as interfaith dialogue in Islamic perspective is concerned, many
verses of Quran and traditions of Muhammad supported and appreciated it for to be
interacted with other people of faith.!! Because the Qur'an acknowledges that it is not

possible for the whole of humanity to become a single religious community;

4 See Samuel, P Huntington, (1993), The clash of civilizations, foreign affairs, vol.72.No.3.pp.22-49. Published by
the council on foreign relations. Available at. https://www.foreignaffairs.com.

> Ahmet Kurucan is a Turkish scholar and editor of Turkish daily Zaman. He did his PhD on freedom of thought in
Islam from Atatruk University, Erzurum. Currently, he lives in the USA and works as an adviser for a publishing
company.

¢ Mustafa Kasim Erol graduated from the Department of Theology, Seluk University, Turkey. Currently, he is the
director of the new Oxford Branch of the dialogue Society.

7 Ahmet Kurucan, Mustafa Kasim Erol, 2012, Dialogue in Islam: Quran-Sunnah-History, p. 18.

8 Ibid, p.20

° A professor in Department of Islamic studies, University of Dhaka, Bangladesh

10 Md.Sanaullah, Interfaith Dialogue in Islam: A Scriptural Scrutiny, p. 86.

! For example, verses, (3:64, 29:46, 2:136).
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differences are part and parcel of human nature.!'? So, it is better for a man to find out
the truth rather than obeying his inner most desires. And, the actual goal of defining
the rules of religion is to create the better society in which the ethical conducts should
be observed. The prophets were sent to each and every community and they have their
own way of worship.'? That is why it was suggested by the Quran to compete others
with good deeds. And in the light of this verse, it is also implied that people should not
create the anarchy for only on the bases of religious belief differences but leave the
final judgment to God.'* So, the best way to diminish the differences is the way of
dialogue; to communicate with each other, to solve the difference, to observe the
tolerance, to respect each other’s culture and religious traditions and to learn others
way of living, culture and belief.

Islam is the religion that embraces the religious pluralism'® and teaches the
same values that Muslims have to respect every ideology, culture, community, and
religion. The purpose of diversity is for the purpose of knowing one another. God did
not make us one community because he wanted to test us, and, according to the
Quranic statement, all will be accountable to Him on the Day of Judgment. '

Muhammad, the prophet of God, was being considered the true image of
the Quran in his real life; he always supported peace and dialogue. If it is to be noted
in the in the event of the conquest of Makkah, he declared that those who want to get
asylum in the house of Abu Sufiyan,'” (the worst enemy of Muhammad who fought
many wars against him and his followers), he will protected and, today there will be
no reckoning. So, the peace process and dialogue requires tolerance and mercy, and
these two qualities were visibly present in the Prophet. The teachings of Prophet
Mohammed are common for all human beings to be in peace with their other fellow

human beings.'®

12 «“Had Allah willed, He would have made you one nation [united in religion], but [He intended] to test you in
what He has given you; so race to [all that is] good. To Allah is your return all together, and He will [then]
inform you concerning that over which you used to differ?” Al-Quran, 5:48)

13 See verses, Al-Quran, (10:47), (16:36), (40:78).

14 See Mohammad Habib (2009) Interfaith engagement: Quranic perspective, p.14.

15 “Praise be to God, the Lord of all the worlds. The Most Merciful, the Most Compassionate. Al-Quran, 1:1-2)

16 Hilal Wani, Raihanah Abdullah, and Lee Wei Chang, (2015), An Islamic Perspective in Managing Religious
Diversity, p, 645.

17 The leader of the Quraysh in the age of Muhammad.

18 Hilal Wani, Raihanah Abdullah, and Lee Wei Chang, (2015) Ibid.
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Kurucan and Kasim Erol (2012) describe that dialogue is a natural
expression of our humanness, because the Qur’an and the life of the Prophet both
make it clear. The Qur’an’s statement is that the fundamental unity of all human
beings and their ethnic and linguistic plurality together enable us to engage with and
understand one another.!® It is inherent to every creature or a common instinct that
inspires us to interact with our homogeneous group or population. It is the source that
enriches us to share our common feelings, happiness and worries with our other fellow
beings. It is a means or better channel of communication that we process our ideas and
expressions for better understanding to each other in every walk of life.

The Holy Quran states that:

“O People! We created you all from a single man and a single woman,
and made you into races and tribes so that you should get to know one another...20”

Thus, dialogue or interaction with each other is in human inner disposition,
God has already imbedded in human nature to discuss and exchange the views with
each other, and Muhammad’s early life, before his nomination for prophethood had
many examples for his interaction and engagement with those people who were
around him. Due to his fair and loving treatment for keeping every one’s belongings,
money and other precious things with himself as a trust, because he was the most
reliable person among all, and he always would return back the belongings to the
owners in the same way and shape. So, observing and experiencing such fair treatment
from him, the Meccans had given him the title of al-Sadig and al-Amin, ‘the truthful
and the trustworthy’.?! Such evidences of the life of Muhammad show the best manner
towards every individual of society and the best communication in day to day affairs
with any community or human being around. But when Muhammad received the first
revelation of the Qur'an, he pronounced himself as a messenger of God. And then, he
faced strong antagonism not only from the people of his own community but also from
his own kinsfolks. Instead of these difficulties, he processed his mission. During the
proclaiming of such message, he suffered the sever opposition and even persecution.

Instead of provoking his opponents, he presented them with a principle of mutual

19 Ahmet Kurucan, Mustafa Kasim Erol p.18.
20 Al-Quran, (49:13).
21 Ibid, p.18-19.



Kaloi Abdul Rehman Islamic Paradigms for Interfaith Dialogue / 72

understanding to cope with the situation because he didn’t want to deteriorate the

peaceful process of his mission.??

4.2 Dialogue in the Qur’anic perspective:

The Qur’an, as it is considered by the Muslims, is the first and basic source
for doctrinal guidance, the infallible and last revealed book that was directly revealed
by God to Muhammad. It is being accepted by all Muslims around the world without
finding any doubt. Its message is considered as a commandment in every walk of life,
be it related to this world or next world.

According to Muhammad Zia-UL-Hag®® (2014), various terms such as
“mukalma," “mujadalajadl," “mufawadhat,” “hiwar,”muhajah,” and “hadith” have
been used in Islamic resources for concepts of dialogue.?* Further, he explains and
gives reference from the book, “Lisan Al-Arab”?’, that the term “al-hiwar” has been
used with several meanings, such as returning from one place to another, moving from
one thing to another, consulting, consultation, referring to, reference to. While “al-

2

Mahawrah” is calm consultation and conversation without enmity. So, therefore,
according to him, and he gives reference from a paper presented by Ahmed Bhr?¢, “al-
Mahawarh” is close to the meaning of dialogue. And, “Al-hiwar” is used in al-Qur’an
three times with the meaning of dialogue and is closer to the contemporary meanings
of dialogue.?’

So, there are many verses in the Quran that allow dialogue with its
theological context to the other people of faiths. The Quran especially directs Muslims

to have a dialogue with people in general on one hand, and to establish a relation in

particular with people of the book on the other.

22 Mohammad Habib, (2009), Interfaith engagement: Quranic perspective, p, 10-11.

23 He is the Director General of the Islamic Research Institute and Professor of Shariah & Islamic Law at
International Islamic University, Islamabad, Pakistan, where he has been a Dean of the Faculty of Shariah and
Law, 2010-14, and Chair of the Department of Shariah (Islamic Law), 2008-10.

24 Muhammad Zia-ul-Haq, 2014, Muslims’ Participation in Interfaith Dialogue: Challenges and Prospects, p.615.
25 The Lisan al-‘Arab, "The Arab Tongue" was completed by Ibn Manzur in 1290. Occupying 20 printed book
volumes it is the most well-known dictionary of the Arabic language, as well as one of the most comprehensive.
26 Ahmed Bhr, “Effect of Dialogue on Change,” paper presented in the conference on “Islamic Da'wah and

Contemporary Changes,” April 16-17, 2007, p. 120.

27 Muhammad Zia-ul-Hagq, p. 616.
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4.2.1 Dialogue with people of the book

Islam has been interacting with other religions since its entire history of
inception fourteen hundred years ago. It started its dialogue with local faiths of people
in Mecca as normally they were called polytheists, and then with its major
contemporary religions, i.e., Judaism, Christianity and other religious traditions too.
Such encounters of relations of Muslims with other faiths have been written down in
bulk by Muslims writers and historians through different ages, and somehow they
were restricted to acknowledge them with the Quranic instructions and traditions of
Muhammad.*®

The Quran, especially commands Muslims to have dialogue with people of
the book?. The people of the book, Kurucan and Kasim Erol (2012), maintain that the
Qur’an mentions those who believe in the Oneness of God. However, ‘People of the
Book’ refer to those who follow a divine book and a prophet sent by God. This
definition includes Jews and Christians as well as others who believe in Abraham and
David. The Qur’an counts the Sabians®® along with Jews and Christians in the
following verses and therefore most exegetes and interpreters of the Qur’an include
them among the People of Book.*!

Following verses mentioned the people of the Book.

M. Ibn al-Human, Fath al-Quran that some scholars who only include the

Jews and Christians as people of the Book.*

4.2.2 Verses that command to dialogue with people of the book

“Say, ‘People of the Book, let us arrive at a statement that is common to
us all: we worship God alone, we ascribe no partner to Him, and none of us takes
others beside God as lords.”**

28 See David Thomas, 2013, Understanding Interreligious Relations, p, 7.

2 The term “People of the Book” or Ahl al-kitab is mentioned in the Qur’an twenty-four times, referring to
Christians and Jews in particular. The context of these Qur’anic references varies. Some of these verses praise the
People of the Book for their righteousness and good deeds and faith in the Afterlife (Quran 3.113). Others rebuke
the People of the Book for not following the way of God (Quran 3.99). A group of these verses invite the People
of the Book to a common ground between Muslims and themselves (Qur’an 3.64). Another group of these verses
indicates an intimate relationship between Muslims and Christians (Qur’an 5.82). See Zeki saritiprak and Sidney
Griffith, 2005, Fethullah Gulen and the people of the book: A voice from Turkey for Interfaith dialogue, the
Muslim World, vol.95, p.329.

30 Middle Eastern tradition were a religious group mentioned three times in the Quran as a people of the Book, "the
Jews, the Sabians, and the Christians".

31 Ahmet Kurucan, Mustafa Kasim Erol p.33.
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This verse, no doubt, draws a map for dialogue suggests Muhammad to
establish relation with people of the book and to invite them to be united on common
issues based on theology and eschatology. Mr. Kurucan and Kasim Erol (2012), argue
the common issues are such as faith in God, the prophets and the afterlife, principles
of practice such as abstinence from adultery, gambling or drinking, or temporal
political, social, cultural or economic issues.**

In other verses, it is stated:

“[Believers], argue only in the best way with the People of the Book,
except with those of them who act unjustly. Say, ‘We believe in what was revealed to
us and in what was revealed to you; our God and your God is One [and the same]; we
are devoted to Him.”3

This verse also suggests to have dialogue with the people of the book in
the best possible way and indicates to argue for building better relation to establish
peace and brotherhood, excepts those who didn’t treat you well and always hatched

conspiracy against you, those people can be treated according to the laws and limits

set by Islam.3®

4.2.3 Verses that command Dialogue with general people, Non-Muslims.

According to Md. Sanaullah (2014), these verses encourage the Muslims
to endorse the monotheistic faiths that preceded Islam. The Qur’an attests the Holy
Scriptures that came before it including the Torah and the Gospel.*’

Allah says in the Holy Quran:

“Say (O Muslims), “We believe in God (Allah) and that which has been
sent down to us and that which has been sent down to Ibrahim (Abraham), Ismail
(Ishmael), Ishaq (Isaac), Yaqub (Jacob), and to Al-Asbat (the offspring of the twelve

sons of Jacob, and that which has been given to Musa (Moses) and Isa (Jesus), and

32 Ibid.

33 Al-Quran, (3:64).

34 Ahmet Kurucan, Mustafa Kasim Erol p.34.
35 Al-Quran, (29:46).

3 Ibid.p.35.

37 Md.Sanaullah, p.87.
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that which has been given to the Prophets from their Lord. We make no distinction
between any of them, and to Him we have submitted.” 3*

The Quran is the primary source of Islam which indicates in many verses
that humankind should ponder over the strong evidences and signs of natural
phenomenon, and it exhorts man to know the creator of this universe and response to
Him. For human kind in particular, the response is to worship Him.>* The Quran
makes it clear that:

“| created jinn and mankind only to worship Me.”*

This verse shows that humankind is not only commanded to worship Him
to be responsive, but to make known another human being too. Further, the Quran also
advises to be engaged with each other respectfully and kindly.

The Quran says,

“And He (God) does not forbid you to deal kindly and justly with anyone
who has not fought you for your faith or driven you out of your homes: God loves the
just.” 41

Quran affirms the diversity of race, color and nation and guides through
such verses to have dialogue for interaction and make known each other. It says,

“O People! We created you all from a single man and a single woman, and
made you into races and tribes so that you should get to know one another. In God’s
eyes, the most honored of you are the ones most mindful of Him: God is all knowing,
all aware.”*

Above mentioned verse clearly includes any non-Muslim, not just people
of the book but people in general.

Besides this, there are other verses that indirectly indicate to have relations
with other people too.

“If God had so willed, He would have made you one community, but He

wanted to test you through that which He has given you.”*

38 Al-Quran, (2:136).

39 Ahmet Kurucan, Mustafa Kasim Erol p.36.
40A1-Quran, (51:5).

41Al-Quran, (60:8).

42 Al-Quran, (49:13).

4 Al-Quran, (5:48).
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“If your Lord had pleased, He would have made all people a single
community, but they continue to have their differences.”**

“Had your Lord willed, all the people on earth would have believed. So
can you [O Prophet] compel people to believe?”*

So, it has been concluded here, according to Kurucan and Kasim Erol that,
the Quran, actually, encourages Muslims, particularly, 1) explore the diversity of
ethnicity, culture and faith, engaging respectfully with different groups. 2) accept that
some individuals and groups will not believe in your faith, 3) live with different
people but with compassion and acceptance, 3) explore each other’s faith and religion
with respect and in an attempt to understand one another, and 4) wait patiently until
God explains what people have differed about and why.*¢

Thus, the true spirit of the Qur’anic instruction for engagement with other
people is on the bases of justice, kindness, civility and courtesy, regardless of whether
they are People of the Book or others. The examples of the Prophet encourage
Muslims to engage in peaceful relations and dialogue with other groups, not limited to
Christians, Jews and Sabians also a good source for conducting the interfaith

dialogue.’

4.3 The Examples of interfaith dialogue from the tradition of Prophet

Muhammad.

Though, before Muhammad’s prophet hood, there are many examples of
dialogue and interaction, friendly relations and commercial partnerships with all kinds
of people (atheists, idolaters, and People of the Book) have been described in many
Sirah or history books.*®

According to Muhammad Zia-ul-Haq (2014) the first such event was,

when Muhammad went to Syria with his uncle Abu Talib for trade journey and

4 Al-Quran, (11:118-19).

4 Al-Quran, (10:99).

% Tbid, p, 37.

471bid, 37.

4 Ahmet Kurucan, Mustafa Kasim Erol p.70.
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happened to meet with Bahira,* the Christian monk, he prophesied that Muhammad

50

was to become a prophet.” The second event, when Muhammad got the first

revelation, then, his wife Khadija took him to her cousin Warqa Ibn Nofal,’! and told

him about the revelation. After listening the whole story from Muhammad, he (Warqa)

acknowledged Muhammad’s prophet hood authentic.”

Muhammad, too, recognized justice and honor of the people of faith as
well. It is reported that when Muslims, before migration to Medina, suffered severe
persecution in Mecca by the Quresh, then Muhammad suggested them to migrate to

> “there

Abyssinia and told them about the qualities of the King of Abyssinia®>, Negus,
is a King who loves justice and in whose territories nobody is oppressed.”™ It is also
reported that a dialogue was held between the delegations of Muslims with the King of
Abyssinia, Negus. After hearing the views of Muslims migrants, the king protected
them and allowed them to live in his country without any fear and peacefully.>

Muhammad had also dialogue and agreement with the Jews in Medina that
resulted Mithaq-e- Medina.’’ That constitution was to be meant that everyone is
protected and will live in the city with full religious liberty. It is also illustrated that
Muhammad had a dialogue with Christians too. It is also reported that one delegation
of Christians of Najran, in 633 C.E, comprising sixty people came and met with
Prophet Muhammad in in 633 C.E. and initiated dialogue with Muhammad on
religious matters.>

So, the legitimacy of interfaith dialogue could be considered as a clear sign

from the Sunnah of Prophet Muhammad and it is provided for Muslims that it is the

only way of building peace among interfaith groups.

4 One of monk, who, according to tradition, when Muhammad was either nine or twelve years old, he met Bahira
in the town of Bosra in Syria during his travel with a Meccan caravan, with his uncle Abu Talib, then that Monk
Babhira, prophesied to the adolescent Muhammad his future as a prophet.

30 See Sirat Ibn Hisham, (2000), Biaography of the prophet, (Inas A. Farid, Trans), p. 25-26.

31 Warqa Bin Nofal was the cousin of Khadeeja, the wife of Muhammad. Tradition says that Waraka was one of the
believers in the Pre-Islamic period, when was told of Muhammad's first revelation, Waraqa acknowledged and
said that, “there has come to him the greatest Law that came to Moses; surely he is the prophet of this people.”
Ibid. p. 28.

32 Ibid.27.

33 Ahmet Kurucan, Mustafa Kasim Erol p.71.

3 Was the title of King of Abyssia (Now Ethiopia) his original name was Ashama ibn Abjar.

3> Muhammad Hamidullah, 1975, The life and works of the prophet of Islam, p.74.

36 Muhammad Zia-ul-haq, 2014, Muslims’Participation in Interfaith Dialogue: Challenges and Practices, P. 629.

7 A treaty document, the constitution, or covenant of Medina.

38 Muhammad Zia-ul-hag, p. 629-630.
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The interaction between Muslims and other religions existed culturally,
politically, and economically for many years. Such process of interaction was very
smoothly going but, after September eleven attack, the scenario is totally changed due
to terrorist attack and then the notion of dialogue shifted to the Muslims communities
exclusively. In such series of dialogue, it has been good outcome for Muslim to make
understand people and to develop a better understanding of Islam and Muslim through
Interfaith dialogue.>® Muslim scholars are very engaged now to show such expression
that the majority of Muslims condemned these violent attacks. Only few people who
want to control of their political authority and imposing their own ideology, exploit the
religious teachings just to enjoy their own interests. Such kind of people could be
found in almost all religions who do not want the peace on earth. Behind such
religious tension and violence, there are some other economic and communal factors

which might be the reasons for such clashes.

4.4 Muslim Scholars views and contribution to interfaith dialogue:
Dialogue is the only way which can be a good tool for making less and
cease the conflict and tension among the groups. It is the channel for clearing the
misconceptions, slanders and acquisitions from both sides. Regarding the views and
contributions of Muslim scholars in the modern age, there are many who are engaged
in this task to enhance the good relationship among different people of faiths and
traditions. Among them, Mr. Fatehullh Gulen, and Mohammad Khatami, the ex-
president of Iran, are the outstanding figures that have been selected here in the study

to be focused on their worldviews as an example.

4.4.1 The views and contribution of Fethullah Giilen:

Fethullah Giilen,”known as one of the pioneers of inter-religious

understanding since the early 1980’s, has laid the groundwork for an Islamic approach

% Anna Halafoff ,2013, Understanding interreligious relation, p, 227

0 Mr. Fethullah Giilen is a Turkish great scholar, spiritual leader, an Imam and preacher. He was born in Erzurum
in eastern Anatolia on April 27, 1941, the very day when Mustafa Kemal Atatiirk, founder of modern Turkey,
died in faraway Istanbul. According to his biographer, as a young man Giilen accepted the new Turkish national
identity; he was also searching for ways to incorporate the life-style of the companions of the Prophet of Islam
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to interfaith dialogue.’! According to Akbar Ahmed *(2004), the twenty first century

has become a period of unpredicted disaster that may occur anywhere in the globe.
Religious, cultural and civilizational differences are at large that, to some extent,
deliberately push the world to the demolition of peace, prosperity and tranquility.

In this era, there are some people whose ideology is only to bring violence
and chaos in the peaceful milieu; that handful perpetrators have threatened the
peaceful world, whether they are religious or secular, just for gaining the power,
imposing their ideology with their self-created notion of wickedness; they are devoted
to violence, death and destruction of peaceful coexistence. But, on the other hand,
there are some good virtuous and religious scholars with in the religious communities
who have challenged these radical and evil ideas, and have come forward to endeavor
for peace, love and tolerance.®> Among such good people, if the Muslim scholar is
considered, according to Ahmed (2004), Fethullah Gullen in true sense, is one of the
great figures and symbols of love and compassion of the twenty first century, whose
contribution toward love, peaceful coexistence and service for humanity is worth
mentioning.®* He defended and supported the benefits of interfaith dialogue to
understand each other through some common human inherited commitments that
people share among themselves despite of differences on many issues, such as religion
and civilization.®

He further says that Mr. Gulen, a pioneer of interfaith dialogue for over
thirty years, believe that dialogue is not an extra work, but is necessary to understand
one another. Dialogue is among the duties of Muslims to make our world more
peaceful and safer place, acting upon the teachings of Quran and Sunnah to promote

love, compassion and Kindness towards others.®

into modern society. This concern of his was due in no small part to the influence of his father, who was very
much involved in the Sufi circles of Erzurum, as well as to the piety and prayer of some of Said Nursi’s (1876—
1960) disciples, who were achieving a wide popularity in Turkey in the middle of the twentieth century. In fact,
in his early twenties Giilen began to systematically read the works of Nursi, an experience which would prove to
be of no small significance in the development of his own thought. See Zeki Saritoprak and Sidney Grifth (2005)
the Muslim World vol. 95, p.330.

61 Zeki Saritoprak and Sidney Grifth (2005) the Muslim World vol. 95, p.330.

2 He is professor in Ibne Khaldun chair of Islamic studies American University, Washington D.C.

63 Akbar Ahmed, 2004, A dialogue of civilization, foreword.

4 Ibid.

% Ibid.

% Tbid.
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According to Dougla Pratt®” (2007) Fethullah Giilen is totally correct in his

opinion and desire for conducting and observing interfaith dialogue that must be aimed
on the base of mutual understanding, a dedication to justice and priority to mutual
respect that are requirements for the principles to be engaged in interreligious
dialogue. Giilen’s worldview is, says Mr. Pratt, to present the true values of one’s faith
in today’s world is a big challenge, and has gained an even greater significance than
before. Giilen always contemplates interfaith engagement is the need of the hour for
making better relationship with each other®®

Zeki Saritoprak® and Sidney Grifth” (2005) argue that in Ottoman
Empire, there were many examples exist of Islamic understanding of tolerance
towards non-Muslim people, in particular, the people of the book. But, in the
contemporary world, it is the only one leading figure, is Fethullah Giilen, who had a
vision and inspiration for peaceful coexistence with other faiths, felt the intense
necessity to initiate the interfaith dialogue and realized that it is high time now for
promoting the interfaith dialogue, especially with people of the book (Christian and
Jews.)"!

Saritoprak and Grifth (2005) examine that Giilen’s tendency towards
interfaith dialogue and the good relationship towards others that Gulen has got
inspiration from Sufi doctrine and it has been reflected in his philosophy of love,
tolerance, compassion and forgiveness, and these are the clear representation form the
Sufi teachings. Speaking of love in the Sufi tradition, Giilen focuses his attention on

one of the “beautiful names” of God, al-Wadud’?, the Beloved One. By pointing this,

67 Professor (Theology & Interreligious Studies) at the University of Bern, Switzerland.

% Dougla Pratt, 2007, Islamic prospects for interreligious dialogue: the contribution of Fethullah Gilen, p.401.

% He is a professor in John Carroll University in Cleveland, Ohio, and has held the Nursi Chair in Islamic Studies
at John Carroll University in Cleveland, Ohio, since 2003. He holds a Ph.D. in Islamic Theology from the
University of Marmara in Turkey. Prior to coming to John Carroll, Professor Saritoprak held positions at Harran
University in Turkey, Georgetown University, the Catholic University of America, and Berry College in Rome,
Georgia. He is also the founder and former president of the Rumi Forum for Interfaith Dialogue in Washington,
DC.

70 Father Sidney H. Griffith is a professor of Early Christian Studies at the Catholic University of America. His
main areas of interest are Arabic Christianity, Syriac monasticism, medieval Christian-Muslim encounters and
ecumenical and interfaith dialogue.

71 Zeki Saritoprak and Sidney Grifth, 2005, Fethullah and the People of the Book: A voice from Turkey for
Interfaith Dialogue, Muslim World, p, 330.

72 An Arabic word and one of the attributes of God that mentioned in Quran. He is the Beloved One.
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he points out that Muslims are expected to reflect this attribute in their lives by being a
people of love.”

Gilen, they describe, also finds the sources and inspirations of such
themes from the teachings of the Prophet of Islam himself, from whom he quotes the
following tradition, “Whoever is humble, God exalts him; whoever is haughty, God
humiliates him.” From this precept, that is core of Islamic ethics, Giilen finds the basis
for interreligious dialogue. He strongly affirms that dialogue will be the natural result
of the practice of Islamic ethics. If someone is having superiority complex, he will
never be able to initiate the dialogue, and on the contrary, one who bows towards
peace and tolerance will achieve the benefits of dialogue for the rest of community.’

After becoming the Pope in 1979, John Paul II visited Turkey and then
Giilen had a meeting with former Pope John Paul II in February 1998, marked an
important step forward in Muslim/Christian relations, especially in Turkey. Though,
there was much criticism but Giilen neglected such issues and advanced ahead because
the interfaith dialogue was very incumbent to stop the tension. Likewise, Samuel
Huntington’s indication of “clash of civilizations” was the burning issue at that time,
but Giilen, instead of this, felt the need to further struggle to establish dialogue.”

Furthermore, Saritoprak and Grifth describe that Giilen’s visit to the Pope
has continued to bear fruits of dialogue among various groups. One example of their
efforts came in the form of an interfaith conference organized by an interfaith dialogue
organization, the Foundation of Journalists and Writers in Turkey. This conference,
called the Abraham Symposium, was held in southeast Turkey in the city of Urfa,
believed to be the birthplace of Prophet Abraham. Another positive step is the
establishment of an interfaith university in the same city, currently under consideration
among members of the interfaith dialogue community backed by Giilen and Pope John
Paul II. Recently, a Chicago based organization which is inspired by the teachings of
Giilen invited about thirty members of religious communities in Chicago to Turkey for

an inter-religious dialogue conference. Again, one of the fruits of this visit is that the

73 Saritoprak and Grifth, p. 334.
74 Tbid.
75 Ibid, p.334-335.
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Vatican representative in Turkey has worked actively to realize Muslim/Christian
dialogue in more appropriate ways.’®

Having views of Giilen about Interfaith dialogue that are totally based on
the Quran and Sunnah, and if it is to be taken in to account historically, then, after
Muhammad, his successors caliphs also encouraged interfaith interaction. So, in the light
of above mentioned instances and events, it is highly recommended for Muslim leaders to

have good relationship with other faith fellows to live in a peaceful environment.

4.4.2 Giilen’s views over the presumption of the clash of civilizations
by Samuel P. Huntington.”’

Regarding Huntington’s claim about the clash of civilizations,” Giilen

understands that rather than being realistic evaluations regarding the future, these
types of claims seem to him to be imposing new misconceptions on public opinion
within the framework of these aims. He further elaborates that earlier, before the
collapse of the Soviet Block, there was the idea of a clash between the East and West,
or between NATO and the Warsaw Pact countries, but now this term is being
transformed in a clash of civilization. And, surely, this time new enmity will be
emerging among the civilizations based on religious and cultural differences. This is
not but fake propaganda is make the masses fear and to be involved in cold war
again.”

Mr. Giilen believed that no any divine religion has been based on war, and

Islam, especially teaches to be lived with harmony accordance to the natural laws. It

has always breathed peace and goodness. It considers war as secondary event. Rules

76 Ibid, p.336.

77 Huntington is a professor in the Harvard University, where he is also the director of the John M.O lin institute
for strategic studies and the chairman of the Harvard Academy for international and area studies. He was the
director of security planning for the National Security Council in the Carter administration, the founder and
coeditor of foreign policy, and the president of the American Political Science Association. He authored many
books but his famous work is The Clash of Civilizations: Remaking of World Order.

78 What is civilization? According to Huntington, A civilization is a cultural entity. Villages, regions, ethnic groups,
nationalities and religious groups. It is thus the highest cultural grouping of people and the broadest level of
cultural identity people have short of that which distinguishes humans from other species. It is defined both by
common objective elements, such as language, history, religion, customs, institutions, and by the subjective self-
identification of people. See Huntington, p.23-24. Thus civilizations include Western, Confucian, and Japanese,
Islamic, Hindu, Slavic-Orthodox, Latin American and possibly African civilization. The most important conflicts
of the future will occur along the cultural fault lines separating these civilizations from one another. See,
Huntington, p. 22.

7% M. Fethullah Giilen, 2006, Towards A Global Civilization of Love and Tolerance, p.256.
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have been placed in order to balance and limit it. For example, Islam takes justice and
world peace as a basis: he quotes the verse from Quran,
“Let not the hatred of others to you make you swerve to wrong and depart
from justice.” 8
He advocates the idea that
“Islam developed a line of defense based on certain principles in order to
protect the freedom of belief, life, property, the mind and one’s
descendants, as has the modern legal system. Christianity, as a religion of
abstract love, from the very beginning categorically condemned war and
did not lay down any rules regarding this human and historical reality. But
it was not able to prevent wars like the World Wars or the Hundred Years’
Wars or the Nagasaki and Hiroshima incidents from occurring. The views
of Huntington and others like him of the future are unfortunately based on

conflict, and reflect plans to continue domination through conflicts.”®!

He ensures that for the purpose of living peacefully, we have to understand
each other’s tradition and culture and solve our internal and external issues. The
message of love, tolerance and concurrence are powerful words that must be in praxis.
This is the same message that prophets, Sufis and devotees spread among the masses.
In this respect, he suggests that tolerance and dialogue should be represented in our
country in the best possible way and should be an example to the whole world. Such
an example will encourage people to come together, to gather round the same basic

human values, and humankind will live one more spring before seeing the end of the

world.®?

4.4.3 Dialogue of Civilizations: Views of Mr. Mohammad Khatami
(Ex. president of Islamic Republic of Iran) to the response of the clash of
civilizations by Samuel P. Huntington.

Islam provides a framework for peaceful coexistence and form the plate

form for socio-political and cultural interaction in multi religious and pluralistic

80 Al-Quran, (5:8).
81 Giilen, p.256.
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societies. It comprise tolerance, freedom of faith and conscience, the concept of
universal brother hood of mankind. It rejects the racial superiority by declaring the
common origins of all human kind. %3
In the response of Samuel P. Huntington’s assumption, “The clash of
civilizations, in which Huntington speculated that conflict between civilizations will
be the latest phase in the evolution of conflict in the modern world and central focus of
conflict for the immediate future will be between the West and several Islamic-
Confucian states.?*
He further says that “The great divisions among humankind and the
dominating source of conflict will be cultural.®> Nation states will remain
the most powerful actors in world affairs, but the principal conflicts of
global politics will occur between nations and groups of different
civilizations. The clash of civilizations will dominate global politics.”8¢
And “The next world war, if there is one, will be a war between

civilizations.”®’

The ex-president of Iran, Mohammed Khatami, addressed in United
Nations, on the topic of “Dialogue among civilization”. Mr. Khatami suggested the
solution of conflict, presumed by Huntington, is the dialogue among nations,
describing it different tools and the best way to cease the conflict among nations and
possibility of correlations in the globe.

Mr. Khatami went on to say that in order to provide natural unity and
harmony in form and content for global culture and to prevent anarchy and chaos, all
concerned parties should engage in a dialogue in which they can exchange knowledge,
experience and understanding in diverse areas of culture and civilization. Today it is

impossible to stop the ideas from freely travelling between cultures and civilizations in

82 Tbid.

8 Dr. Naseem Gul Dar, 2013, Dialogue: A Muslim Perspective, p.87.

8 Tbid.p.48.

85 Why will this conflict happen? Huntington says, because, first, differences among civilizations are not only real;
they are basic. Civilizations are differentiated from each other by history, language, culture, tradition and, most
important religion. The people of different civilizations have different views on the relations between God and
man, the individual and the group, citizen and the state, parents and children, husband and wife, as well as
differing views of the relative importance of rights and responsibilities, liberty and authority, equality and
hierarchy. These differences are the product of centuries, p.25.

8Huntington, the clash of civilizations.p.22.
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disparate parts of the world. However, in the absence of dialogue among thinkers,
scholars, intellectuals and artists from various cultures and civilizations, the danger of
cultural homelessness seems imminent. Such a state of cultural homelessness would
deprive people of solace both in their own culture and in the vast open horizon of
global culture.®®
He said that “Nature has endowed each and every human individual, living
in each and every corner of time and place has unique qualities and Islam
emphasis on human dignity. Islamic civilization is indeed one of only a
few world civilizations to have become consolidated and to have taken
shape around a sacred text, in this case the noble Quran. The essential
unity of the Islamic civilization stems from the unique call that reached all
Islamic peoples and nations. Its plurality derives from the diversity of

responses evoked after Islam reached various nations.”

Mr. Khatami said that “what we should consider today is the emergence of
a global culture”. Global culture and its characteristics, and the requirements of native
local cultures cannot and should not be ignored. Every culture has its own criterion of
living on its own way. Cultures and civilizations have naturally evolved among
various nations and have adopted different aspects and elements within themselves.
There is diversity and differences among the nations. In spite of all constitutive
plurality and diversity, a unique and harmonious form can be distracted from the
collection.”

He further said that from an ethical perspective, “the paradigm of dialogue
among civilizations requires that we give up egoism and the craze of power to be
dominance on other nations. Instead to be dominating on others we should incline
towards the will for empathy and compassion. Without the will for empathy,

compassion and understanding there would be no hope for the prevalence of order in

our world.

87 Huntington,p.3.

8 Mohammad Khatami speech, 2000, Round Table: Dialogue among Nations, available at
http://www.unesco.org/dialogue/en/khatami.htm

8 Ibid.

0 Ibid.



Kaloi Abdul Rehman Islamic Paradigms for Interfaith Dialogue / 86

Another goal of dialogue among cultures and civilizations, he remarked, is
to recognize and to understand not only the cultures and civilizations of others, but
also one's own. One ought to take a step away from oneself in order to get an enhanced
perspective on oneself. Seeing in essence requires taking distance in perspective, and
distance provides the grounds for immersion into another existential dimension.”!

He suggested that in dialogue among cultures and civilizations, great
artists should certainly get due recognition together with philosophers, scholars and
theologians. This world is completely controlled by political, military and economic
giants, and it is a big challenge for the humanity to create any spiritual, artistic and
intuitive heavens. We need artists and the inspired poets to liberate the life from the
suffocation of egoism and racism, and to make life better and the world heaven.”?

In last, he believes in dialogue that shows the path of love, hope and
coexistence. And it can be only be acquired through good deeds, virtue, humility and
love; not merely by the source of wealth or arms, but it is possible with the spirit of
dialogue that prevails in inner human nature and civilization.”

He hopes that we should all have faith in this triumph and better hope that
all citizens of the world will be prepared to this revolution to listen each other in the
best way for the solutions of common sufferings of the world and to come on the same
page of common teachings of love, sympathy and harmony. He concluded to say that
“Let us hope that hostility and oppression will end and that the appeal of love for truth,

justice and human dignity will prevail.”*

4.5 Conclusion

Dialogue is a conversion among persons or different groups to know each
other. Human being always have been in search of interaction and connection with
each other for getting the common problems solved as it is inner human natural
disposition that God has already imbedded in human nature to discuss and exchange

the views with each other.

o1 Tbid.
92 Tbid.
% Tbid.
% Ibid.
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Islam is one of the major world religions and claims to be the religions of
all humans. Thus, it teaches the lesson of equality of all human beings produced from
one single parent with common feelings and sharing the common characteristics and
instincts of humanity. Islam propagates the diversity of culture, religions and
civilizations. Therefore, the Quran as well as Prophet Muhammad have never closed
the channels of dialogue with other communities. Dialogue is a kind of religious duty
of Muslims, they have to participate in dialogue with others so that the misconceptions
regarding Islam may be cleared’ and, thus it will enhance the contribution towards
peace, religious harmony and coexistence.

Islam forbids the Muslims from abusing the idols and deities worshiped by
others.”® Though Islam also commands to call other followers of faith but there should
be no compulsion and invitation should be made with wisdom and fair preaching and
argumentation is to be made in better way. Apart from this, Islam also invites other
followers of faith towards common points, propositions, agreements or tenets, so that
cooperation could be made to be live in peace,”’and guides Muslim followers in the

proper way of addressing and dealing with others.”®

% Dr. Naseem Gul Dar, p. 7.

% And do not abuse those who call others than God Almighty. Al-Quran: (6:108).
7 Naseem Gul, p.8.

% Tbid. p.150.
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CHAPTER V
ASGHAR ALI ENGINEER’S VIEWS OF ISLAMIC LIBERATION
THEOLOGY - A PERSPECTIVE FROM THE QURAN AND
TRADITIONS OF PROPHET

The chapter five will exclusively describe the collection of Asghar Ali
Engineer’s thoughts about Islamic liberation theology which are purely based on the
general directives of the Quran. Engineer not only demonstrated all such injunctions
and verses of the Quran, but reflected into the praxis personally, as he was the activist
and arbitrator between the communal clashes in India.! His thoughts, speeches and
writings are great contributions to focus on mainly the basic concepts of the Quranic
liberation theology. Engineer, as was mentioned earlier was liberal, reformer,
progressive and critique of traditional interpretation of Islamic sources; here I want to
give the background of Islamic critical dialogue or the contribution of Muslim world
in the reformation and rethinking of the religious and social issues that were hurdle to

the modernity.

5.1 Background of Muslim Critical Dialogue

The Arabic term ‘islah’ is used for ‘reform’ in the general sense that
suggests orthodox reformism. It aims at a total reform of Muslim life. It emerged in
the doctrinal teachings of the Arabs Muslims reformists.? The idea behind that reform
was ‘to work towards peace’, ‘to bring about harmony’, ‘to urge people to be
reconciled with one another and ‘to agree’. And the muslih (reformer) was one who
performs pious acts, preaches peace and harmony, concerned with the moral

perfection of their neighbors, and strives to make men better. Precisely, modern

! See Asghar Ali, 2011, A living faith, my Quest for peace, Harmony and social change, New Delhi, Orient
Blacksawn Private Limited.

2 Like Muhammad Abduh (1849-1905) an Egyptian Islamic jurist and Rashid Rida (1865-1935) an
early Lebanon Islamic reformer.
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Muslim reformists, according to the new trend of modernity, cannot only be
considered intellectually, but their services in praxis, for the reformation and
progression of socio-politico and cultural change, are remembered in the modern
history of Islamic world.> They strongly criticized the dependence upon traditional
doctrinal authorities of orthodox school or the trusting acceptance of the traditional
way of salaf or a conservative Sunnism.* The reformists frequently give the argument
of reasons that Islam lays no hurdle in the way of intellectual research and the using of
wisdom. But, the Quran, according to them, encourages to cultivate the gift of wisdom
bestowed by God to man.

Islam also challenged old traditions and sought to remove social disease on
one hand, and human miseries on the other. The Quran not only encouraged rationality
but also questioned all prevailing religious, social and dominant traditions and stressed
human dignity, sexual equality, justice and compassion.” The Quran also rejects all
traditional influences. A progressive and dynamic society trusts more on reasons than
on traditions. Islam appeared on the scene all-pre Islamic customs that were rejected
and new values inspired people. Consequently, new society came in to being and
Islam inspired society with modern visions and new goals. The prophet of Islam
always encouraged to find the solutions of the problems facing the believers. He
encouraged his companion Muaaz bin Jabal® to make intellectual efforts to solve
problems through what is called ijtihad (independent effort of interpretation of the
Quran). ’

Historically, ‘islah’ remains a permanent feature in the cultural history of
Islam. It was an individual or collective endeavor to explain Islam either with the
context of the Quran or the tradition of the Prophet, but there has been also an attempt
that Muslims should live in the modern age according to the values of their religion. In
other words, it is an attempt intellectually and practically to restore Islamic values in
the modern Muslim society with the justification of the Quranic injunctions. The main

purpose of the reformers is as they have been described in the Quran, “And those who

3 See Encyclopedia of Islam (New Edition), E. Van Donzen, B. Lewis and Ch. Pellat (Eds). “Islah”. in
Leiden E. J. Brill. (1990), Vol, 4, p. 141, The international Union of Academics, Netherlands.

4 Ibid. 153.

5> Engineer, 2008, Tradition and modernity in Islam, in Islam in post-modern world, p. 20.

¢ One of the companions of the prophet.
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do work for islah.® It is also reported that the prophet indicated that Islam would be
revitalized periodically and that each century would provide one man who regenerates
and reforms the religion. According to this tradition, there are many reformers who
stood up for the regeneration and revitalization of the Islamic message in their
contemporary age. For example, Rashid Rida (1865-1935), an early Islamic reformer

of 20 century, developed a political philosophy of an Islamic welfare state.’

5.1.1 The reforms in modern Islam

The Arab world:

In the Arab world, islah established one of the most outstanding
phenomena in the evolution of Islam since the end of the 19th century. It is a result of
the cultural movement emerged from the renaissance which marked the rebirth of the
Arab East as a consequence of the influence of Western ideas and civilization. This
development was the result of the efforts of many Muslims reformists, like Jamal al-
Din al-Afghani (1838-1897), one of the founders of Islamic Modernism; Muhammad
Abduh (1849-1905), who was an Egyptian Islamic jurist, religious scholar and liberal
reformer; and Abd al Rahman al- Kawakibi (1854-1902) a Syrian author, who was one
of the most prominent intellectuals of his time, and critique of Ottoman Empire.'® Due
to the efforts of such many reformists, in the beginning of 19" century, the Arab elites
began to acquire modern knowledge, some through translations, or others by the direct
contact with European scientific culture and techniques.!!

Iran:

While, in Iranian Islamic culture, the social and political reform and
compatibility with modern science and rationality was provoked earlier. The most
prominent among the reformers of the era in 18th century, Mirza Malkum (1834-1908)
was considered to be the free thinker and belonged to the history of Islamic

modernism. After the reign of Reza Shah'? (1878-1944), a certain freedom of

7 Ibid., 156.

8 Al-Quran, 6:42, 7: 170).

% Ibid. Encyclopedia of Islam, p. 141-142.
" Encyclopedia of Islam, 142.

' 1bid., 143.
12 Reza Shah Pahlavi, was the Shah of Iran from 15 December 1925 until 1944,
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expression was practiced by different religious circles on one hand, and on the other
hand, not only the socio-political issues were addressed but Islamic modernism and
secular education was also given to the youth to be familiar with modern science.'?

Turkey:

However, In Turkish Islamic culture, term islah often connected with
political reform till the 18th century. There is no word consistently used to suggest the
religious modernism or there was no any religious movement because of the Ottoman
spread of religion and state. But, the reign of Selim'* (1761-1808) was considered the
first period of attempt at compressive attempts, found that the ulema more active in
worldly affairs in religious affairs. Among them Ahmed Diewdet Pasha (1822-1895)
was called the greatest reformer of the period.!'?

Pak-Indian Sub-continent:

As far as the reforms movement in India and Pakistan is concerned, it
started at the time of British colonialism in 1757 that put direct impact of western
institutions in the Indian lives and minds. But it got the momentum in late 18th or
early 19th century. The formulation of modernism is usually traced back to Sir Sayed
Ahmad Khan (1817-1998) whose writings are considered the foundation of modern
development in sub-continent. The gigantic figure of Sayyid Ahmad Khan dominates
the entire structure of Indo-Muslin modernism. He propagated and interpreted truth of
Quranic revelation with his understanding of judgment, ‘reason’ and ‘nature’. His
work was supplemented by that of his associates, of whom Chiragh Ali'®(1844-1895)
wrote comprehensively on the possibilities of reform in a modern Muslim state. Amir
Ali (1849-1928) with a mixed Muslim and western readership in mind also was
influenced by Sir Sayyid Khan’s modern thinking, and propagated reformist
formulations. Muhammad Igbal (1875-1938) was the most outstanding figure of 20th-
century Indo-Muslim modernism. His appeal is primarily poetic, to some extent
intellectual, but not effectively theological. Likewise, Abu'l-Kalam Azad (1888-1958)

is not exactly a modernist; but he liberalizes and humanizes Islamic belief, in his

13 Encyclopedia of Islam, p. 163-165.
“Selim III was the reform-minded Sultan of the Ottoman Empire from 1789 to 1807.

13 Ibid. Encyclopedia of Islam, p. 167-169.
16 He was an Indian Muslim scholar of the late 19th century.
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exegesis of the Quran!’ by stressing the attributes of God as the Nourisher, the
Provider, the Merciful One and the Beautiful One.'"® Thus, both, Igbal and Azad
influenced many other figures of sub-continent who played their role in the formation
of modernism. Some modern intellectuals tried to re-think the corpus of law. Latest
among them are Abu Nasar Zaid of Egypt (1943-2010)" and Fazlu Rehman from
Pakistan who were most critique of traditional interpretation of Islam and tried to
reinterpret the Islamic sharia based on rationality and modernity.?°

Asghar Ali Engineer, too, was one of the very progressive, reformist and
very critique of traditional tendency of interpretation of Islamic law that is based on
medieval exegesis. He gave a new momentum of hermeneutical trend that is
compatible with modern age and seen as the champion of problem solving of all
contemporary issues that are facing Islamic world. He views that the basic concept of
the Quranic liberation theology is focused on justice, freedom and equality on one
hand, and, condemnation of exploitation of man by man, oppression and persecution
on the other.?! Engineer, through the verses of the Quran, which are mainly mentioned
and interpreted by him as the main source of making theology of liberation, reflected
in his writing that Muhammad played the role of liberator for humanity.??

Before describing the main subjects of theology of liberation from the
Quranic perspective, Engineer intended to show the clear picture of that era when the
Quran was revealed to Muhammad. He highlighted the socio-politico and economic
issues of Meccan society that was deteriorated by the powerful tribal leaders. The
plight of the oppressed people of that era were miserable. They were dehumanized and
discriminated and their rights were completely violated. The religious conditions were
worse than ever. So, he repeatedly describes that milieu of Meccan society and the
potentiality of the Quranic revelation that had changed the Meccan social milieu and

people got liberated through Islamic revolutionary message.

17 His exegesis is on the Quran is Tarjuman ul Quran.

18 Encyclopedia of Islam, p.170-171.

*Nasr Hamid Abu Zayd was an Egyptian Qur'anic thinker, author, academic and one of the leading
liberal theologians in Islam.

» Engineer, 2008, Tradition and modernity in Islam, in Islam in post-modern world, p. 27.

21 Engineer, Developing liberation theology in Islam, In Islam and its relevance to our age, p.97.
22 See Asghar Ali, 2001, Muhammad as a Liberator. In Rational Approach to Islam, New Delhi, Gyan
Publishing House.
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In addition, Engineer also explained his concerns of the same issues
related to the modern age in general and Muslim world in particular. He quotes the
direct verses and Hadith, and shows the potential solution of the problems. His method
of hermeneutics is appreciated by the modern Islamic scholars as very suitable to the
modern age. He interpreted the verses in both perspectives, i.e. normative and
contextual, and sought the modern issues that are generally considered as the main
causes of conflicts and differences among the nations and the religious fractions

throughout the world.

5.2 Engineer’s views of Islamic liberation theology

Engineer developed the idea of Islamic liberation theology which has been
completely retrieved by him from the Quranic teachings, as he considered them the
very primary sources and core values that he named as the “key terms of the Quran”
comprising Tawhid, (Oneness of God); Din (religion) Adal, (justice), Rahmah
(compassion,) lhsan (benevolence), and Hikmah (wisdom).?® These key terms are the
main tools before Engineer for constructing the platform of the Islamic liberation
theology”. Although, he took this idea from the Christian movement of liberation
theology that started in Latin America in 1956. He further developed this idea by
giving the complementary discourses from the Quranic point of view, highlighted the
liberative messages and drew the attention to the prevailing all kind of injustice, in the
form of social evils that marred human beings’ mental and spiritual progress towards
peace and coexistence.

His further views are that Islamic faith was a force of liberation and
conveyed some special concepts with in the frame of liberation. They are: social
liberation, economic justice and tolerance towards other religions.?* While the second
source is the examples from the life of the prophet Muhammad, his revolutionary
liberative role to give the rights and dignity to every individual through his practical

teachings and best manners he rendered. His love, respect, concern, compassion and

23 Engineer, Practical Approach to Islam, pp. 21-30.
24 Dr. Nasrin Nasir & Dr. Daud Abdullah, 2011, the universal theology of liberation: views from Muslim History,
p-11, UK, Islamic Human rights commission.
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mercy to all the human being irrespective of colour, race and religion, are described
not only in the books of Ahadith,® collected by Muslim ‘Muhaddithin’?® (Hadith
collectors, traditions), but the Quran itself testified his conduct and behaviour that for
leading a good life, Muhammad’s Sunnah is the great example for all human being.?’
So, before explaining the ‘Key terms of the Quran’ and related other views, as
Engineer mentioned regarding liberation theology®®, first, this section will have an
overview of his thoughts of religion as liberation, that how religion and scriptural
teachings contribute to the liberation and liberation theology. Now the questions are,
as Engineer posed, liberation from what? Whom and why? And what is liberation
theology? These are the main areas that will be focused on in this section. In this
respect, he begins his journey with the brief description of the role of religion and its

aspects, exploitative and spiritual.?’

Talking about exploitative aspect of religion, he
explains that an early age, religion was totally subservient to the powerful vested
interest. It no longer remains a means of enriching inner spiritual life, but only an
instrument of exploitation and servitude to vested interest. At this level, religion has
become a rich source of exploitation. He remarks that priesthood, for their selfish
interests, join hands with the powerful, consolidates the status quo, perpetuates
exploitation of the poor and uses the concepts of predetermined fate and reward in the

otherworld for their sufferings. These concepts should not be treated as integral to
religion. These are the irreverent to true religion spirit.® While, highlighting the
spiritual aspect of religion, he describes that any act which leads to general good of the

human beings is a spiritual act. The Prophet of Islam is reported to have said that to

feed a hungry soul is more meritorious than praying throughout the night. He is also

25 There are six authentic books that comprised all the Ahadith of Prophet Muhammad. 1- Sahih Bukhari, 2- Sahih
Muslim, 3-Jame Tirmizi,4- Sunan Abu Dawood,5- Sunan Nasai, and ,6-Sunan ibn Maja.

26 Imam Bukhari, Imam Muslim, Imam Tirmizi, Imam Abu dawood, Imam Nasai, Imam Ibn Maja.

27 “There has certainly been for you in the Messenger of Allah an excellent pattern for anyone whose hope is in
Allah and the Last Day and [who] remembers Allah often.” Al-Quran, (33:21).

28 Dr. Nasrin Nasir & Dr. Daud Abdullah, 2011, quotes Paul F knitter in The Universal theology of liberation that,
“Liberation theology is a general foundation between all religions and it is a liberation tool for everyone by which
implementation of God’s rule on earth, establishment of justice, equal rights and uplifting people’s level of living
can come true.” Further they say that Liberation theology gives absolute priority towards praxis over theory. It
normally takes the side of the oppressed rather than the oppressor. It is a part of the socio-political resistance
against the world. It is not a new theology, however it is aimed at implementing a new world in reality. It does
not prefer one religion over the other; orthopraxis is better than orthodoxy. See Dr. Nasrin Nasir & Dr. Daud
Abdullah, 2011, The universal theology of liberation: views from Muslim History, p. 10-11.
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reported to have said that the angels do not descend in a locality where people are
starving. Thus the real spirituality lies in serving the people, in fact serving the whole
creation. Therefore, even the act to protect environment from destruction is also a

spiritual act. It is only in proper environment that life - whether human, animal or

plant life- can flourish. Any act to destroy the environment is an irreligious act.”’ The

main real purpose of religion, according to Engineer is to enrich inner life and to seek
closeness to God, and the Quran emphasizes that it is in remembrance of God that

one’s heart finds inner peace.”There are several such verses in the Qur'an which

strongly emphasize the richness of spiritual life.

Thus, he justifies that religion could be the source of liberation if its
teachings and values are employed properly according to that spirit, the spirit of love,
compassion and sensitivity towards other human beings without any discrimination of
race, gender, ethnicity, nation and faith. It is the main aim of religion that is based on

the teachings of scriptures in general and The Quran an in particular.’

5.2.1 Religion and Liberation

Engineer states that throughout human history, religion has been a part of
human life in one form or the other, but it has been considered nothing than only the
practice of certain dogmas and worship of trees, stones, or adoration of ancestors.
Eventually, that process evolved in to the belief of God, either in polytheistic or
monotheistic context, and some other related doctrines.** But the actual message of
religion was not displayed in human practice as it was determined in the spirit of
scriptures or in the message of their prophets sent by God to every nation and
community for their proper guidance.*

He affirmed that the actual spirit of religion developed in response to the
certain social situations, when there was a dire need to be responded of such

conditions. Then, charismatic and spiritual figures (seers, prophets) institutions, and

30 See Engineer, what | believe, in Rational approach to Islam, pp.252.

31 Ibid, p. 255.

32 Al-Quran, (13:28).

33 Engineer, what | believe, p.255.

34 Engineer, 2007, Religion and Liberation, in Islam in contemporary world, p.1.

35 “We have sent the prophets to each and nation and community.” Al.Quran, (16:36).
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both human reason and faith played their parts for obliging that response. And that
response determines for justice and to cease the human sufferings. That was the main
objective that can be framed as liberative or the role of religion in liberative
movements as in the case of major religions of the world, and the role of their leaders
played to bring justice to their followers and liberated them from ignorance,
superstition, oppression, slavery and injustice. Liberation is meant to give dignity and
freedom of thought and action to those who were suppressed and subjugated by the
status quo and so called powerful and dominant social traditional dogmas that were

imposed by the establishment.*®

5.2.2 Does religion play the role of liberation?

A religion, according to Engineer, “always tries to reform a society” if its
actual teachings and values are to be observed, not to see merely the rituals but to
examine its essence. It provides, in fact, the certain ways of living good and
satisfactory life by providing certain principles, moral ethics and the purpose of living
a life. But, people adopt quite selected ideas that are only for their interest and not for
others, because if they do so, their interests will be harmed.*’

The actual aim of religion, as he states, is to liberate oppressed from
injustice. Does it work now or the only set of ideas and some rule to be applied for
some purpose? Engineer expressed the concern that now the religion, unfortunately,
has become a device, a tool that is being used for one’s own wish, theory or ideology.
It is like an instrument that has been used for personal purpose not for human welfare.
Though it is, in fact, a goal, a purpose to seek the closeness to God for doing good
deeds.®® So, because of the usage of religion as a tool, it is now can be used and
misused, and often misused by the vested interests to serve their own needs and
desires.” It lost its dynamism and personal interest become higher rather than real
spirit of religion.*

Because of this reason, as mentioned above, the religion, as exploited by

some institution and by some individuals, many rationalists believe that religion is not

36 Engineer, Religion and liberation, p,3

37 Engineer, 2003, Sociological Approach to Islam, In On developing Theology of Peace in Islam, p.191.
38 Engineer, 2001, What I believe, In Rational approach to Islam, p. 253.

3 Ibid.
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only unnecessary practice or theory for human beings but also a big hurdle in the way
to human progress. Thus they rejected it in that reaction and declared it as opium of
people!.

Engineer writes that rationalists, who deny the existence of God, maintain
that it is the sense of insecurity which invents faith in God. Human persons incapable
of facing the harsh realities of life and seek refuge in God. For the rationalist, this is

skepticism from reality. They believe that reason alone is enough and no need of any

faith which leads superstitious.”” He describes that Faith, according to them, can never

be rational. Faith and reason are contradictory to each other.” This was, of course, a

view developed during the period of enlightenment when all-embracing authority of
the church was challenged. The church had established a tight grip over its followers
and didn’t allow freedom thought. It alone claimed to represent truth and no individual
or other sect or religion could claim to represent it. The church in those days also
claimed political authority. It was a period of authoritarianism. Political authority was
either represented by the church, religion head or monarch. And, one who wielded
political power decided what was true and what was false. Human reason could not
play any role. When emerging class of traders and intellectuals revolt against the
absolute power of the church or the monarch, human reason was placed at the center
stage denying all other traditional authorities. Faith, which earlier was at the center
stage, was now downgraded and looked down upon. Faith had been exploited by
authorities and had become synonyms with superstation and superstitious beliefs. As
faith was the main tool of authoritarian rules, so also reason was became the main tool
of the emerging influential class. During the feudal period, faith was stretched to its

extreme, now reason was sought to be made absolute. Earlier, faith denied the role of
reason, now reason denied the role of faith.*
Engineer also condemns those so called religious leaders, who controlled

religious institution and opposed any change which should be for the interest of

individual and society. And on the other, that leaders feel that such change can be a

40 Engineer, 2012, What it means to be religion, In Islam restricting theology, p.89.
41 See Marx theory on religion.

4 See Engineer, 2007,Religion and Liberation, in Islam in contemporary world, p.1.
4 Ibid.
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big threat for their business and their interests.* Engineer ensures that if the religion is
to be judged in its higher reaches or purpose, then, it is neither a superstition, nor
dogma or only rituals. Instead, it is, in fact, a source of solace and a source of values
and philosophy that should be for the betterment of human beings.*®

Engineer questions: does religion deny any role to human interest or
forbids to use reason and insist only on absolute faith? Is religion unnecessary in
human life as rationalists claim? Can there be any religion without God? These are
important questions, Engineer intends to focus and conclude that how religion
response and imply for both reason and faith, and how they are necessary for human
being to think about them. He believes that reason and faith, both can play a role in
human liberation if we can develop a fine balance between these two. Both, reason and
faith are interconnected, he remarks. So, it is to be understood that neither religion can
do without reason nor science without faith.*’

He says that the combination of reason and faith reflected on him a new vision
of life and its meaning. He concluded that reason is very central for human intellectual
development but not sufficient. While, revelation, on the other hand, is also a very important
foundation of guidance and inner development. Reason alone cannot answer the ultimate
questions regarding the ultimate meaning and direction of life. It is revelation which is more

supportive in this respect.*®

He believes that revelation cannot be contradictory to reason. It
goes beyond the reason but does not contradict it.*’
He writes that
“A careful study of the Qur'an also makes it very clear that revelation in
no way is contradictory to reason. Both, in fact, are complementary to
each other and one is incomplete without the other. While reason helps us
understand the physical aspects of this universe (whole development of
natural sciences depends on human intellect) revelation helps us find the

ultimate answers to our origin and destination. While reason is an

4 See Engineer, 2007, Religion and Liberation, p. 1.

4 Engineer, Engineer, 2001, What | believe, In Rational approach to Islam, p. 253.

46 Engineer, 2012, What it means to be religion, In Islam restructuring theology, p, 89.
47 Engineer, Religion and Liberation, p. 2.

4 Ibid.

4 Engineer, 2001, What I believe, In Rational approach to Islam, p. 253.
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important source of enrichment of our material life revelation is necessary

for our spiritual growth.”%°

He explores that for highly educated society, religion becomes a source of
values and philosophy, and invites people to reflect on God’s creation. He says, the
Quran, if understood properly, it repeatedly says and encourages to ponder over the
universe and the creation of God. So, it means it creates intellectual ferment and

dynamism rather than stagnation and dogmas.”!

5.2.3 Religion as means of liberation.

Engineer, further examines that human history experienced that religion
and religious communities, its spiritual leaders and followers played very important
role in human societies if it is to be analyzed closely its beginning and core teachings.
Engineer asserts that every major religion be it Hinduism, Buddhism, Jainism,
Judaism, Christianity, Islam or Sikhism, emphasizes certain values which compliment
rather than contradict each other, and were the main source of liberation for their
adherents and liberated them from their teachings in different perspective. For
example, Hinduism and Jainism emphasize non-violence; Buddhism emphasizes
compassion, Christianity love and Islam equality and justice. All these values are
complementary to each other and hence supportive of each other. The rivalries
between these religions are promoted by those who control respective religious
establishments. Those who do not aspire to control religious establishments do not
promote any hostility against others. The Sufis and Bhakti saints were more interested
in spiritual exercises and never aspired to control any religious establishments and
hence they did not involve themselves in religious polemics. They showed respect
towards each other.” And human reason also was its component. It is because of some
other various factors that religion has been reduced to only dogmas, rituals and

uperstitious faith. On the other, its teachings are still valid to bring people to the right

path, path of love, peace and harmony.>?

30 Ibid.

3! Engineer, 2012, What it means to be religion, In Islam restricting theology, p.89.
2 See Engineer, What I believe, p. 259.

33 Engineer, Religion and Liberation, p.2.
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Engineer affirmed that Religion developed in response to certain social
situations, that both institution and human reason, played their parts for obliging that
response. And, the main aim of this response was liberative. Thus, he says, that
“religion and human liberation are two aspects of the same reality. One cannot be
separate from other, and one would remain incomplete without the other.”>*

He further maintains that

“Buddhism, Christianity and Islam are among the major religions of the
world and all three religions emphasize the role of reason along with
moral and spiritual values. Buddhism apparently does not believe in God
but lays great emphasis on truth, reason and compassion and liberation

from suffering.”®

Engineer describes religion as a rich resource for liberation of human kind
as it gives them solace from sufferings of life and hope for their salvation. Religion
can also be liberative for the oppressed if it is practiced to transform the present
exploitive structure into a just and human social order.>®

Engineer writes

“Gautama’s dissatisfaction with the order of things in his time and the

sufferings of humanity he witnessed created in him strong urge to go out in

search of truth and find the way and means of removing dukkha.

Christianity’s central concern too was justice for the oppressed during the

life time of Christ and until it was embraced by the Roman Empire.

Christ’s companions were all poor and oppressed. Christ’s sympathy were

with the oppressed and exploited slaves and poor peasants. The Latin

American developed liberation theology as they witnessed how the poor

and oppressed were suffering, and established that religion can liberate

them from their plight. Islam too, like Christianity, was a response to a

great malaise in Meccan society®” that disturbed the prophet

Muhammad.”*®

4 Engineer, 2007, Religion and Liberation, in Islam in contemporary world, p.3.

35 Ibid.

36 Ibid, p.5.

57 Mecca was on an international trade route and inter-tribal oppression were coming into existence to profit from
international trade and finance. In mecca, the birth place of Islam, all tribal norms were being violated by the rich
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Liberation theology is, as he concludes that the Quran shows great concern
for the weaker section of the society, the poor and marginalized people, and urges
believers to take care of them, not only by spending on them but also by creating
socially just structures. Besides, there is also a great deal of emphasize on equality and

justice in the Quran. The Quran stresses both economic justice and absolute equality

for all human beings.” Thus, religion can never be an opium (as karal Marx states)®

for that person who understands and feels the responsibility of helping others and
liberate people from operation and exploitation.®!

So, according to Engineer, there are highly liberative concepts for
humanity described by God in Quran. The Quran, he mentions, determines the equal
rights to both men and women. Thus, it has been seen that religious scriptures have
much talked on this subject. A true religious person, Engineer seeks, is must be
concerned by unjust structure in society and devote himself/herself to the
establishment of just, peaceful and conflict-free society for betterment of all human

beings.®

5.3 Liberative theology in Islam

According to Engineer (2008) Islam appeared with a liberative message in
such circumstances where people looking for the liberation.®® The socio-politico and
economic conditions were worse than ever in history of human beings. Women were
never dignified and never given any status either. Baby girls were buried alive.
Slavery was widespread and they were deprived of their rights. Poor, orphans and
widows were treated unfairly.**The prophet of Islam, by instinct, had a very sensitive

heart and kept soft corners for this oppressed class of the society. He himself was an

and powerful trade. They were blinded by their lust for wealth. The poor, the orphans and widows were neglected
and made to suffer. It is this malaise that seriously disturbed the prophet of Islam. Also the tribal possessed no
higher truth in the form of superstition, on the other the rich and powerful believe in no higher truth and were
arrogant, and believed that their wealth will experience the pleasure of life. See ibid, p.5-6.

38 Ibid.

% Engineer, 2007,Religion and Liberation, in Islam in contemporary world, p.8.

60 See theory of Karal Marks on Religion.

62 Ibid.
3 Engineer, 2008, Liberative theology, In Islam: misgivings and history, p. 41.
5 Tbid, p. 42.
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orphan and had experienced that sufferings. He often would go to the cave, pondering
over the conditions of the society and eventually he received the revelation that was to
address people’s sufferings. The message of revelation was liberative and one of the
movements that was based on various levels-spiritual, social and economic.5

Due to the message of liberative, Engineer describes that all tribalism and
nationalism were directly challenged and a new social slogan of a universal society
was raised so that society should be free from all kinds of prejudices and enmities:
prejudice of tribe, race, caste, ethnicity, language and colour.%

On the other side, the concept of God and universal dignity of human was
revived. Superstition, blind faith and idol worship were strongly condemned. The need
of reasoning, reflection and rational thinking were encouraged. Additionally,
accumulation of wealth was condemned. Poverty, oppression and injustice were
focused on to be diminished. The main focus was stressed to help the weaker section
of the society. Justice, in all sections of life, was commanded to be promoted. The
system of zakat was initiated to mitigate the poverty. These were the revolutionary
steps, as Engineer describes, that changed the entire mindsets of that society and had a

great influence on the entire human being.®’

5.3.1 Muhammad as liberator

In the monotheistic religious tradition the chain of prophethood started
from Adam (the first human being on earth) and completed to the last Prophet
Muhammad.®® The purpose of sending prophets to the people was that man would
acquire the knowledge about his Creator and His creation. He revealed His knowledge
to the prophets, directing them to convey His will to other human beings and show
them the way for leading virtuous life, which is based on His teachings and guidance.
In order to make clear the concept of leading a virtuous life, God sent the prophets.
They all were superior and highly distinguished personalities who conveyed the

message of God to their nation and community respectively, liberated them from

55 Ibid, p. 43-44.

6 Ibid, p. 45.

67 Ibid, p. 47.

8 "Verily, We have revealed to you (O Mohammed) as We revealed to Nuh (Noah) and the Prophets after him; We
(also) revealed to Ibrahim (Abraham), Isma'il (Ishmael), Ishaque (Isaac), Ya'qub (Jacob), and the Descendants,



Fac. of Grad. Studies, Mahidol Univ. Ph.D. (Religious Studies) / 103

ignorance, superstition and injustice, and helped them building a good society based
on equality and justice.

As like other prophets who came for the liberation for their community in
different ages and conditions.®* So, Muhammad too, according to Engineer was a
liberator. He mentions that “Muhammad worked for the liberation of the oppressed,
the poor and the needy and the ignorant. He was, in this project of liberation, not only
a teacher and philosopher, but also an activist, participant and struggled for the
justice. Under his inspiration the Arabs not only liberated themselves but also sought
to liberate others from oppression.””°

Engineer enumerates five big challenges that Muhammad were given as a
task by God through revelation.

Challenge of illiteracy: The first task of Muhammad’s mission was to
liberate Meccan people from illiteracy that was widespread. Engineer got this idea
from the historian like Al-Tabari,”! that there were hardly 17 persons who were literate
at the time.”” Because, as engineer speculates, “the Arab, in fact, considered it is
merely a waste of time to learn, read and write and even took pride in their being
“illiterate”, though they were good to reciting poetry.” So, due to the widespread
illiteracy, that period, before Islam, was called a period of ignorance.” In that type of
worst period Muhammad came with the first message of five verses from the
revelation.

“Read! In the Name of your Lord, Who has created (all that exists). Has

created man from a clot (a piece of thick coagulated blood). Read! And your Lord is

‘lesa (Jesus), Ayub (Job), Yunus (Jonah), Harun (Aaron), and Sulaiman (Solomon), and to Dawud (David) We
gave the Zabur." Al-Quran, (4:163).

% Engineer writes that the messengers of God naturally arise from amongst the week and fight for their liberation
from the clutches of the oppressors. Like, Prophet Moses fought against the mighty Pharaoh for liberating
Israelites who were being oppressed at his hands. Pharaoh was mighty and arrogant and the Israelites were weak
and oppressed. See Engineer, 2014, Concept of Justice in Quran and the Islamic world, In Islam: challenges in
Twenty-First Century, p. 14.

70 Engineer, 2001, Muhammad as a Liberator, In Rational Aproach to Islam, p.171.

71 Abii Ja‘far Muhammad ibn Jarir al-TabarT was a prominent and influential Persian scholar, historian and exegete
of the Qur'an from Tabaristan, modern Mazandaran in Iran, who composed all his works in Arabic.

72 Engineer, 2001, Muhammad as a Liberator, In Rational Aproach to Islam, p.169.

73 Ibid.

74 Tbid.
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the Most Generous, Who has taught (the writing) by the pen. He has taught man that
which he knew not™7®

Challenge of superstitions and polytheism: The second task of
Muhammad was to liberate people from the religious ignorance. Engineer writes: “the
religious scene was even worse. Each tribe had its own idol and there were more than
360 idols in Kaba.””® Their gods divided them in many clans and were called as tribal
gods. Superstitions were a great religious force behind every tribal faith. Thus, their
whole life was run by superstitions.”” In that situation, Muhammad came with the
message of Tawhid, Oneness of God, to worship and seek the refuge from one God.
“You (Alone) we worship, and You (Alone) we ask for help (for each and
everything).”’® Thus, he liberated them from superstitions, polytheism and gathered
them in one platform of monotheism.

Challenge of social injustice: The third task of his mission was to
eradicate the socio-economic injustice and to make people free from unjust society.
Engineer says that economic conditions of weaker sections of the society were
deplorable. The wealth was accumulated by the one particular greedy, commercial
oligarchy class. Due to that condition, the orphans, the widows and the needy suffered
a lot. And, also, there were many slaves and slave girls who were forced to work even
without any reward. The slave girls were forcibly abused by their masters. They had
no dignity.” In such worst conditions, Muhammad arose with the message of to give
dignity to those who were oppressed and exhort to them with the message of the
Quran to the wealthy person to spend their money to take care of the orphans, widows,
needy and the poor.®°

Challenge of inter-tribal wars: The fourth task was to diminish the long
lasting wars and to make them united in one community. He wanted decrees the
conflicts among the groups. Political situation was miserable. Engineer writes that the
Arabs wanted to live independently. There was no unity among them and they were

divided among various tribes that were fighting violently against each other.

75 Al-Quran, 96:1-5(Translation from the Nobel Quran by Dr. Muhammad Taqi-ud-Din Al-Hilali, Ph.D. & Dr.
Muhammad Muhsin Khan).

76 Engineer, Muhammad as a Liberator, In Rational Approach to Islam, p.170.

77 Ibid.

78 Al-Quran, (1:4).

7°Engineer, Muhammad as a Liberator, p.170.
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Moreover, there was no concept of unity beyond one’s own tribe. Such a unity was
considered offensive and only few tribes in Mecca tried to form intertribal
corporations for commercial purposes. Then Muhammad, after migrating to Medina,
established a political alliance with all that community and ran the affairs of the
consensus of all the people.®!

Challenge of women’s rights: And, the fifth task of the mission of the
prophet was to uplift the dignity of women and gave them their due rights. Engineer
writes that “the position of women was very unenviable. They were treated like
animals, and could not play any independent role in social, economic or political
affairs. Their marital status was even worse. They had to live, simultaneously with
more than a dozen co wives. Also, they were considered a burden and in many cases
an attempt was made to bury them alive to which the Quran also refers in a verses
(“And when the one buried alive is asked. For what sin was she killed? (81: 89).”%?

In such situation, Muhammad was manifested as the beacon of light who
announced through the Quran a charter of rights for women. Quran for the first time
gave them the rights; right of giving witness, rights of marriage with her wish, could
divorce her husband without any condition, inherit her father, mother and other relatives,
could own property in her own absolute right, could have custody of her children, and
could take her own free decisions.® Thus, due to the Muhammad’s prophet hood, the
women gained the dignity and respect in the society and was given all rights of her own
choice. The prophet, according to engineer, was greatly concerned for justice to be
established and observed social and economic scene of Makkah and was deeply disturbed

particularly the conditions of poor, orphans and widows.?*

5.3.2 Liberative elements and aspects in Muhammad’s revelational
message.
Knowledge: Engineer examines that it is very important to have

knowledge for any liberative praxis. It is because knowledge and awareness provide

80 Tbid.p.176.

81 Ibid. p.170.

82 Ibid.

$3 Ibid, p.175.

8 Engineer, 2014, Concept of Justice in Quran and the Islamic world, In Islam: challenges in Twenty-First
Century, p. 258.
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the ground for liberative elements. That is why the Quran as well as Muhammad’s
own sayings about knowledge were the great force for liberative perspective.® In fact,
it is knowledge that provides perspective for liberation and for liberative actions. It is
the Quran that stressed the use of pen, and due to the pen that knowledge is
transmitted everywhere. Thus, Allah led the Arabs through prophet from darkness of
ignorance to the light of knowledge and then were liberated from ignorance.

Social liberation: Engineer highlights that “Liberation from ignorance had
deeper consequences in other areas.” After that, it was instructed by God through
prophet that entire human kind has been generated from a single pair and no one has
any distinction over the other on the basis of tribe, nation, race or color. These
divisions only serve the purpose of identification.” As the Quran says, the most
honoured is one who is most just and most pious.®® From this verse, the entire
humanity got social liberation from the tribal and racial superiority.

Economic Justice: Engineer describes that the Quran lays a great
emphasize on social justice. It determines that there is the portion of poor and needy
person to give them zakat, charity (poor-due).The Quran lays great emphasis on
distributive justice. It is totally against accumulation and hoarding of wealth. It
condemns accumulated wealth so strongly that it warns those people who accumulate
and do not spend in the way of God. Also, the Quran strongly denounced usury and
warned those who perpetrates it to be prepared for a war with Allah and His
Messenger. Thus, by denouncing usury and making obligatory zakat on rich persons,
poor and needy got liberation from economic injustice.®

Attitudes towards other religions: “Openness, tolerance and respect for
other religions is another important liberative element,”® Engineer remarks. He

further writes that The Quran clearly tells that “there is no compulsion in religion!

85 The Prophet Muhammad said: “The seeking of knowledge is obligatory for every Muslim.” (Tirmidhi, Hadith
74). The Prophet Muhammad said: “One who treads a path in search of knowledge has his path to Paradise made
easy by God...” — (Riyadh us-Saleheen, 245) in one another saying of prophet, he said, “Acquire knowledge, it
enables its possessor to distinguish right from wrong; it lights the way to Heaven.” Al-Hadith.

8 Engineer, Muhammad as a Liberator, In Rational Approach to Islam, p.172.

87 Ibid, p.173.

8 Al-Quran. (49:13)

% Engineer, Ibid, p.176.

%0 Ibid.

o1 Al-Quran, (2:256).
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and “that for you is your religion, for me is my religion”.®? Quran also exhorts
Muslims “not to abuse those who call upon besides Allah lest they abuse Allah
through ignorance.”* Also, Quran teaches that a believer should show equal respect
to all the prophets. They all believe in God and his angels and His books and His
messengers. We make no distinctions.”®* So, these verses, as engineer remarks, show
that Muslims must show equal respect to all the Prophets and respect all religions.
Thus, according to this teachings, it is clearly given message by the Quran as it further
says, that “Whosoever submits himself entirely to Allah and he is a doer of good, he
has his reward from his Lord.”®

Thus, the Quran did not condemn any religion as false but stressed that the
priests have corrupted the teachings for their own interest. All the prophets had
brought Allah’s message. Quran never preached disrespect and do not let hatred or
violence against any religion. So, Muhammad had always has a very positive,
compassionate approach towards the followers of others faiths and never showed any
kind of disrespect but rather was very kind to all of them.

Thus, these verses liberate one religious person from bigotry, disrespect to
other religions and warn not to be in the misconception of monopoly for his own faith
or doctrine. God will judge according to the intentions and good deeds.

So, the role of Muhammad as liberative was so dynamic that he gathered
all the marginalized people of Meccan society and himself suffered along with them.
He himself was persecuted and was tortured mentally and physically by the so called
tribal leaders. But, at the end of the day, when he conquered the Makkah, he forgave
all those people who were bitter enemies of him and declared that there is no
reckoning and no revenge today. He demonstrated the great mercy and compassion for
even his enemies. This was the real spirit of liberation not to give any harm to others,

and practically show his mercy, love and respect and sacrificed for his people.

92 Al-Quran, (109:6).
3 Al-Quran, (6: 109.
% Al-Quran, (4:150-51).
%5 Al-Quran, (2:112).
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5.4 Key terms of the Quran as the sources of Islamic liberation theology

Engineer explains that every religion has its own teachings and ideology,
and every religious scripture has got its own terms. Such scriptural terms have a great
influence on its followers’ mind. There are guiding principles in every religion. Thus,
by following such principles, every man can lead a good life and can get liberation
through their respective dogmas and path to the liberation or salvation.”

As for as Islamic terminology is concerned, it is basically derived from the
Quran and hadith. Such terminologies that are used in the Quran, are not only the
channels to understand the Quran itself but also have deeply influence on the lives of
believers in respective sections of life.”” So the first and most important term in the

Quran is Tawhid.

5.4.1 Tawhid: The concept of Tawhid (Oneness of God) occupies the
central doctrine of Islam. It is the one of the most fundamental belief of Islamic faith.
It determines the presence of God in every believer’s action and thought. In other
words, it means that God, the almighty is the One, the Supreme Being, the Creator, the
Master of the entire Universe, the Highest in Authority and rank, and therefore, He
alone is worthy of worship. It is also believed that He, in His entity, attributes, worship
and power, is alone and no anyone shares in His any one of His attributes.

This belief is expressed in the statement of Ia'ilaha illal lah- ("there is no
god except God"). Engineer views that this doctrine not only has religious
significance, but also socio-economic consequences as well. He says that by
proclaiming this statement, Muhammad nullifies the idols made by stones but also
denied to accept the monopoly of the powerful interest vested of that time and the
socio-politico and economic framework under their control.”® Thus, that statement
liberated people not only from the manmade religious dogmas but also they got rid of

socio-political supremacy that was controlled by only certain classes. Therefore,

% Engineer, 2001, On the key terms in the Quran, In Rational approach to Islam, p. 21.
7 Ibid.
%8 Engineer, Islam and its Relvance to our age, p.6
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according to Engineer Tawhid is not only based on theological sense but it has got a
sociological aspect. So, Islam does not segregate the social life from the spiritual life.”’
Tawhid, if it is taken in to account in pure theological perspective, then it will denote
the strict monotheism or the unity of God only. This is pure or traditional theology, but
according to Engineer, this notion can also be transferred to the sociological
perspective. He says that Tawhid is not simply mean the unity of God "but also the
unity of mankind.”'” And, that unity of mankind can only be acquired when the
society will be established without any discrimination.'”!

In other words, as God is one, so humanity must also be considered in
oneness. Because God has created all human beings. So, in broaden sense, this
oneness means all human beings are equal before God. And, this equality is not only
in respect to color, race, nationality and ethnicity, but extends to differences of faith.
The unity of human beings should not be reduced to the unity of faith only. "The real
unity of humankind." says Engineer, "is across the lines of faith.""!%> Here, he means
the diversity and religious pluralism.'%

Thus, Tawhid according to above mentioned statement, proposed and
interpreted by Engineer, has got different dimensional perspectives. It signifies that
Islamic society does not approve of discrimination in any form weather based on race,
religion, caste or class. So, the true Tawhid society is must be free from all division
and such divisions creates the tensions and unjust social life. And, if any society is
based on class structure, will be considered against the Tawhid.!® It is, therefore,
concluded that Tawhid is one of the main source of Islamic liberation theology which

liberates people from all sorts of decimation and division.

9 Muhammad Agus Nuryatno, 2000, Asghar Ali Engineer’s views on Liberation theology and women issues in
Islam: An Analysis, p.38.

100 Engineer, Islam and its Relvance to our age, p.6.

101 Engineer, Islamic liberation theology, p.8.

102 See Muhammad Agus Nuryatno, 2000, Asghar Ali Engineer’s views on Liberation theology and women issues
in Islam: An Analysis, p.39.

103 " Unto every one of you We have appointed a (different) law and way of life. And if Allah had so willed, He
could surely have made you dl one single community: but (He willed it otherwise) in order to test you by means of
what He has given you. Al-Quran,

104 Engineer, Islam and its revolution, p. 33.
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5.4.2 Din: the Arabic word Din has been used with many different
meanings and in different places in the Quran.'”> But it is commonly known as
“religion”. Besides this common meaning, there are many others meanings. Like
‘conviction’, ‘creed’, ‘faith’ or ‘the Day of Judgment.’'% Mawdudi (1979) mentioned
some other meanings of the term Din. (1, Dominance, (2-Obedience, servitude, (3-
Laws, rules and regulations or code, (4 calling to account, and Passing Judgment.'"’
He further describes its meaning in very comprehensive way that Din is a Sovereignty
of supreme authority; Obedience and submission to such authority; the system of
thought and action established through the exercise of that authority; and Retribution
meted out by the authority, in consideration of loyalty and obedience to it, or rebellion
and transgression against it.!%®

The meaning of Din, according to Engineer, has three notions. First,
‘domination and absolute power’: “the day of accounting or the day when God will
dominant and His servants will surrender to Him.”'% And, it is also meant, the day of
rewards and punishment.!!® He further describes that the day of din is, in fact, “the day
of complete domination by God” and He will judge with justice, reward and punish
according to the actions done by man on earth.!!!

The second notion, Engineer tells that Din also means a system. “The
system that is given by God, it fixes limits of our freedom and determination, our
latitude and dependence.”!'? Engineer further means that if human acts or abide the

system fixed by God, the man will be emancipated from slavery or selfish desire and

105 1-*This day | have perfected for you your religion and completed My favor upon you and have approved for you
Islam as religion. But whoever is forced by severe hunger with no inclination to sin - then indeed, Allah is
Forgiving and Merciful. See Al-Quran, (5:3).

2- See Al- Quran, (64:65).

3- Verily We have sent down to you (0" Muhammad) Book, with Truth; therefore, make your deen exclusive for
Allah, and give your worship to Him alone. Hark! Deen pertains exclusively to Him (and Him alone). See Al-
Quran (39:2-3).

4- Do (the non-believers) want some deen other than Allah's... Al- Quran (3:83).

5-Verily, that which you are promised (that is, life after death) is true, and deep (the reckoning and the judgment
and retribution) must indeed come to pass. See Al -Quran 51:5-6).

106 J. Milton, Cowan, 1976, The Hans Wehr Dictionary of Modern Written Arabic, p.306. (Ithaca, spoken language
services).

107 Maududi, 1979, Four basic terms of the Quran, p. 48.

108 Tbid.

199 Engineer, 2001, On the key terms in the Quran, In Rational approach to Islam, p. 22.

10 Thid.

1 bid.

12 Ibid, p. 23.



Fac. of Grad. Studies, Mahidol Univ. Ph.D. (Religious Studies) / 111

thus human being, acting according to the natural laws, can be liberated from mundane
sufferings and will achieve the spiritual freedom and contentment.'!?

And, the third, he explains that Quran also used the term Din in the
meaning of Mazhab. In Arabic, the mazhab means religion. If Islam is to be described
in Mazhab, then it can be divided. That is why the Quran mentions that Din is one. It
means if human being follow the Din or divine system, then there will be no difference
between religions.!'!*

Thus, according to engineer that religions are brought by human beings for
their own interests. That is why we have many differences. While, the way of God is
din and it is for all human being. So, if human being adopt the way of God, then they
will never be divided and will be living with peace and harmony without any
differences.!!®

Concept of wahdat-e-ddin (Unity of religion) and the views of Molan
Abul Kalam Azad.

The word Wahadat according to the dictionary the Holy Quran, means “to
be one”, alone,” or asserts the unity.!'® And, Din as it has been mentioned above is
meant as religion. Thus, Wahdat-e-din denotes the meaning of “unity of religion.” He
means that if we believe in the oneness of God or unity of God then we have to believe
in the oneness of human beings and oneness or unity of religion too, as God has
created all human being equal and dignified them equally without any discrimination.
He also sent the prophets whom we are liable to respect all of them with any
discrimination. Similarly, all religions are equal and should be given the same status.
But, at the end of the day, all people will be judged by their deeds.!!’

Engineer extended this idea and with support of Molana Abul kalam
Azad"'*’s views. According to Engineer, Molan’s exegeses on the The Quran, named
“Tarjuman- Al-Quran”, is considered the seminal work in modern commentaries on

the Quran which is a great achievement of Abul Kalam in the Quranic interpretation.

113 Tbid.

114 Tbid.

115 Ibid, p. 24.

116 Dictionary of the Quran, Abdul Mannan Omar, 2003, p. 603, Noor Foundation - International Inc,

17 Tbid.

18 Abul Kalam Azad, original name Abul Kalam Ghulam Muhiyuddin, also called Molana Abul Kalam Azad or
Maulana Azad (1888-1958) was an Indian Muslim philosopher and theologian. He wrote a Quranic exegesis,
Tarjumanul Quran. See global.britannica.com/biography/Abul-Kalam-Azad.
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According to Engineer his approach to other religions is based on as per Quranic
message. Engineer advocated the views of Abul kalam about unity of religion as he
constructed this idea from the Quran that God has sent His prophets to different
nations with different laws.!!” This statement from the Quran is clear that all religions
are equal before God. However, it is unanimously believed that different nations, over
the ages, have got different practices of worships according to their socio-historical
conditions, so the shari’ah (law) were also based on customs, traditions and cultural
practices.!?® In other words, all religions have their own ways to their destinations and
the followers of every religion will be judged accordingly.

Engineer further describes that Abul kalam defines din as belief in
metaphysical doctrines and every religions have somehow metaphysical beliefs. It
means the essence of all religions are same no matter these religions came in to
existence into different societies. This is the best approach to ease the tensions among
the religious adherents and, according to Engineer, it is necessary to promote this idea
of unity of religion and the causes of differences of laws of every religion.'?!

Besides the concept of unity of religion, Molana Abul Kalam, according to
Engineer, gave another concept of (Rububiyyah)'?? meaning ‘sustenance.” This
concept is also very important regarding the universal aspect of religion. Engineer
explains that Molana Kalam finds this notion from the first chapter of the Quran as it
says, “All praise is [due] to God, who is the lord and sustainer of the worlds.*?® It
means all creature of the universe are being nourished, sustained and cared by God.
Sustainer of the worlds or the universe includes everything and everyone. This concept
of rububiyyah unites all followers of different religions that our sustainer is One.
Instead of such notion, we have many differences. Here, Engineer got the main idea

from Abul kalam’s philosophy of rububiyyah that if our God is One, then Din should

119 "And for every nation is a messenger. So when their Messenger comes, it will be judged between them in
justice, and they will not be wronged." Al-Quran, 10:47) "And We certainly sent into every nation a messenger.
Al-Quran, (16:36).

120 Engineer, Maulana Azad And His Concept of Wahdat-e-Din, p. 79-81.

121 Tbid.

122 Rububiyyah is an Arabic and Quranic term is derived from Arabic root ‘Rabb’, which is generally known as
Provider and Sustainer, and Foster of a thing in such a manner as to make it attain one condition after another
until it reaches its goal of completion. The word Rabb conveys not only the idea of fostering, bringing up or
nourishing but also that of regulating, completing, accomplishing, cherishing, and sustaining and bringing to
maturity and evolution from the earliest state to that of the highest perfection. See Dictionary of the Quran, Abdul
Mannan Omar, 2003, p.197, UK & Germany, Noor Foundation - International Inc.

123 Al-Quran:(1:1).
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be one and the essence of religions should also be one. Engineer remarks that this
concept is very useful and most suitable for our post-modern society.'**

Thus, Engineer believes that the post-modern world is entirely changed
from medieval age and we are living in religious pluralistic era. In today’s world, he
claims that there is no country that may proclaim itself the mono-religious or mono-
cultural country. Today, the world is entirely multi-religious and multicultural. So, it is
time to be united and understand each other for building mutual respect and trust for

betterment of the society.

5.4.3 Rahmah: a Quranic term translated as “mercy or compassion”. The
word rahmah and its various derivatives have been used more than three hundred and
twenty six times in Quran.'?® .According to ‘The Hans Wehr Dictionary of Modern
Written Arabic’, “Rahmah” means pity, compassion, human understanding, sympathy,
kindness and mercy.'? Like Rahmah, there is another word “Raheem.” So, the Quran
describes “Rahman and Raheem,” meaning the Merciful and Compassionate, or
dispenser of grace, as the attributes of God. So the Mercy of God is so fundamental
that He has ordained mercy on Himself.'?’

Engineer claims that “the Quran lays great emphasis on compassion and it
also describes that prophet Muhammad is also mercy for all the worlds.!?® Thus, both
God and His messenger represent mercy and compassion.'?’ It means Muhammad was
the practical incarnation of mercy to humankind.

Thus, Engineer express that mercy and compassion are especial attributes
of God and He blesses His grace and mercy to all human beings through different
means. Engineer explains “that as the word Rahmah is also used for the mother’s

womb as it is protected from all external influences and her womb nourishes the foetus

and it grows within its protected shell.” “*Thus, God, the Almighty, is also nourisher

124 Engineer, Maulana Azad And His Concept of Wahdat-e-Din, p, 82.

125 Engineer, 2003, On the concept of compassion in Islam, In On developing theology of peace in Islam, p.120.
126 J Milton, Cowan, p, 322.

127 Al-Quran, (6:12).

128 Al-Quran, (21:107).

129 Engineer, On the key terms in the Quran, In Rational approach to Islam, p. 25.

130 Thid.
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and sustainer'!

of the whole universe. He says that “every species in the universe
grows and flourishes under His protection because of His attributes of Rahmah.”!*

So, according to him God also puts such qualities in His especial worshipers and
servants to show the mercy, compassion and love to their fellow human beings. Thus,
a person who has quality of mercy and compassion is quite sensitive to other
sufferings and shows his sympathy to his fellow beings, and the Quran encourages to
inculcate this sensitivity of sufferings in human beings to its utmost degree. It will,
thus, be seen that God also wants that His creature and human beings be treated with
mercy and compassion. This is the best source of liberation theology and there is no
concept of violence in God’s words. Those who associate the religion with violence

are unaware of the real spirit of the religion.!*

5.4.4 Hikmah: this is another word that is considered by Engineer as a key
term in the Quran. Hikmah is generally meant as “wisdom”. But there are some other
meanings that also signify sagacity, philosophy and rational.!** Besides this word, the
Quran also maintains some other words along with wisdom: reason, thinking and
reflection.!? Engineer believes that the Quran encourages to think, study, consider and
ponder over the nature, and condemns the blind following of any dogma or belief at
all.'® It encourages to have a belief after using one’s intellect, thinking and complete
observation about the universe and creation, the earth and its creature '*’created by one
Creator.'®

As far as the word Hikmah (Wisdom) is concerned, Engineer, further

explains its meaning referred to the book ‘Kitab al Ishtigaq’ ‘to control and to stop

BIThe Quran also uses this word in various ways signifying nourishing, sustenance, growth, compassion, and
mercy. God is described Himself as Rabb Al Almin and Al-Rahman al-Rahim, i.e., He is the sustainer of the
whole world and also the Compassionate and Merciful. Thus these are fundamental attributes closely related with
sustenance and nourishment. See Engineer, On the key terms in the Quran, In Rational approach to Islam, p. 25.

132 Tbid.

133 Tbid.

134 J. Milton, Cowan, p. 196.

135 Engineer, On the key terms in the Quran, In Rational approach to Islam, p. 27.

136 Tbid.

137 “And the earth He laid [out] for the creatures”. Al-Quran, 55: 10

138 The Quran mentions, Then do they not look at the camels - how they are created? And at the sky - how it is
raised? And at the mountains - how they are erected? And at the earth - how it is spread out? See Al-Quran,
(88:17-20)

139 AL-Maghribi, Abd al-Qadir ibn Mustafa, A Dictionary of Arabic Language- Foreign words and phrases.
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crossing the limit with firmness.”!*? In other words, it means one should not commit
excess, and not go beyond the limit. And the word ‘Hakim’ means one who properly
judges the limits and does not allow the people to cross the limits. One should not be
cruel, not harm anyone and not to be unjust with others.'*!

Thus, according to Engineer, “God has been described in the Quran as
Ahkamul Hakmimin (Justice of the Just),” because He sets the rules of justice and
guides the people through his prophets and teachings, and warns people not to
transcend the limits.'*? Such sources of liberation theology have been derived from
His teachings that not to violate anyone’s rights and not to observe injustice.!*’

So, Engineer examines that the Quran lays the great importance on
Hikmah (wisdom) and it became very fundamental to the Quranic discourse. The
actual message of this term is to establish a society that should be properly balanced,
where all kinds of people enjoy their rights and no one can be deprived off. Thus, God,
using the word Hikmah, ensures that as He established the balance in the Universe!
and all its planets do not excess their limits.!* It is His wisdom that is synthesized
with higher values. From this wisdom, it should be intended to establish a properly
balanced society based on values which ensures the growth and development of all

human beings and this growth is as much spiritual as material.

5.4.5 Adal and lhsan (justice and benevolence): the terms Adal has also
been used in many places in the Quran. They are not only only a key words but also
have great significance and central value of Islamic liberation theology. There is
another word qist that the Quran mentions in almost same meaning.'*® According to
the ‘Hans Wehr Dictionary of Modern Written Arabic,” Adal means, 1-to act justly,
equitably with fairness, 2- to treat everyone with indiscriminate justice.'*’ It is often

used as the opposition of oppression and wrong doing.!*®

140 Engineer, On the key terms in the Quran, p. 28.

141 Tbid.

142 Tbid.

143 Tbid.

144And the heaven He raised and imposed the balance. Al-Quran, (55:7).

145 “The sun and the moon [move] by precise calculation.” Al-Quran, (55:5).

146 “God loves those who are fair and just.”” Al-Quran, (49:9).

147 J, Milton, Cowan, the Hans Wehr Dictionary of Modern Written Arabic, p. 596.
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Engineer explains that it is the central commandment of Quran.'* The
Quran commands to the believers to do justice with even your enemies. It says, “O
you who have believed, be persistently standing firm for Allah , witnesses in justice,
and do not let the hatred of a people prevent you from being just. Be just; that is
nearer to righteousness. And fear Allah; indeed, Allah is Acquainted with what you
do 150

So, from this verse, Engineer remarks that it is obviously clear that justice
is very central of Islamic teachings and ethics. And it is the main source and ground to
do theology in praxis in the society. One cannot be a true believer if he does not
observe the justice.!”' God always favors the weak section of society and exhorts to
help those who are oppressed!*? and commands for justice.!*?

Ihsan: generally, it means ‘benevolence and beneficence.’!>* It has been
derived from the Arabic root hasan, which means beauty. It can be used in the sense of
to correct the balance and to restore the beauty that appeals to the eyes.'>>

Therefore, according to Engineer, in common terms, it means to give more
charity, to do more good deeds, to behave with good manners to others and to conduct
oneself in a very beautiful manner. So, this also the Quranic word for to strengthen
good relationship by behaving, treating others well, and consoling oppressed people
with soft words, almsgiving, and acting in good manner to them; that is the true

teaching of Quran and spirit of religion. !>

148 Nuryatno, 2000, p.43.

149 Engineer, On the key terms in the Quran, p. 28.

150 Al-Quran, (5:8).

151 Engineer, p.29.

152 <\Why should you not struggle in God’s cause and for those oppressed men, women, and children who cry out
[for help]” Al-Quran, (4: 75).

153 «“0 You who believe! Establish justice, being witnesses for God-even if the evidence goes against yourselves or
against your parents or kinsmen; and irrespective of whether the witness is rich or poor under all circumstances
God has priority for you [over your relatives].Al-Quran, (4:135).

154 J Milton, Cowan, p, 178.

155 Engineer, p.29.

156 Ibid, p.30.
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5.5 The concept of justice in Islam

Engineer strongly believes that the concept of justice in Islam “is the most
fundamental”.!®’ Firstly, it covers all socio-politico and economic aspects. The Quran
makes it clear that its sympathies are with the weaker and oppressed people of the
society, and encourages all believers to be shelter for those who are poor, marginalized
and oppressed. It also exhorts to establish justice, and fight for the rights for the
oppressed people of the society. And on the other hand, it strongly rebuked and
warned the powerful figures and their unjust actions and those who are arrogant and
having egocentric interests.'*8

The Quran says “And We wanted to confer favor upon those who were
oppressed in the land and make them leaders and make them inheritors.”!>

The concept of justice is so comprehensive in the Quran that it not only
covers the socio-politico end economic but also in conjugal relation. The Quran also
exhorts to do justice with your wives too. It seems has been given how justice has been
given much importance and it is considered a very basic requirement of one’s life.'®

Secondly, God mentioned His name as Adil in the Quran. It means the One
who is just towards His creature. So, it can also be estimated the importance of justice
from the attribute of God that God Himself loves justice and commands to His
worshiper to observe justice in their life. So, the word Adil indicates that the believer
and worshiper of God not only has to be just as God Himself but he has to maintain a
balance and justice in his whole life, and this balance should be maintained in all
spheres of life.!¢! So, it is very necessary to observe and establish the justice in society

because those who believe in God cannot deny the role of justice in human life even

with one’s own enemy.'®? In Quran, it is mentioned that

157 Engineer, 2012, the concept of Justice in Islam, In Islam restructuring theology, p, 127.

158 Engineer, 2011, concept of justice in Islam, In The prophet of non-violence: spirit of peace, compassion and
universality in Islam, p.114.

159 Al-Quran, (28:5).

160 Engineer, 2014, Concept of Justice in Quran and the Islamic world, In Islam: challenges in Twenty-First
Century, p, 259.

161 Tbid, p, 258.

162 Engineer, 2012, the concept of Justice in Islam, In Islam restructuring theology, p, 127.
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“O you who have believed, be persistently standing firm for Allah ,
witnesses in justice, and do not let the hatred of a people prevent you from
being just. Be just; that is nearer to righteousness. And fear Allah; indeed,

Allah is acquainted with what you do.”!¢3

Befor Engineer, this verse is quite clear: the Quran lays stress on
establishing justice and believers must do according to it. He further says that justice
has same values in all walks of individual life, be it in case of marriage, divorce,
inheritance or any law of Islam. The Quran emphasizes to treat fairly with the weak
section of society with full dignity and require justice. It also emphasizes justice is to
be practiced to such extent that no matter if it goes against you, your parents or your
tribe. In every step, the believer must observe it. Then, the peace will be possible if
justice is to be practiced in this spirit.'®*

So, those who do not do according to this verse or do not give due rights to

orphans, widows and poor, contradict religion,'® then, the acts of worship will carry

no significance if any individual or society is void from justice.!®¢

5.5.1 Social justice in Islam

Engineer believes that the concept of justice is quite fundamental to the
Quranic injunctions and it exhorts to determine it in such a way that it must be
observed practically in every society. It is a very fundamental teaching of Islamic
society that aims to promote justice and peace and establish a non-exploitive human
order. Islam denounces that any human being may not be exploited and no any
believer is hurt by any other believer’s tongue or hand.'®’ It teaches that all people
should observe peace, compassion and benevolence to other.'®

He describes that, before Islam, the Arab society was governed by oral
customs and traditions under the tribal rules dealt with the complex situations. The

strict rules were only for the weaker section of society, and it was rather impossible

163 Al-Quran, (5:8).

164 Engineer, 2008, Islam as religion and Islam as history, In Islam in Post-Modern World, p. 12-13.

165 Engineer, 2012, the concept of Justice in Islam, In Islam restructuring theology, p 128.

166 Tbid, p.129.

167 Prophet Muhammad said, “A Muslim is One from whose tongue and hands the other Muslims are secure." See
Al-Bukhari, book no, 18, Hadith, 2.
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that the poor might get justice from any government or ruler. They had no right even
to appeal any one or to find any court or institution for remedy of their grievances.'®In
other words, Engineer mentions, because powerful vested interests had emerged in the

pre-Islamic society of Mecca and Medina, the social justice was hard to be established.

The violence, injustice and exploitation reached to the highest peak of intolerance.'”

Eventually, the Quran revealed on Muhammad and a new system of way of life was
established. The total scenario of Meccan society got changed and people started to
breath at rest. Islam, with the message of Quran, established the just society based on
the equality and human dignity of both gender. And, due to untiring efforts of
Muhammad’s preaching, violence and bloodshed ceased to exist and the human values
were revitalized.!”! Islam gave the individual the highest form of moral consciousness
and a very comprehensive justice, like freedom of consciousness, and this was only
possible when human beings are dignified and honoured.'”?

Engineer describes that due to arrogance and egocentric mindset of Arabs,
they had never considered other people as equal and never dignified other non-Arabs
that time. But, they had to change their attitude to others when Prophet repeatedly
emphasized that an Arab is no is superior to a non-Arab. Because, Islam promoted
equality and dignity of all human beings and the prophet was quite sensitive about
human dignity, no matter if one gets hurt, he has to establish social justice under the
Quranic and universal norms.!”® Engineer believes that Islam removed the prejudice of
racial, tribal, and national biased mindset and connected them in one community and
nation. Every type of discrimination was totaly rejected. The Quranic theology thus
not only strongly condemns the exploitation, arrogance of power and oppression, but it
also commands the faithful to fight and put struggles against these social evils for to
bring social justice and rescue oppressed from oppressors. In this regard, many verses

are mentioned in the Quran.'™

168 Engineer, 2008, On the cause of violence in early Islamic society, In Islam: misgivings and History, p. 15.

19 Engineer, 2014, Concept of Justice in Quran and the Islamic world, In Islam: challenges in Twenty-First
Century, p. 257-258.

170 Tbid.

171 Tbid, p. 260.

172 Tbid.

173 Engineer, 2014, Concept of Justice in Quran and the Islamic world, In Islam: challenges in Twenty-First
Century, p. 262.

174 Ibid, p.261.
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He determines that Islam promotes justice for the people of society
without any discrimination. It advocates that justice must be disseminated, and
oppression and exploitation must be stopped. And, a believer can be an active worker
for promoting the justice and peace even he has to tell the truth in the face of tyrant
ruler for his cruelty to wards his subject.!” Islam defends every individual’s faith and
religion, as Engineer explains further. He quotes the verse of Quran in the advocacy of
the social justice regarding one’s faith and religion. “There is no compulsion in any
one’s religion.”'’® The justice is for all human beings, no matter anyone is Muslim,
non-Muslim or having no faith. He or she is entitled to all the benefits, including zakat
from state treasury, if it happened to be in any Islamic country, because all people of
the society are equal before the Creator and to the system of Islam. This is the law of

the Quran, this is the law of Islam.!”’

5.5.2 Economic justice in Islam

As it has been described above pre-Islamic era in Mecca and Medina was
full of violence, social injustice and exploitation. It was Islam that promoted the notion
of justice and equality, and set basic rights for the oppressed and marginalized people
of that society that is now applicable for all the humanity. In that era, along with social
injustice, there was sheer economic injustice and exploitation that had suppressed poor
and needy to such an extent that their living conditions became the worst ever in the
history. They were totally helpless and rejected.

As Islam appeared on the soil of the Arab peninsula with its teachings, it
emphasized economic justice and advocated for the rights of poor, needy and orphans
and introduced the system of zakat and charity that is to be given to the poor and
needy for the cause of God. The Quran indicates that those who strive for socio-
economic justice and work for the poor are like fightesr and strugglers in the way of
God. Thus, those who spend their own money and collect from others and spend for

the poor is like they are in the way of God.!”® To help the poor, in fact is a great virtue.

175 Engineer, 2008, Islam as religion and Islam as history, In Islam in Post-Modern World, p. 12-13.
176 Al-Quran, (2: 256).

177 Engineer, 2008, Faith ebbs amid History’s flow, In Islam: misgivings and History, p. 7.

178 Engineer, 2013, Jihad for social Justice, In Jihad and other essays, p. 187.
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Engineer illustrates that Adal and Ihsan key terms in the Quran, are also used for
stressing the need for economic justice, and the economic justice can only be achieved
when the poor and needy will have shelter and food and other common requirments
for their survivals.!”

Zakat: is an important pillar of Islam and the backbone of the economic
system of Islam that helps to establish a welfare society and to meet the basic needs of
the poor. It is obligatory upon every Muslim who is able to give Zakat. The main aim
of zakat is to assist the needy and poor with a view that they may also be able to stand
on their own feet. It not only removes the inferiority complexity of a poor but it also
mitigates the poverty from the society and is meant to redistribution of wealth in
society. 180

According to the Quran “Zakat (poor-due) is to be spent on poor, widows,

needy, paying off the debt of indebted and for liberation of slaves.” '8!

Charity or Alms-giving: Besides Zakat, there are some other ways to
spend the money for helping poor called sadagah or charity. It is another source to
reduce the economic pressure from the poor. The Quran makes a strong appeal for
taking care of the poor and needy. It is Quranic theology that wealth should be
distributed by justice and should not remain only in the hands of rich and wealthy
people but the poor and needy also have a right and those who spend in the way God
will be given the great reward.!%?

The Quran says, “And spend out of that in which He has made you
successors. For those who have believed among you and spent, there will be a great
reward.!8

Charity should be given with sincerity and one should not even feel it as a
burden. It should also not to be felt as pain or it as a loan for the poor. It is only to be
considered as a worship related to wealth and he shares his wealth for the cause of

God not to show off to be applauded in the world.'8*

179 Engineer, 2014, Islam and the challenge of poverty, In Islam: challenges in Twenty-First Century, p. 17.
180 Engineer, 2008, on the cause of violence in early Islamic society, In Islam: Misgivings and History, p, 24.
181 Al-Quran, (9:60).

182 Engineer, 2014, Islam and the challenge of poverty, In Islam: challenges in Twenty-First Century, p. 17.
183 Al-Quran, (57:7).

184 Engineer, Islam and the challenge of poverty, In Islam: challenges in Twenty-First Century p. 25.
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The Quran describes,

“O you who have believed, do not invalidate your charities with reminders
or injury as does one who spends his wealth [only] to be seen by the
people and does not believe in Allah and the Last Day. His example is like
that of a [large] smooth stone upon which is dust and is hit by a downpour
that leaves it bare. They are unable [to keep] anything of what they have
earned. And Allah does not guide the disbelieving people.”!®

From this verse, Engineer, remarks that while giving charity it is to be
careful not to harm the feelings of poor and not to waste one’s reward for making it
realize others that the giver is obliging the poor, so that human dignity is to be
maintained and poor may not be humiliated but he should be happy and thankful to
God.'8¢

Dishonesty in trade is prohibited: On the other hand, Engineer also
explains that The Quran denounced dishonesty in trade. It indicates that the previous
nations were doing such practice to weigh less. The Quran condemns the economic
exploitation and dishonest trade practices. It strictly instructs the honesty in weights
and measures and denounced weighing less. Thus the whole economic system should
be based on justice wheather it is trade system or system of economic production.'®’
The Quran mentions, “And give full measure when you measure, and weigh with an
even balance. That is the best [way] and best in result.””188

And in another place it mentions,

“Woe to those who give less [than due]. Who, when they take a measure

from people, take in full. But if they give by measure or by weight to them,

they cause loss. Do they not think that they will be resurrected? For a

tremendous Day -The Day when mankind will stand before the Lord of the

worlds.”!%°

185 Al-Quran, (2:264).

186 Engineer, Ibid.

187 Engineer, 2014, Concept of Justice in Quran and the Islamic world, In Islam: challenges in Twenty-First
Century, p. 26.

188 Al-Quran, (17:35).

189 Al-Quran, (83:1-6).
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Prohibition of Riba (Usury or Interest/unjust growth): The Quran also
prohibits usury. It warns not to excess in exchange: giving less and demanding more
of the same commodity is a grave injustice. It means that Quran strongly denounces
the practice of riba,'*° literary meaning unjust growth.'”!

The Quran says, “O you who have believed, do not consume usury,

doubled and multiplied, but fear Allah that you may be successful.”!*?
Beside the prohibition of usury, the Quran also warns and condemns those who are
only busy to accumulate wealth and counte on daily basis and not to give some of its
portion in the way of God, The Quran repeatedly warned and condemns against the
accumulation of wealth.

It says, “O you who have believed, indeed many of the scholars and the
monks devour the wealth of people unjustly and avert [them] from the way of Allah.
And those who hoard gold and silver and spend it not in the way of Allah - give them
tidings of a painful punishment.””1%

In another place it mentions,

“Woe to every scorner and mocker. Who collects wealth and [continuously] counts it.
He thinks that his wealth will make him immortal.”!**

Extravagancy is condemned: The Quran is always on the side of the poor
and needy and that is why it always advises the believers to take care of those who are
needy and deserve to be helped in every way. The Quran also exhorts the believers not
to be extravagant and give it in the way of God if you have surplus of wealth or need.

The Quran describes that, “O children of Adam, take your adornment at
every masjid, and eat and drink, but be not excessive. Indeed, He likes not those who
commit excess.”19

So, according to Engineer, the Quran requires the believers to avoid

extravagance, and it lays stress on keeping needs under control, and it also encourages

190 Riba translated as Usury. It is of two major kinds: (a) Riba’ an-Nasiyy, interest on money, and; (b) Riba’ Fadl,
which is exchange of a superior quality of a commodity with a inferior quality of the same commodity, e.g., dates
of superior quality for dates of inferior quality in greater amount. Islam strictly forbids all kinds of usury. See
online Islamic Encyclopedia. http://islamicencyclopedia.org/public/index/topicDetail/id/837

191 Engineer, Concept of Justice in Quran and the Islamic world, In Islam: challenges in Twenty-First Century, p.
26.

192 Al-Quran, (3:130).

193 Al-Quran, (9:34)

194 Al-Quran, (104:1-3).

195 Al-Quran, (7:31).
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the believer to give away what it is extra from his need to those who are deprived and
dispossessed.!”® Thus, the socio-economic system of Islam is totally briefed in the
Quran and in the teachings of the prophet that Engineer termed Islamic liberation

theology in socio-economic perspective.

5.5.3 Gender justice in Islam

The Quran is not limited only to say or suggest to ‘do justice’, but it
exhorts and lays stress that all forms of society and life must be observed and
practiced as justice and balance. So, in this regard, the Quran not only mentions that
God created every human being equal but also commands to observe such equality and
gender justice in the society.!’

Engineer says that it has been misunderstood and misinterpreted that
Islamic law is against the women freedom and it suppressed women rights and
freedom in modern age. He advocates that it is Islam that first spoke for the rights of
women and gave them full freedom and total rights. It is Islam that gave her dignity
and respect and the same status as men have.'”® Engineer describes that before Islam,
women had no rights at all. They were totally deprived and dispossessed of their rights
be in marriage, divorce, property or custody of children. But, when Islam announced
their rights, their lives were changed. They were highly dignified and given the same
status but rather more respect. Due to Islam, they got liberated from all sorts of
atrocities and they were proclaimed and entitled to the same status as men had.!'®’
Moreover, gender justice has also a very important place in Islam. There are many
verses in the Quran in full support of sexual equality or gender justice.??” The Quran
states clearly,

“And their Lord responded to them, "Never will I allow to be lost the work

of [any] worker among you, whether male or female; you are of one

another. So those who emigrated or were evicted from their homes or were

196 Engineer, 2014, Concept of Justice in Quran and the Islamic world, In Islam: challenges in Twenty-First
Century, p, 20.

197 Engineer, 2011, concept of justice in Islam, In The prophet of non-violence: spirit of peace, compassion and
universality in Islam, p.115.

198 Engineer, Islam, women, and Gender Justice, p, 355, Roger S. Gottlieb. (ed). 2003, Liberating Faith: Religious
Voices for Justice, Peace, and Ecological Wisdom, pp, 355-368, USA, Rowman & littlefield publishers.

199 Engineer, 2011, concept of justice in Islam.

200 Engineer, Islam, women, and Gender Justice, In Roger S. Gottlieb. (ed). 2003, Liberating Faith, p. 355.
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harmed in My cause or fought or were killed - I will surely remove from
them their misdeeds, and | will surely admit them to gardens beneath
which rivers flow as reward from Allah, and Allah has with Him the best

reward."*"!

In other place, it is mentioned

“The believing men and believing women are allies of one another. They
enjoin what is right and forbid what is wrong and establish prayer and
give zakah and obey Allah and His Messenger. Those - Allah will have

mercy upon them. Indeed, Allah is Exalted in Might and Wise.”?%?

And the Quran also mentions that

“Whoever does righteousness, whether male or female, while he is a
believer - We will surely cause him to live a good life, and We will surely
give them their reward [in the Hereafter] according to the best of what

they used to do.”?%®

So, from above mentioned verses of the Quran, Engineer believes is totally

obvious that women were given same equal status in all respects to that of men. It

shows that God addresses both men and women equally and it is also stated in these

verse that you (men and women) are ally to each other. It means your responsibilities

are equal so that you may help each other. And, you both will be rewarded if you do

your good deeds.?** This declaration of Quran “brought about a revolution not only in

Arabia but in the whole world, for the equality of rights of women with those of men,

were never recognized before the revelation of Quran. Thus, these verses also make it

clear that gender justice cannot be realized without gender equality.

205

201 Al-Quran, (3:195).

202 Ibid, 9:71.

203 Al-Quran, (16:97).
204 Engineer, Islam, women, and Gender Justice, p. 355.
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5.5.4 Compassion in Islam

Compassion, is a laudable value in Islam” that is more theological than
historical 2% “After the concept of unity of God, it signifies a true spirit of Islam and
more dynamic Islamic teachings than anything else.”?”” The Quran opens with the
words “Bismillah irrahmanirr ahim,” that is, I begin in the name of God who is the
most Compassionate and most Merciful. Thus, it is one of the most readable names of
God in almost every action of a believer. But, if a believer who worships and
remembers the most compassionate God, has no behavior or nature of compassion,
then his act of worship will not be accepted because he has no such values that Quran
stresses the most.2%® It means that if a believer has no compassionate behavior towards
other human beings, he will no remain a true believer at all.

Engineer describes that all prophets were the icons of truth, justice,
benevolence, love, compassion, human dignity and equality to all human beings. The
prophet of Islam was too the complete observer of all the qualities particularly the
compassion as he has been described as mercy of the worlds. Had the prophet been in
quest of power, he would not have been described as such. The whole biography of the
prophet shows that he never attempted for power and never raised the army for that
purpose. He showed great compassion to the worst of his enemies; when he returned
back after almost 10 years to Makkah from Medina, he forgave a women who had
mutilated the body of Muhammad’s uncle, Hamzah and chewed his liver out of anger
and exasperated Muhammad, but he, being a highly spiritual man, inclined towards
compassion rather than taking revenge.’”” He remained committed to peace and
showed the great compassion to all, not only for human beings but also for animals.?!°
It has also been narrated that once, an ill-repute woman managed to save one thirsty
cat by fetching water from a pit with the help of her sock. When Muhammad knew

about that he said that due to this act of compassion, her sins will be pardoned and she

205 Ibid.

206 Engineer, 2011, Compassion in Islam- Theology and History, In The prophet of non-violence: spirit of peace,
compassion and universality in Islam, p. 135.

207 Engineer, 2003, On the concept of compassion in Islam, In On developing theology in Islam, p. 114.

208 Engineer, 2011, Compassion in Islam- Theology and History In The prophet of non-violence: spirit of peace,
compassion and universality in Islam, p.135.

209 See Ibn Ishaq 1, Sirah Rasulullah and Tarikh —e- Tibari, quoted by Engineer, 2011, Compassion in Islam-
Theology and History, In The prophet of non-violence: spirit of peace, compassion and universality in Islam, p.
149.

210 Ibid, p 148.
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will go to paradise.?!! According to one tradition of hadith, Muhammad also said that
the entire creation (including humans, animals, and trees and plants) are as family of
God and all should be treated with compassion and sensitivity.?'?

Engineer remarks “the prophet of Islam never declared war against any
nation, or against any tribe.” But, when he and his companions were attacked then
they fought for their defense. Engineer illustrates that it has been misunderstood that
the Quran permits war and violence. In fact, he says that “there is no concept of war of
aggression and no concept of permissiveness of violence. Even where permission of
war has been given it has been to defend and protect rights of the oppressed and
exploited, and not for achieving power.”?!3

There is no verse in the Quran which permits violence for conquering
territory or for achieving power. Thus a war, if it is necessary to be fought, then fight
against those who are grabbers or have corrupted the land and violated the rights for
weaker section of the society. The Quran exhorts to struggle for to establish justice,
peace and demonstrate the compassion.?!* Moreover, the Quran mentions that the
believers are merciful and loving to each other and it stresses on compassion, patience
and forgiveness.?!®

Thus, it is clearly stated that the Quran is totally against the violence,
rather it says if anyone has killed one human, it is as if he had slain mankind
entirely.?!® So, it can be concluded from discourses, mentioned above, as Engineer
described in the light of Quran and Hadith, that the compassion is a vital value of

Islamic teachings and if a believer has no compassion for any creature of God, he is

void from the true teachings of Islam.

211 Engineer, 2003, On the concept of compassion in Islam, In On developing theology in Islam, p.119.

212 Tbid.

213 Engineer’s article on the concept of compassion in islam, available at
http://andromeda.rutgers.edu/~rtavakol/engineer/compassion.htm

214 Tbid.

215 Engineer, 2011, Islam and compassion- scriptural, Historical and contemporary perspective, In The prophet of
non-violence: spirit of peace, compassion and universality in Islam, p.153.
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5.6 Conclusion

In Engineer’s opinion, Islamic liberation theology covers to liberate people
from all sorts of sufferings. In other words, it is a justice and equality to all the
sections of the society; socio-politico, economic and gender justice that have been
emphasized in the Islamic and the Quranic teachings. It has been explained by the
Engineer that the Quranic declares justice in such way that has been considered the
most fundamental values in Islam. Thus, in the sociological perspective, the pure
Quranic theology is to give respect, honor and dignity to all the human beings, and to
help poor, marginalized and oppressed. And benevolence, compassion and wisdom are
the actual essence of liberating theology. The Quran shows deep concern for the
weaker sections of society and exhorts to help the oppressed people without any
decimation of colour, race and religion.?!’

But, Engineer express grief that unfortunately, the Quranic ideal of justice
is not being practiced by the ruler due to lust and power. Thus, justice has been
completely neglected in Muslim society. Accumulation of wealth and misery are high
and people are suffering from poverty and starvation. Traditional and tribal customs
are replaced the actual spirit of justice that the Quran mentioned. Engineer, further
remarks that due to rapidly change in modern world, women issues cannot be dealt
with the old customs. They are highly educated and play a vital role in all spheres of
life. Gender justice is required much importance now a days.?!® Though, the Quranic
concept of justice transcends the tribal and culture differences, it is universal message
that must be prevail in the world.?"” He, further warns that one must remember that
due to poverty and unemployment, much conflict is increasing. Instead of fighting
each other, leaders should fight against poverty alleviation for liberating people from

sufferings of problems in modern age.??°

216 Al-Quran, (5: 32).

217 Engineer, Islam, women, and Gender Justice,In Roger S. Gottlieb. (ed). 2003, Liberating Faith. p. 355-357.

218 Engineer, 2008, Islam and interfaith engagement, In Islam in post-modern World, p. 57.

219 Engineer, 2014, Concept of Justice in Quran and the Islamic world, In Islam: challenges in Twenty-First
Century, p, 26.

220 Engineer, 2003, On the Multilayered concept of Jihad In on developing theology of peace in Islam. p. 131.
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CHAPTER VI
ASGHAR ALI ENGINEER’S PRAXIS FOR LIBERATION
THROUGH INTERFAITH DIALOGUE

Due to rapid enhancement in the field of science, information and
technology, the world has been globalized, and simultaneously, the socio-religious and
cultural conflicts have also been increased on the other. Various races, faiths, creeds,
cultures and nationalities are intolerant to each other and sometimes involved in
bloodshed. It is because of either misunderstandings among the socio-religious and
cultural differences or violations of rights or considering the superiority of one’s race,
faith and civilization. Under such circumstances, the only way and panacea for
decreasing such conflicts, Engineer believes, is to promote and initiate the Inter-
religious, inter-cultural and Inter-civilizational dialogue for understanding each other’s
faith, culture and tradition. He gives the solution that internal and external enmity,
conflicts and prejudice could be diminish if the members of each group were ready to
listen and understand the especial characteristics of other’s religious traditions or the

cultural, customary and civilizational norms respectively.*

6.1 Engineer’s views of interfaith dialogue

This chapter will accentuate Engineer’s views, praxis and contribution on
interfaith and inter-cultural dialogue with in Islamic hermeneutics, the Quran and the
Sunnah of prophet. And Engineer’s Quranic interpretation of the position of other
religions, and the Quranic views of religious diversity, tolerance and freedom. In
addition, the Sufis contribution to spread love, compassion and friendship among the
interfaith engagement will also be focused.

L Engineer, 2012, Inter-religious Dialogue, In Islam: restricting theology, p. 95-96.
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6.1.1 The dialogical tendency of the Quran and Muhammad’s Sunnah:
The Quran is the words of God, as it is believed by its followers that was revealed to
Muhammad. This entire Quran is the light for all the human beings as it addresses, “O
people! Through such words and address, it gives the universal message and unfold
the secrets and purpose of the creation of Human beings and the universe. Engineer
focuses mainly on the message of the Quran as it is clear in building good relation
people of other faiths. It gives religious freedom and urges that there is no compulsion
in religion. The Quran clearly indicates that God has created the diverse people,
nations and traditions so they may know each other. Every tradition has its own way
and everyone will be judged according to his/her deeds as the Quran indicates
"Whosoever does righteous good deed it is for (the benefit of) his own self, and
whosoever does evil, it is against his own self, and your Lord is not at all unjust to
(His) slaves.? So, Engineer adopted this philosophy bearing in mind such clear
messages form the verses of the Quran it can be the best way to avoid for

underestimating or conflicting other religion, culture and tradition.

6.1.2 Prophet Muhammad’s Example for Dialogue Praxis

Engineer’s another ideal in his journey towards betterment of the society
and especially the moral behaviour that must be practically observed is the examples
of the Prophet Muhammad, the role model of Engineer’s philosophy of dialogue and
the understanding of the true spirit of Islamic values (respect, dignity and honor) that
are enriched in the life of the prophet. Engineer frequently gives the example of the
traditions (Hadith) in his wittings. Like engineer, others Muslims have also firm belief
that Prophet Muhammad’s throughout life is a perfect example for not only his
followers but for entire human beings. This idea is also supported by the Quran itself.
Muhammad’s life is full of compassion and he had good relation with the people of
entire Arab peninsula. His practically examples are called Sunnah,? the practical way

or the actions that guides to be followed when seeking right path.

2 Al-Quran, (17:15).

3 Sunnah means, Line of Conduct; Mode of life; Behavior; Example; Precedence or Dispensation. Life is to be
molded into shape as molded the prophet. See Dictionary of the Quran, Abdul Mannan Omar, 2003, p. 274, UK
& Germany, Noor Foundation - International Inc.
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Muhammad was not only the messenger who conveyed the message of God to the
people but observed that revealed messages into praxis. His entire life was recorded
and fully preserved in many books. He was the living model of the teachings of the
Quran. The Quran asserts that God has sent His prophet as a model or example for the
humanity.* It means the life of prophet is good example for the people of entire
humanity. In other words, if any person wants to lead a virtuous life, he should
observe the life of Muhammad, his behavior and his conduct because he showed an
exalted character for everyone, may he be rich or poor, king or beggar, man or woman
of all ages working in all professions and trades, he may find the perfect examples in
the life of the prophet Muhammad. The character of Muhammad is infallible and his
manners were exemplary. There is no parallel of the character and his manners of the
prophet. His actions, behaviour and manners are called Sunnah. If this concept is to be
taken in broaden sense, it could be the best approach to consider that all Prophets and
messengers that were sent to their community and nation were the best paragon for
their era.

What is Sunnah? According to Fazlur Rahman (1995)°, ‘Sunnah’ is a
“behavioral concept” which is related to physical or mental acts, and as continuous
process of action that was proved by the behavior, method and action of the prophet
Muhammad in his life time. In other words, a Sunnah, according to Rahman, is a law
of behaviour that Muhammad observed even once in his life. It is not just a law of
behavior but a normative moral law which is also connected with Sunnah. It referred
to the actual practice of Muhammad which has been prescribed over successive
generations as still being illustrated from his life.®

Rahman further elaborate that Sunnah essentially means "exemplary

conduct”, it has been considered to be demonstrated in one’s life according to the

4 “There has certainly been for you in the Messenger of Allah an excellent pattern for anyone whose hope is in
Allah and the Last Day and [who] remembers Allah often.” Al-Quran, 33:21.

5 Professor Fazlur Rahman (1919-1988) was one of the most important modern thinkers of 20th century of Islam.
He did his D.Phil. in Islamic Philosophy from Oxford in 1951, and began his teaching career in Durham
(England) and later joined the Institute of Islamic Studies at McGill University in Montreal (Canada). From 1961
to 1968, he also served as the Director of the Islamic Research Institute in Islamabad, Pakistan. He left Pakistan
as he was threatened by some influential ulema (Islamic scholars) against his “modernist” interpretations of some
traditional Islamic beliefs and practices. He was a prolific writer and an outstanding scholar of Islam in the
tradition of classical Muslim reformers as he influenced many young Muslim intellectuals and students including
his western colleagues. See Mumtaz Ahmed, the American Muslims In memoriam: Prof. Fazlur Rahman,
theamericanmuslim.org

6 Fazlur Rahman,1995, Islamic methodology in history, p.1-2.
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Prophet’s life conduct. It is a set of example that could be applied and inculcated as a
good example to lead a very virtuous life.” In other words, according to him,
Muhammad’s Sunnah is considered not only an exemplary conduct but also a standard
correct conduct as a necessary complement. It is also considered that prophetic Sunnah
is the “path straight ahead” or ‘the path without deviation’ or what he termed as
‘trodden path.” So, it means the Sunnah is the setting up of an example that should be
followed.®

Among the sources of Islamic sharia, °the Sunnah holds the second
principle. Here if Sunnah is to be described then it will cover also the sayings or words
(hadith) of the prophet and it is also strongly suggested, according to Rahman, that
prophet was primary a moral reformer of mankind. In broaden sense, it may be said
that God speaks and the prophet acts or implements. Muhammad’s morals were so
high that Quran itself clearly states "And your (O Muhammad) morals are the most
exalted ones." 10 So, besides the injunctions of the Quran, Muslims consider the same
validity of Hadith or Sunnah to the Quran. It, basically, not only supports but also
instruct the believers to do what Muhammad commands you. It says, “Hence, accept
whatever the Prophet gives you, and refrain from whatever he forbids to you.”*!
Thus, in the light of above mentioned statement and the verses of the Quran, it has
been proved by the Quran that examples of Muhammad’s life or Sunnah could be the
source of the praxis. In this regard, Muhammad’s morals are the best tools for the
liberation through dialogue as Engineer posed the philosophy that dialogue is the
means of liberation. He opines that Prophet’s life pattern, his interactions, his
behaviour with other followers of faith were remarkable, and this pattern can be the
best for continuing the mission for peace, compassion and liberation from socio-

economic, cultural and religious conflicts.

6.1.3 Engineer’s process to interfaith dialogue and Intercultural dialogue
Engineer, through dialogue for the liberation of inter-religious tension and

conflicts, not only endeavored but practically put his efforts for the settlement of inter-

7 Ibid.

8 Ibid, p.10-12.

9 The sources of Islamic sharia are: the Quran, Sunnah, ljtehad and Qiyas
10 Al-Quran, (68:4).
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communal clashes in India. He rendered his services for attending the interfaith
engagement and benefitted them by his intellectual speeches and tried to play a crucial
part towards peace, religious harmony and coexistence. He showed substantial verses
from the Quran and the traditions of Muhammad and explained them in a way that
those sources could be the better tools to find the solid and long lasting solution for
peace building towards the religious harmony and understanding. Using these both
sources, the study will find the solution in Engineer’s Islamic hermeneutics for his
contribution in his goal to be achieved by his efforts for peace and religious tolerance,
harmony and coexistence in the modern age. But, before going to the solution,
Engineer discovers the root causes of socio-religious and cultural conflicts that are
main reasons behind the differences among different people of religious followers and

cultural supporters.

6.1.4 The root causes of socio-religious and cultural conflicts

The main Quranic spirit and values are to give respect and dignity to each
other without any discrimination. God has mentioned in the Quran that “We have
bestowed dignity on the progeny of Adam and conferred on them special favours,
above a great part of Our creation.”*? From this verse, it can be concluded that all the
people must be united in a single humanity. Religion, race, colour is secondary. But,
Instead of such valuable teachings and guidance given by God, there are conflicts and
discontentment. What are the causes of these big differences? Why human being has
forgotten the actual spirit of religion and the purpose of the creation of human? In this
context, Engineer highlighted the root causes of all conflicts among the religious,
culture and civilizations that the modern world is suffering today.

Migration: The root causes of religious and cultural or civilizational
conflicts, according to Engineer, first, started because of the migration from south
poles to north poles. The migration took place due to the poverty and unemployment
and the socio-politico disturbances caused the financial crisis in under developing
countries. Due to such anarchy, the educated youth migrated from south poles

countries to the north poles developed countries for having further education and

11 Al-Quran, (69:7).
2 Al-Quran. (17:70).
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finding better jobs, career and opportunities. Since the South Pole countries were
colonized by the north poles countries, people attracted them and inclined to be settled in
former colonial countries for having better chances to their families and generation.
Eventually, when the number of immigrants increased paramount, naturally economic
decline hit the different countries and cities towards financial crisis. Due to such economic
decay, native people hardly found jobs in their own lands and started to show disliking to
aliens for occupying their lands, rights, resources and jobs in their own countries.

Form that situation, Engineer examined that such ethno-national and racial
hatred feelings erupted among natives for aliens. At the same time, the religious-cultural
tension also increased. Though, as Engineer pointed out that those financial and economic
tensions could be decrease by addressing the economic problems through different means
utilizing some other sources. But due to misconceptions of religious and cultural
expression and the indirect threats of so called fundamentalists section of some misguided
people of the society, thus cultural and religious prejudices and bigotry from both sides
spread out and affected the world generally.** Engineer explains that during the sixties
when German economy was booming and foreign labour was needed large number of
Turks were brought to Germany. But, then the Germans faced severe economic recession
and there is wide ranging unemployment touching as high a level. Now the Turks are
looked down upon and tensions between the Germans and Turks has increased. Same case
with Tamils, due to ethnic conflict in Sri Lanka a large number of Tamils have also
migrated to several European countries including Germany. In last few years quite a few
attacks have taken place on Tamils by neo-Nazis. It is strange but true that it is in East
Germany which was formerly under the Communist rule that neo-Nazi movement is
spreading and the East German Youths are involved in the attacks on the Tamils and
Turks. This is because the levels of unemployment among the East Germans is far higher
than the national average. The migration of Muslims from Bosnia has further aggravated

this religio-cultural conflict.™

Engineer further mentions that the religious and cultural conflict has been

increased not only in the west but same conflicts also have been emerging in

13 See Engineer, 2001, On religious and intercultural dialogue, In Rational approach to Islam, p. 204.
4 1bid., p.203.
15 Engineer, p. 204.



Fac. of Grad. Studies, Mahidol Univ. Ph.D. (Religious Studies) / 135

developing countries Asia and Africa among different ethno-national and religious
groups repeatedly.'® As Hindus and Muslims in India (and now Hindus and Christians
too), Muslims and Christians in some African countries like in Nigeria and Sudan are
embroiled in conflict. Similarly various ethnic and cultural groups within these
countries are involved in mutual violence for example, Bodos versus other tribal in
Assam, Nagas and Meitis in Manipur, Bengalis and tribal in Tripura and so on. There
are also prejudices against South Indian in North and Western India. The Shiv Sena is
a militant Maharashtrian Hindu organization in Bombay which attacks both Muslims

and South Indians. It has spread militancy among the Maharshtrian youth."

Media: The second cause of such conflicts, as Engineer observed, is to be
labeled by media. According to him, though media can play a better role for framing a
good religious-cultural understanding, but due to its biased and prejudiced attitudes
toward certain religious-cultural group, it always presented a negative aspect of certain
religious and cultural group. It is the responsible for spreading the hatred and prejudice
among the masses. According to him, due to some incidents and reaction of some
individual fanatic Muslims, the media portrayed the whole of Islam is a religion of
fanaticism and violence.®

Engineer examines that there could be many reasons of such conflicts but
mainly political and economic. Every group wants to have authority either to have a
power, wealth or land. Every religious and ethnic fraction has its own ego. Each one
wants to have dominance and monopoly in a particular region and tries to occupy
other territories. Thus, religious or cultural discourses create strong prejudices in the
minds of the other religious or cultural groups, and then infighting gets started.®

Engineer asserts that such biased attitude of media towards some religion
or culture, spreading prejudiced and hatred among religions, is not good.? It rather led

to havoc and misconceptions among religious groups. He suggests that instead of

16 Engineer, lbid, p.204.

17" Ibid.

18 Ibid, p. 204.

19 Ibid, p. 205.

20 It was these war of crusades which caused great deal of misunderstanding about Islam in western countries during the
medieval period. Similarly, the Muslim invasions on North India led to image of Islam as violent religion in the minds
of many Hindus. These images are being revived in the modern context to serve contemporary political interests.
However, due to propaganda hype an average Hindu thinks of Muslims as fanatic and violent. See Engineer, 2001, On
religious and intercultural dialogue, In Rational approach to Islam p. 205.
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spreading such news, which lead to conflicts, it should play a positive role for
promoting of interreligious or intercultural understanding. Because the media can play
the crucial role in modern age and we can do good things through media for creating
the dialogical spirit among the conflicting groups so that there may be a chance for

religious and cultural harmony and coexistence in such regions.?

6.2 Islam and Interfaith Engagement

Engineer expresses regret that Islam is being considered as an exclusivist
and intolerant religion. According to him, it is said that Islam claims the authority over
others religions and considers them as inferior or false. Simultaneously, it is also
propagated that Islam is the religion of violence and intolerant towards other religious
followers. Although, as Engineer examined all three Semitic religions are projected as
exclusivist and violent but among them Islam is thought to be the worst of three more
sectarian and intolerant.??

Engineer believes that such misconception about Islam is based on some
certain selected events, not Quranic or prophet’s teachings. There is no verse in the
Quran or the saying of the prophet that shows to be violent to other faiths. The
misconception about Islam to be violent has been created deliberately due to some
Muslims individual’s actions for political authority, or some certain verses that are
picked up from the Quran without any normative and contextual references and
blamed without studying the actual scriptural text.?® Historically, if we observe, he
goes on to say there are many examples have been seen that many other religious

followers who were intolerant to other people of faiths.* He explains we have both

tolerant and intolerant people in all the religions of the world and we cannot judge,
blame or underestimate other religions by its adherents. No religion promotes the
violence and no one is allowed to harm harm any human being. Every religion has its

own teachings for the benefit of humanity. It controls its adherents not to cross the

2 Ibid, p.206.

22 Engineer, 2001, Islam and other religions, In Rational Approach to Islam, p. 97.

23 Engineer, 2008, Islam and Interfaith Engagement, In Islam In Post-Modern World, p, 29.
2 1bid.
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limits of transgression. It gives hope and solace to its seeker if its follower act
according to its prescription.?®

Engineer suggests that before judging any religion, it is better to see its
scripture and teachings. It will be a great injustice if we see any person doing
something evil or violent to other, being judged by his faith. It is his own personal
actions and he should be punished by the law of state. It is the religion of Islam that
acknowledges the validity and truth in other religions and ascertain that there are many
directions or the ways of worship that God has Himself rectified in the Quran. The
Quran clearly proclaims that God has sent many prophets to every nation and, in other
words, they all will be judged by their own faiths and deeds. The faiths and teachings
that they received by their prophets and the Quran mainly stress on morality: humans
should excel in good deeds by others.?
So, according to him, we have to go through the Quranic approaches of engaging with
other religions. What Quran stresses as common with other faiths? Does Quran finds

anything common or reject them all?

6.2.1 Quran and other religions

Before the revelation of the Quran, there were two main Biblical religions
existing, Judaism and Christianity. The majority of Christians were in the Roman
Empire and the Jews were living in Medina and some other parts of Arabia. While, the
inhabitants of Mecca either had no religion or were superstitious and idol worshipers,
though some Arabs on the border regions had also embraced Christianity.?’

Engineer observes that as the Quran was revealed in Mecca, so it was
directly addressed to Meccans first. Since the Meccans had no any higher truth or
scripture, they indulged in superstitions and worshiped many deities. The upper class
was hedonists, had no concern for morality and truth, while those who suffered

poverty and persecution got some relief in superstition.? However, there were other

% Engineer, 2001, Islam and other religions, In Rational Approach to Islam, p, 97.

26 Engineer, 2008, Islam and Interfaith Engagement, In Islam In Post-Modern World, p.33.
27 1bid, p.30.

2 bid, p. 31.



Kaloi Abdul Rehman Asghar Ali Engineer’s Praxis / 138

religions that were present at that era but not particularly in Mecca. The Quran called
the Meccans as unbelievers and the Christians and Jews as the people of the book.?°

Further, the Quran certifies and also indicates that before the revelation of the Quran,
there were other three major books and many small pamphlets that were sent down to

different prophets for the guidance of their people.*®

6.2.2 Muhammad’s assignment was as conveyer the message

Muhammad was also born and grown up in Mecca. He, before revelation
of the Quran, felt very uncomfortable with the way Meccans worshiped. It was very
painful for him and he retreated to a cave and would mediate there. When he got
revelation and was proclaimed the prophet of God, he faced very tough opposition
from Meccan even his close relatives also rejected his message and became bitter
enemy of him even tried to kill him. Nonetheless, Muhammad continued his mission
to give the message and was very kind to all.3! But the message of Quran was very
clear that the Quran is guidance for all the people. And no one will be compelled to
convert by force. It is the open message for all who wants to be guided on the right
path and the Quran will never impose its message to an unwilling person. The
responsibility of prophet is only to convey.*

Quran says, “We have truly sent you as a witness, as a bringer of Glad
Tidings, and as a Warner.””33
And in other place, it also says, “Therefore do you give admonition, for you are one to
admonish. You are not one to manage (men's) affairs (i.e. not given authority to
compel them).””34

And, there is one another verse, “for you is your religion and for me is

mine.”3%

2 bid. p, 31.

30 The Quran testifies that Torah which was revealed to Prophet Moses, Zabur (the original Psalms) to Prophet
David, Bible (new Testament) to Prophet Jesus. And the verses, 87:18-19 show that the small pamphlets were
also given to Moses and Abraham.

31 1bid. p. 30.

32 Ibid.

33 Al-Quran, (48:8).

34 Al-Quran, (88:21-22).

35 Al-Quran, (109:6).
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It also pronounces that, ““there is no compulsion in religion- the right way
is indeed clearly distinct for error. So who so ever disbelieves in the devil and believes
Allah, he indeed lays hold on the firmest handle which shall never break.”” %

Thus, Engineer examines that it is clearly prescribed in the Quran that it will never
compel anyone. Its aim is to let everyone that what is right and what is wrong? It
shows the options, now it is an individual’s choice to accept either.*’

As Quran says, “And say, ‘It is the truth from your Lord; wherefore let

him who will, believe, and let him who will, disbelieve.”’38

6.2.3 Quranic acknowledgement and attitude towards other religions

According to Engineer, the Quran accepts and recognizes all other
religions who were prior to Islam. And, The Quran also requires Muslims to believe in
all the Biblical from Adam to Christ and those in between. And, it also forbids to
believe in some and not to believe in others.

The Quran announces, “Indeed, those who disbelieve in Allah and His
messengers and wish to discriminate between Allah and His messengers and say, "We
believe in some and disbelieve in others," and wish to adopt a way in between - But
they who believe in Allah and His messengers and do not discriminate between any of
them - to those He is going to give their rewards. And ever is Allah Forgiving and
Merciful.””3°

Thus, The Quran also accepts the truth and mentions the name of the
prophets that God has sent to their nation for their guidance.

The Quran says, “Indeed, We have revealed to you, [O Muhammad], as
We revealed to Noah and the prophets after him. And We revealed to Abraham,
Ishmael, Isaac, Jacob, the Descendants, Jesus, Job, Jonah, Aaron, and Solomon, and
to David We gave the book [of Psalms].”*°

3 AL-Quran, 2:256

37 Engineer, 2008, Islam and Interfaith Engagement, In Islam In Post-Modern World, p,31.
38 Al-Quran, (18:29).

39 Al-Quran, (4:150-51).

40 Al-Quran, (4:163).
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Engineer quotes Shah Waliullah,** the very famous Islamic theologian,
who has also developed this concept that Quran accepts the truth of other religions
from the verse of the Quran.

“For every religion We have appointed rites which they perform. So, [O
Muhammad], let the disbelievers not contend with you over the matter but invite them
to your Lord. Indeed, you are upon straight guidance.”

So, the truth of other religions is again described in another verse, It says,
“For each [religious following] is a direction toward which it faces. So race to [all
that is] good. Wherever you may be, Allah will bring you forth [for judgement] all
together. Indeed, Allah is over all things competent.”*?

The Quranic approach towards other religions, first, is not related to
religious context but to conduct and an ethical base. The Quran determines to excel
others in virtue. Though, Engineer asserts that the Quran prescribes some certain
fundamental practices and beliefs but these are only related to Muslims and are not
based on the hostility.*?

So, whatever the other religions have and practice are, one must perform
and compete others in good actions. The Quran stresses to be compassionate, respect
human dignity, and pious. Any person, beyond his/her worship, who would inculcate
such values that Quran mentions in different places, will be considered the most
respectable before God. In Quran, there is one another verse thatexhorts its followers
not to exceed the limits, not condemn any religion or any follower of other faith.**

Thus Quran instructs “For each [religious following] is a direction toward
which it faces. So race to [all that is] good. Wherever you may be, Allah will bring you
forth [for judgment] all together. Indeed, Allah is over all things competent.”#°

In other verse, it also exhorts”And do not insult those who invoke other

than Allah, lest they insult Allah in enmity without knowledge. Thus, We have made

41 An Indian religious leader (1703-1762) who was an influential Islamic reformer and sought to regenerate Muslim
society in Asia. A prolific writer, he produced 51 important Islamic texts. See http://www.encyclopedia.com

42 Al-Quran, (2:148).

43 Engineer, 2001, Islam and other religions, In Rational Approach to Islam, p.101.

4 Ibid.

4 Al-Quran, (2:1480.
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pleasing to every community their deeds. Then to their Lord is their return, and He
will inform them about what they used to do™’4

Engineer concluded from above verse that Quran is very positive towards
other religions and acknowledges their validity and ensures that there are many
directions or the ways of worship that God has Himself mentioned in the Quran. It is
not a matter how one’s way the way of worship to God, the matter is that how much
you good deeds and it is more important to excel each other in good deeds.*’

The second Quranic approach, Engineer indicates to other religions
regarding the idol worshiping is not all hostile or based on any conflict. The practice
condemned by Quran is shirk, to associate some other with God. But, instead of this,
the Quran is opposite to idol worship but very tolerate and in very sober way. It clearly
says

“Say, O disbelievers, 1 do not worship what you worship. Nor are you
worshippers of what | worship. Nor will | be a worshipper of what you worship. Nor
will you be worshippers of what | worship. For you is your religion, and for me is my
religion."48

Thus, the Quranic attitude towards other religions are not hostile and even
those who are the against the core teachings of the Quran, the Quran suggests to be
very polite and respectful to others.

Religious diversity: Engineer claims that the Quran clearly indicates about
the diversity of religions and nations and communities. It accepts the notion that there
are many ways of living, worshiping and prayers. There are different religions and
different laws that are a big challenge for humanity to live and coexist with tolerance
with each other. It is indeed a big test or trial from God. He wants to test us: who acts
according to his plan and his teachings. He has declared His laws and moral orders for
living a good life in this world. Faith and way of worship have their own place but the
morality is higher than the devotion and faith. That is why, as Engineer examines that

Quran has never adopted any hostile attitude toward any religion but rather exhorts to

46 Al-Quran, (6:108).
47 Engineer, 2008, Islam and Interfaith Engagement, In Islam In Post-Modern World, p.31.
48 Al-Quran, (109:1-6).
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observe tolerance to each other.*® Regarding the religious diversity, there are many
verses in the Quran.

The Quran says, “To each of you We prescribed a law and a method. Had
Allah willed, He would have made you one nation [united in religion], but [He
intended] to test you in what He has given you; so race to [all that is] good. To Allah
is your return all together, and He will [then] inform you concerning that over which
you used to differ?””%°

So, Engineer shows that this verse shows the very practical approach to
establish peace and promote coexistence in the world. The world is plural and
diversity is a natural phenomenon. It is Divinely created and plan to create the

diversity and divergent each other form each one in colour, race, nature and faith. It is

a big plan of God so that human beings may understand and recognize each other.”

Thus, this universal message of the Quran, Engineer explains is very helpful approach
to every community for living together and respecting each other’s faith, race and
culture. It has also been mentioned in the Quran that, due to such diversity in every
aspect of phenomenon, human beings cannot believe in one religion.? Because, by

nature, every person is different in his instinct.

Religious tolerance: The Quran talks to the believers and states that it
requires to all believers to show equal respect to all the prophets mentioned and non-
mentioned in the Quran.®® It includes not only the prophets but their adherents too. As
God created all humanity from a single pair of male and female.>* The best approach
of the Quran to other religions as Engineer suggests as per Quranic instruction, first,
there is no compulsion in religion and for you your religion and for me my religion
should be best tools for the religious tolerance. Second instruction as the Quran

exhorts not to abuse anyone and it is God who will decide about individual’s deeds.

4% Engineer, 2008, Islam and Interfaith Engagement, In Islam In Post-Modern World, p.33.

50 Al-Quran, (5:4).

51 Engineer, p.33.

52 Ibid, p. 39.

53 “And We have already sent messengers before you. Among them are those [whose stories] We have related to
you, and among them are those [whose stories] We have not related to you. And it was not for any messenger to
bring a sign [or verse] except by permission of Allah . So when the command of Allah comes, it will be
concluded in truth, and the falsifiers will thereupon lose [all].” Al-Quran, (40:78).

54 “0O mankind, indeed We have created you from male and female...” Al-Quran, (49:13).
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God is the final judge and it is His domain to decide or reward what the individual did
in hislife time. Through such instructions, it clearly shows that the Quran strictly
instructed to live in harmony and show tolerance and mutual cooperation.>®

“Nowhere does the Quran teach intolerance,” Engineer affirms.% It not
only requires to respect others but to honor the treaty with the tribes that you signed on
some issues. In Medina, there were three different religions. The prophet treated all
them in good way and gave freedom to every followers of religion. In the constitution
of Medina, Engineer, reminds that it was the good model for the modern age how a
multi-religious state was established in which all religions were free to practice their
religions®” Though, Islam, according to Engineer, claims to be the final religion but it
never surpassed other religions and allows all religions to co-exist. It is also noted as
Engineer mentioned that there many Muslims who have some reservations and
maintain that Islamic teachings are very different from other religions and clashes with
other tradition, so it is very difficult to live togeather. Engineer replies that it can never
be the case that all religions are the same but are totally different to each other. It does
not mean that the followers of religion could not coexist but it is the diversity of
religions as there is the diversity in natural phenomenon so why not in religions.
Further, he argues that co-existence does not need to be parallel to each other but it
urges tolerance and respect for others and that is message of the Quran.>®

The best example of religious tolerance as Engineer suggests that it has
been mentioned in the verse: the Quran admonishes that all places of worships,
weather churches, synagogues, temples and mosques, are to be protected as these
places are special reserved for the worship of God and He is remembered there.®
Thus, Engineer advises the religion should not be the cause of conflict and many
Muslims scholars promote that there should be the unity of religion. There should not
be the clashes among religions. If one can understand the Quranic perspective of other

religions, there will never be any hostility towards other religions. The Quran inspires

%5 Engineer, 2007, Quran and other religions, In Islam in contemporary World, p. 46-48.

% Ibid, p. 48.

57 Ibid. p. 48-49.

%8 Ibid.

59 “And were it not that Allah checks the people, some by means of others, there would have been demolished
monasteries, churches, synagogues, and mosques in which the name of Allah is much mentioned. And Allah will
surely support those who support Him. Indeed, Allah is Powerful and Exalted in Might” Al-Quran, (2:40).
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peace and there is no room for extremism or terrorism in the message of Quran, as it

gives the lesson of peace and religious harmony and coexistence.

Religious freedom: The Quran gives total freedom of religion and it does
compel anyone to believe. But it does give the complete choice either believe or not. It
means that man has been given full freedom to be believer. It does not intend that all
human should accept one religion or accept Islam. The Quran says that God has
showed both ways, the way of evil and the way of virtue. Now, it is up to the human
which way he/she choose? It says, there is no compulsion in religion. So, Engineer
further explains “that religion has something to do with one’s heart and soul and
appeals to one’s inner consciousness; and thus can never be imposed.”® The Quran in
its Meccan and Medinian period of revelation was firm about the notion that there is
no force in conversion. But, it shows both ways, either believer or disbelieve, thankful
for the blessings of God or the disgraceful of His bounties that showered upon His
creation as He created for the benefit of His creature. It says “Indeed, We guided him
to the way, be he grateful or be he ungrateful.”%?

Thus, the Quran clearly gives the option to choose any path and it takes
very the practical view that all human beings cannot believe in one or does not believe
in other.%3

The Quran also posed the questions to the prophets: “And if your Lord
willed, those on earth would have believed - all of them entirely. Then, [O
Muhammad], would you compel the people in order that they become believers?”%

In another verse, it also reminds the prophet that though he will be very sad and
disappointed from the people regarding their attitude in the matter of belief, but it is a
fact that all people are free to do what they want and the prophet is not the authority to
compel them. The Quran says, “Then perhaps you would kill yourself through grief
over them, [O Muhammad], if they do not believe in this message, [and] out of

sorrow.”’6s

60 Engineer, 2007, Quran and other religions, In Islam in contemporary World, p. 48-52.
&1 1bid, p.30.

62 Al-Quran, (76:3).

8 Ibid, p. 39.

64 Al-Quran, (10:99).

8 Al-Quran, (18:6).
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Thus, Engineer says these verses admonish not to compel others towards
one’s faith and, it further, not only ensures the freedom of faith on one hand but it also
suggests indirectly to live together with peace and harmony without considering one’s
faith and belief.%

6.2.4 The Quranic message for the protection of places of worship

Any place of worship is considered the most sacred place on earth for their
followers. They go there for their inner satisfaction to worship or pray according to
their own traditional way. In this regard, the Quran, as Engineer describes, admonishes
to its followers to respect any place of worship in which the name of God is being
taken. The Quran gives complete protection and urges to respect such place and does
not let anyone demolish it. It does not allow these places of worship to be destroyed or
harmed in any way.®’

The Quran says, “And were it not that Allah checks the people, some by
means of others, there would have been demolished monasteries, churches, synagogues,
and mosques in which the name of Allah is much mentioned. And Allah will surely support
those who support Him. Indeed, Allah is Powerful and Exalted in Might.”"68

According to Engineer’s interpretation, here not only places of worship
which were present at the time of prophet but included all the places of worship of the
world, here are regarded to be protected because in every places of worship, directly
and indirectly the names of God are remembered and praised in different ways. So,
from this verse, not only places of worships are protected but all religions and

religious communities should be protected.5°

6.3 Engineer’s Passage to inter-religious dialogue
Dialogue is indispensable. Engineer portrays that due to faster flux of
migration from one corner to the other corner of the world, many societies, today,

have been merged in multi-cultural, religious, racial and linguistic zones, it is now

86 Engineer, 2008, Islam and Interfaith Engagement, In Islam In Post-Modern World, p. 39.
67 Engineer, 2001, Islam and other religions, In Rational Approach to Islam, p.103.

8 Al-Quran, (2:40).

89 Engineer, 2001, Islam and other religions, In Rational Approach to Islam, p.103.
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became a challenge. Those days when, in medieval ages, Muslims and Christians were
on mission to preach their religions to other nations and other people have gone and
that is why both religions’ followers are scattered throughout the world.” Though, he
claims that such missionary activities still exist in some parts of Asia and Africa and
both religions are still competing with each other increased a sheer numbers of
followers there. In Europe and western countries, such missionaries (both Muslims
and Christians) are causing religious tension rather than religious harmony. He urges
that for minimizing such tensions, now, one has to initiate the interreligious dialogue
for the religious harmony and coexistence in modern age.”

As mentioned above that Engineer is an ardent supporter of dialogue, he
states that it is the only way for promoting the better understanding among the
conflicting groups. Here, Engineer describes the rules for processing the dialogue.
According to him, the dialogue can be processed among politico-religious groups and
among their supporters on different levels, 1) among leaders, 2) intellectuals, and
among public or masses but the nature of dialogue will differ at these levels.”

At the political level, politicians should promote the secular politics and
oppose the religio- cultural hostility. They should try to bring secular alliance to separate
the communal and fundamental forces. At the level of intellectuals, causes of conflicts and
involved forces should be analyzed and strategy should be planned for paving the way of
inter-religious and inter-cultural harmony. And, at the religious, Engineer suggests that
every religion should be understood on different aspects; ritualistic, theological,
institutional and level of value systems. Because every religion has different modes and
emphasis on different values. It doesn’t mean that such differences can be cause of
conflicts. These differences have to be understood and appreciated rather than to be
fought. And at the level of mass, the dialogue is called the dialogue of life. It is to share
and help each other in the time of difficulty, and share one’s joy and woes as these are the
common feelings of human beings. In this situation, there is no theory, concept or
theology required. The real dialogue of life, before Engineer, is to live together with

sharing the happiness of life and helping other in crisis.”

0 Engineer, 2014, Dawah or dialogue, in Islam challenging in 21%t century, p. 69.

™ Ibid.

2 Engineer, 2001, On religious and intercultural dialogue, In Rational approach to Islam, p. 206.
3 Ibid, p.210.
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6.3.1 Rules of Inter-religious dialogue

Engineer proposes rules for conducting a good dialogue would lead to
successful culmination and would bring good results for religious and cultural
harmony. He offers ten rules.

1) The participants should have strong background in their faith tradition
and inner conviction.

2) The participants should be free from superiority complex from their
tradition

3) The participants must abstain from polemic style

4) The participants should understand and respect each other’s dignity and
conviction

5) There should not be even the slightest efforts to convert other

6) The participants should recognize the unfitness of each other’s beliefs,
ritual and theology

7) The participants should also be aware of the concept of diversity of
religious and cultural phenomenon

8) The participants should try to give the space for adjustment and
accommodation in society with the spirit of minimizing the conflict

9) There should be awareness of difference between dialogue and
monologue. And others dialogue should be conducted with democratic spirit to
recognize the importance of all participants equally

10) And, lastly, the result of dialogue will not be positive unless each
member has a potential to listen and understand each other point of view in the given
context

Above mentioned rules, as suggested by Engineer, if followed then the
result will be quite better. He says that there is no country in the world which can
claim the mono-religious or mono-cultural. The rapid sources of transportation
resulted in the diverse religious and cultural group interacted with each other and

every group has to live together with such diversity.”
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6.3.2 The Quranic approach to interfaith dialogue

The Quran guides all human beings, describing all the major affairs of life. It
not only addresses socio-politico, economic and religious issues but also indicates the
solution for the entire enigma for the benefit of Humanity. It tells that there is great
wisdom behind the diverse creation of the universe and its creatures, it tells that human
beings are the best creation.”> The Creator has given the great potential to every
individual. The main objective of the creation of human beings is, first to worship his
creator and, second, to serve and help other fellow human beings. The Quran suggests that
how human being should manage his affairs, quarrels or how to behave with other in the
best manner if they interact with each other in communication or dialogue.

The Quranic concerning approach to interreligious dialogue, Engineer
explains that the Quran divided humanity in to three categories: 1) Believers are called
all who believed in God, His all prophets, His all books and believed in the day of
Judgment and the day of resurrection. 2) People of the Book are those who possessed
one or other scriptures, like Torah and Bible, generally the Jews and Christians are
considered the main people of the Book. And, 3) Non- believers, who neither
possessed any revealed books nor have any belief in prophets.’®

Engineer says the Quran only mentions three major faiths, though it also
clearly pronounces that every community had been sent a prophet.”” So, in the light of
this verse, when Muslims encountered other communities, they came to know that
beside the prophets mentioned in the Quran, there are other prophets who were also in
other parts of Arabia like Zoroaster. The third caliph Usman included even Berbers of
West Africa among the people of the book. In 18th century, a Sufi of the Qadri order
Mazhar jan-i-Janan endorsed similar position declaring the Hindus as the people of
the book citing Vedas as their revealed books.”® Thus, Engineer states that the
category of the people of the book was not rigid but was inclusive and not exclusive.
The Quran initiates the dialogue in this way, it announces "O People of the Scripture,

come to a word that is equitable between us and you - that we will not worship except

7 Ibid, p.208.

5 “We have certainly created man in the best of stature”. Al-Quran, (95:4).

6 Engineer, 2001, Islam and other religions, In Rational approach to Islam p, 105.

77“And for every nation is a messenger. So when their messenger comes, it will be judged between them in justice,
and they will not be wronged” Al-Quran, (10:47) ---“And We have already sent messengers before you...” Al-
Quran, (40:78).
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Allah and not associate anything with Him and not take one another as lords instead
of Allah." But if they turn away, then say, "Bear witness that we are Muslims
[submitting to Him].""®

This above mentioned verse is a clear declaration towards interreligious
dialogue between the believers and people of the Book. Besides this, the Quran also
mentions the rules above what how your behavior should be during the dialogue. The Quran
has objection and difference to Christians and Jews on some theological issues that are very
critical issues.® In spite of such big differences, the Quran advises Muslims to engage with
them in good manner that leads to understanding not to confrontation. 8!

It says, “And do not argue with the People of the Scripture except in a way
that is best, except for those who commit injustice among them, and say, "We believe
in that which has been revealed to us and revealed to you. And our God and your God
is one; and we are Muslims [in submission] to Him."#2

Thus, the Quran not only promotes dialogue between Muslims and the people
of the book but also exhorts for fair interaction with good behavior. It prescribes the main
ground rules for dialogue and directs to believers to be good in their talks when you
encounter with some certain issue in dialogue. Thus, Engineer points out here that “the
Quran promotes dialogue of culture rather than culture of confrontation.”?

However, the Quran instructs all believers to have good relation with all
other faiths. Nonetheless, there was fighting between the Muslims and non-believers
in the Meccan. Engineer replied that it was not the fighting that the Meccan were

disbeliever but because in the early days of Islam when the Meccan leaders™felt that

they will not considered more worth among their fellow beings because their egoism
surpassed on their sensitivity of being kind to the weaker section of society. So, The
Meccan leaders, due to their superiority and rudeness, started to persecute and torture

newly convert Muslims and even Prophets himself was treated badly by them.

78 Engineer, 2001, Islam and other religions, In Rational approach to Islam p.105.

8 Al-Quran, (3:64).

80 For example on the issue of divinity and begotten son of Jesus. Quran denies the Christians’ claim. And, Jews
said that Uzer is son of God. The Jews call 'Uzair a son of Allah, and the Christians call Christ the son of Allah.
That is the saying from their mouth; (In this) they are intimate; what the Unbelievers of the old used to say.
Allah's curse be on them: how they are deluded away from the truth. Al-Qur'an (9:30).

81 Engineer, ibid, p.106.

82 Al-Quran, (3:46).

8 Engineer, ibid, p. 106.
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Engineer mentioned that as long as people embraced new system of faith,
believed in God and entered the fold of Islam, the Meccan leaders out of their ego and
arrogance did not accept such new system which was fatal for their worth and status.
They were dominated on everything, but when the Islamic message appeared in the
favor of the poor and marginalized people of that society, they became more vicious to
that weaker section of society. The Muslims had to defend themselves against the
tyrannical behavior of Meccan. Thus, conflict erupted between them and resulted in
many battles.®® Those battles were not conflicts based on the belief and disbelief but
on the base of defense against the oppression and injustice instead savaged by the

cruel Meccan on the vulnerable.8®

6.3.3 Sufi Approach to Islam

Engineer is highly inspired by the Sufi approach to Islam and wrote many
examples and stories of great Sufi saints who were the main source to manifest the
true mirror of Islamic message of the religious harmony and co-existence. Some Sufis,
according to him, claimed that the Prophet Muhammad himself is the core fountain of
Sufism and got spiritual and devotional inspiration from him. This is the reason why
the Sufis, who were flexible, soothing and consoling soul toward others, were free
from all kinds of hate and prejudice to other human being.8” The methodology of
Sufism to spread Islamic teachings, was with love and wisdom. Their presentation of
the entity of God is loving, nourishing and caring, unlike the traditional orthodox
ulema® who projected that God will punish for violation of His rules. That is why,
Engineer claimed that, due to such loving and consoling behaviour of Sufis, a
thumping number of people entered the fold of Islam. Secondly, the Sufis didn’t
differentiate among the people of different faiths but they gave them a big room of
compassion and to be attracted by the true love for God and prophet.®® Engineer

8 Like Abu jahal, Abu Sufyan, Abu Lahab and many.

8 Engineer, ibid.

8 |bid.

87 Engineer, On sufi Approach to Isalm, In On developing theology in Islam, p, 104.
8 The traditional religious Muslim scholars.

8 Engineer, 105.
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mentioned the name of Nizamuddin Awlia,*® who respected all religions and never
considered any of them as inferior to his own.

Engineer maintains that the basic principle of Sufi thought is what has
been called ““Sulh-i-kul’” that signifies the “peace with all”, without any discrimination
of faith, race and colour. All the human beings are the children of God. With this
inclination, they established peace, friendship and love that is core of Sufism. They
were so closer to the general public than the rulers.®? Due to this reason, the Sufis were
highly admired by the common people as they synthesized the local culture and local
customs too. For doing such thing, the only purpose was to live with harmony and
love.®*Thus, according to Engineer, they maintained the respect and friendship and did
not condemn or criticized any way or method of worship. Before Sufis, love and
service were more valuable than the way of worship.%*

At last, Engineer describes that all Sufis believed in “non-violence, Divine
love, need for purification of Inner life, value of penitence in spiritual progress,
temporal character of human existence and other similar subjects.”® He further
elaborates that, although preaching of Islam was not their mission, nonetheless,
thousands of people embraced Islam at their hands, but they never showed any
abomination to anyone, because they respected equally high and low people of society

and never dissuaded anyone to convert Islam.®

6.4 Conclusion

The main theme of Engineer’s discourse is to reflect the true message of the
Quran, to build a good relation to other people of faiths. It gives religious freedom and
urges that there is no compulsion in religion. The Quran clearly indicates that God has
created diversity of people and religions. The Quran demonstrates to the Muslims that it

accepts the validity of other religions and required to the believers not to discriminate

9 He was a famous Sufi saint of the Chishti Order in the Indian Subcontinent.
%1 Engineer, p, 109.

92 1bid.

9 Ibid, p, 107.

9 1bid, 109.

% Ibid, p, 108.

% Ibid, p.109.
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among the prophets of God. It is part of faith to respect and recognize all prophets whether
mentioned or not mentioned in the Quran. Engineer believes the message received by the
Quran is: the open offer to have a dialogue with others with wisdom and good behaviour
to lessen tensions. In other words, it urges to understand each other.®’

Engineer assumes that the Quranic approach and method of dialogue is
very positive and friendly to others. It exhorts to maintain the very gentle way during
the process of dialogue. The Quran advises Muslims to argue with the people of the
book in the best possible manner because the Quran shows the highest respect for
Abrahamic faith prophets. In view of such high respect of the prophets, it also intends
their adherents to build mutual respect and understanding. *®Thus, Muslims should not
avoid to have dialogue with other followers of faiths as the Quran recognizes that there
many other prophets who are not mentioned in the Quran. So, from this verse it is to
be estimated that the Quran recognizes the truth of other religions and sought their
cooperation with others.%® In this regard, Engineer gives the example and appreciates
the role played by some Sufi saints in religious harmony, who have accepted some
Hindu highly revered religious figures like Rama and Krishna as prophets.*®
Therefore, dialogue is the need of the hour and the Quran directs to promote it without
any intention to influence or convert other, not to oppose other’s faith, and listen other
for building the trust of each other. The Quran calls for finding commonality instead
of differences. It is a great wisdom of the Quranic way to build the mutual trust
among the religions. Such steps will lead to the peaceful coexistence. At the end,
Engineer maintains that dialogue creates the culture of tolerance and culture of
respect. Islam teaches Muslims to live in peace with others. It will be a very good
achievement when Muslims live among diverse traditions with the spirit of tolerance
and with the commitment of to please God as exemplified in the praxis of Prophet

Muhammad.1%?

97 Engineer, 2014, Dawah or dialogue, in Islam challenging in 21st century, p, 69-70.
% Ibid, 71-73.

9 Ibid.

100 |pid, 70.

101 1bid., 74-78.
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CHAPTER VII
CRITICAL ANALYSIS OF ENGINEER’S METHODOLOGY AND
APPROACH TO ISLAMIC HERMENEUTICS ABOUT
LIBERATION THEOLOGY AND INTERFAITH DIALOGUE

This chapter has two sections that will seek critically Engineer’s methodology
and understanding of Islamic hermeneutics, and his development to modern, critical,
liberal, progressive and reformative approach to the Islamic hermeneutics: the Quranic

exegesis about liberation theology and interfaith dialogue.

7.1 Analysis of Engineer’s Methodology

Engineer’s philosophy of the actual spirit of theology is not in its classical,
traditional or purely theological way but he took it in sociological way. He criticized
traditional and medieval approach of interpretation of the text, but he presented his
intellectual and rational development towards theology because he was influenced by
modern, liberal and progressive thinkers. He focused on the sources that make possible
the idea of theology that lead to the actual liberation of human beings in worldly
temporal life. He advocated values of humanity in terms of equality and justice and
liberation in the Quranic context of liberation theology.

Besides, he took the challenge of interfaith and intercultural dialogue and
indicated its hindrances that he faced in his praxis. Though, he could not succeed fully
in his scheme for bringing all religious followers on the same page under the light of
the Quranic general instructions about interreligious engagement because he pointed
out the cultural and traditional practices that have been now part and parcel of religion,
which resulted in conflicts and subsequently became a big threat to religious harmony
and coexistence. But, at last, he responded ‘conflict transformation’ as a solution to

such common modern issues with the help of his contemporary modern reformers.
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Section A

There is no doubt that Engineer imbibed the idea of liberation theology
from the Christian movement and the idea of Gustavo Gutierrez that theology must be
in practical form as has been mentioned earlier in chapter two. Engineer, having
observed such revolutionary events and going through the writings of legend Christian
theologians regarding the new epic in human Christian history, he got inspired by their
contributions and the movement as well that was started for doing theology of
liberation for poor and marginalized people of that era.! He had the same views and
spirit to propagate it in Islamic and Quranic perspective. He raised the same
methodology and found that the religion Islam also has much capability and equipped
with the same concepts and instruction for equality, justice and freedom. So, to get
acquainted over all the idea of liberation theology, he studied both the Quran and
Hadith including other Islamic eastern western and Christian intellectuals’ writings.
He found very dynamic sources that supported his views and a methodology that he
was looking for the actual purpose of theology and religion. His discourse is mainly
based on the Quranic injunctions, viewing its meaning and explanation in every
aspect. In this connection, he authored many essays and articles, published in many
journals and books on different modern issues related to the Islamic and Muslim
world. In addition, it should also been in mind that he highly focused on some especial
aspect of liberation theology that are described in previous chapters under general
topics and the key terms of the Quran: gender justice and equality, religious freedom,
poverty alleviation, compassion, benevolence, wisdom and unity of religion.

He also focused on women rights and gender equality in Islam, which he
stressed a lot in the light of the Quranic instruction and discussed all these issues,
mentioning in different periods: pre and post Islamic, medieval, modern and post-
modern era in different socio-politico and religious perspectives. Besides, almost his
halflife passed in the reconciliation and writing about the communal riots that were
happened time to time in his life time. He himself would go to interrupt that situation

and strived practically for the settlement of communal groups.?

1 In 1956 in Latin America. Here is the same biblical notion of theology. See, Gustavo Gutierrez,(1971). A
theology of Liberation, History, politics and salvation.



Fac. of Grad. Studies, Mahidol Univ. Ph.D. (Religious Studies) / 155

7.1.1 Engineer’s methodology of hermeneutics

Engineer and his way of maintaining the Quranic hermeneutics are being
considered among those liberal Muslim scholars®who like him, went on same
direction, in their own socio-politico and cultural context respectively, interpreting
modern and progressive way to promote for justice, gender equality, liberation and
religious freedom on the basis of same methodology of providing exegesis in very
rational and intellectual way, unlike the traditional and conventional theologians who
only focused on traditional and medieval interpretation. While, Engineer focused on
progressive and liberative elements of the Quranic messages that are related with
modern issues of the modern age. So, before going to analyzin his worldviews of
progressive Quranic interpretation, let us have a look on the term Hermeneutics.

Hermeneutics this word was invented by Christian/Western scholars in
biblical context but it could be used for the explanation or interpretation of any
religious text. Etymologically, the term hermeneutics, according to the new dictionary
of Theology, is derived from the Greek verb hermeneuein, meaning “to interpret”
which contains the reference to the Greek god ‘Hermes’, the messenger of the gods.
His task was to explain the decisions of the gods to humans. But then, it became a
theory of interpretation of scriptural text.* While, the penguin Dictionaries of
Religions describes that “it is a theory of understanding or interpretation but especially
of biblical, philosophical and literary text.”®> However, Encyclopedia of religions
explained that this term referred to human intellectual expression or interpretation of
any text especially religious terms that might be difficult to understand.® So, making
understandable of any text is called Hermeneutics. It is the science of interpretation of
any text material for the comprehension of hidden and apparent meaning of the text or
verse.” As far as Islamic Hermeneutic is concerned, it is the interpretation or

explanation of divine text specially the Quran. Though, in Islamic terminology, it is

2 See Engineer, 2011, A living faith, my Quest for peace, Harmony and social change, p. 74-107.

3 Contemporary Muslim critical liberal scholars like Hassan hanafi and Nasr Abu Zayd (Egypt), Farid Esack (South
Africa), these few names were Engineer’s contemporary. They are considered the as critical, liberal, reformative
and leftist. See Nuryaton, Agus Muhammad. (2000). Asghar Ali Engineer’s views on Liberation theology and
women issues in Islam: An Analysis, Introduction, p. 1.

4 See the Dictionary of theology, Joseph A Komonchak, Mary Collins and Dermot A.Lane, (eds) 1987, p. 462.
Golden Bridge Dublin, Gill and Macmillan.

5 See the Penguin Dictionary of Religions, John R Hinnells (ed) 1984, p. 145, England, Penguin books.

6 Encyclopedia of Religion, 2nd ed, vol, 6, p.3930.
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called ‘Tafseer’, which means interpretation of the Quranic verse or the general

commentary of the Quranic verses.

7.1.2 Engineer’s methodology of understanding the Quranic
hermeneutics or exegesis

Engineer’s way the Quranic exegesis is very different from the traditional
Muslims scholars. He despised the traditionalists’ exegetes that were related to the
medieval interpretations of Quranic verses which resulted in a big difference with
respect of especially women issues, like polygamy, the veil, divorce, wife-beating etc.
Though, it is also believed that there is a substantial number of different ways of
understanding the Quran and its exegesis, depending on the different school of Islamic
thought and era.

He admits that there have been different views even among the
companions of the prophet in understanding the verses of the Quran. So, there is
hardly any major issues on which Muslims scholars do not differ. So, different views
of understanding led to different interpretations and thus resulted to differences in
views and creation of divergent schools of thought in Islam and every group claims to
be on the right point.2 And among such different schools of thought, there are some
orthodox and some liberal, modern and progressive scholars and general followers.
Thus, every scholar interpret the Quranic text from their own: orthodox, liberal and
modern perspective respectively. Similarly, the case of those women who want to
empowerment of women, read and understand the Quran from a feminist point of
view.® For these differences, according to him, there are some reasons, like, the
richness of the Quranic text and symbolic and allegorical language. That is why it can
be wunderstood in many ways and everyone is right on his/her own
understanding.’®These different views are only world/mundane issues not
metaphysical. Besides, it has also been observed generally that almost every religious

Muslim scholars interpreted and explained the Quranic particular verses just to prove

7 Saifullah Bhutto, 2015, Hermeneutics from Islamic Perspective, In International Journal of Scientific Research in
Science, Engineering and Technology, Vol, 1, Issue 5, pp., 310-314. Available online at http:/ijsrset.com/

8 Engineer, 2007, Multiple Understandings of the Quran, In Islam in contemporary world, p. 73.

9 Ibid.

10 1bid.
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or justify their respective point of view on particular issues that might match their

mental tendency towards the current socio-cultural background and circumstances.
Engineer’s method of understanding of the Quranic text is totally inclined

towards very liberal, modern and progressive to wards the many modern issues as

mentioned above." Like some other Muslim scholars? whom he gives the credit for

having modern approach to address the modern challenges. He not only condemned
but blamed orthodox scholars who depend on medieval understanding of the text as
final and unchangeable. Such orthodox medieval dependent and traditional scholars
opposed openly to the modern and progressive bend of rational scholars.®

Engineer maintains that because of this conservative and old fashioned
interpretation of the text, there are controversies in many modern issues that the
medieval understanding cannot properly handle or resolve them. In this regard,
Engineer’s point is that due to rapid change and revolutionary advancement in modern
age, we have to rethink, reconstruct and reinterpret our understanding the Quranic
message according to the challenges of modern change. The Quranic message is not
fixed for one period but it is a universal that can be compatible with all ages.*

Thus, he criticizes those scholars who, according to him, pick and chose a
verse to prove their point. He also believed that there is no harm with different
understandings but that differences should not lead us to the chaos that might have a
wrong interpretation. For to avoid such big contradiction, he suggests that there should
be some proper methodology to understand and interpret such critical issues
unanimously. That proper methodology is to see and compare such verse, which needs
to be explained further in broaden sense, then we have to see other verse too on same
subjects in other places of the Quran to solve and come to the common to see other
verses too, on the same subject in other places of the Quran to solve and come to

common understanding and agreement for proper meaning and explanation of such

1 Women’s issues, interfaith relations and marriages.

12 He gives example of fazul rehman from Pakistan, Abu Nasar Zaid of Egypt, Jamaluddin Afghani, Muhammad
Abduh of Egypt who have a modern approach. See Engineer, 2007, Multiple Understandings of the Quran, In
Islam in contemporary world, p. 77.

13 Engineer, p.74.

4 1bid, p.73-74.
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difference.’® Thus, it will make great difference if our theologians will choose one
verse and abandon others.2® If they do so then there is possibility of differences among
theologians and jurisprudents.

He further means that for understanding the Quran comprehensively, there
are some certain guidelines for interpreting the verses. He suggests that for
understanding the Quran, we have to divide its verses in to normative and contextual
context.

1) Normative: “those verses which lay down norms and are transcendent
in character” and,

2) Contextual: “those verses which were revealed in response to a given
situation and the Prophet had to give the response to certain quires by his followers.”’
Engineer views that that Quranic tafseer (interpretation) is full of references with
asbab-ul nuzool, (occasion of revelation), manasukh, (cancelled) and those are nasikh,
(those who cancelled the verse). So, according to him, it is obvious that some certain
verses were revealed in response to the historical or particular situation for to address
that historical and particular circumstances and such orders cannot be applied in the
modern situation.8

Thus, in the Normative and Contextual discussion, he generally illustrates
that to understand the Quran,

1) First, we have to see and go through the complete information or the
background for the revelation of every verse and the chapter of the Quran.

2) Second, we have to go through the verses from every angle, maintaining
and observing the proper context, i.e., the particular time, period, place and cause; that
on which occasion, on which time/period, on which place and for what the reasons that

so and so verse was revealed.

15 For example, according to Engineer, the question of polygamy is generally by quoting verse 4:3 by scholars to
justify polygamy unconditionally. But there is another verse on this subject, 4:129. If both the verses are read
together it would yield a different result. In the second verse the question of justice has been so stressed that
taking more wives than one becomes secondary; thus, justice is more important here than many wives. According
to him, our scholars keep citing verse 4:3 only. Though 4:3 also puts emphasis on justice, it also says that if you
fear you cannot do justice then marry only one woman at a time. If both the verses are read together it becomes
the duty of the gazi (judge) to make a rigorous inquiry as to why a person is taking another wife and whether the
man really needs another wife. See Engineer, 2012, Understanding the Quran, An article published in daily dawn
on Feb 09, 2012. Available at http://www.dawn.com/news/694420/understanding-the-quran

16 1bid.

17 Engineer, 2007, Normative and Contextual Interpretation of the Quran, In Islam in contemporary world, p. 46.

18 1bid.
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3) Third, we should not only see all the scenario of revelation but we have
to see the multiple meanings of every word weather it has some other meaning which
might have been used in the local language.

4) And, last, we have to differentiate between the normative and
contextual verses for getting better understanding the Quran.*®

So, he suggests if we use this kind of methodology to comprehend the
proper way of understanding the Quran, then possibly, many of our problems will be
easily resolved and further it would be easier to reach more comprehensive meanings
of the Quranic verses, and many objections levied at the Quran by others could be
easily discarded.?°

Thus, the nutshell of his method of Islamic hermeneutics, is that religious
text should be interpreted properly, having knowledge of every aspects of its
revelation. The religious texts were revealed or evolved in very different social
backgrounds and we must take today’s relevance into account accordingly. One need
not reject religious text per se but study its suitability to match it in modern societies.?

7.1.3 Engineer’s Formation as a progressive Muslim.

This, Engineer’s reformative and revolutionary inclination developed
when he underwent some bitter experiences of his own community’s corruption that
exploited the religion. He felt that such religious and so called spiritual leaders
exploited the religion and enslaved the poor naive and innocent people. People were so
afraid and did not dare to argue with them. They were being used and politicized for
their leaders’ interests and power. On account of such huge malicious attitude and
practices of that politico-religious chiefs who used the religion for their benefits,
Engineer, first resisted them, stepped ahead, joined the reformist movement, rebelled
against the status quo of his community and opposed his leader’s authoritarian in
religion. By lieu of such un-Islamic practices he observed within the community, then,
he went ahead and looked on same modern issues in Islamic world and Muslim

societies too, like oppression, subjugation, corruption and politics using the name of

19 1bid., p, 64-66
20 Engineer, 2012, Understanding the Quran, An article published in daily dawn on feb 09, 2012.
2L Engineer, Is Islam compatible with democracy and modernity? In Islam challenging in 21st century, p. 220.
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religion, injustice in all its spheres, religious exclusivism and intolerance that stopped
people to advance from any development.

So, observing and addressing such common malignancies in general, he
tried to restructure the theology in a sociological perspective, or socially engaged
Islam, realizing its importance and need of reforms in the society that has been
corrupted by either lusty rulers or few religious orthodox mindset. Keeping in mind all
these socio-politico and religious complexities, Engineer studied both Islamic and
western literature from traditional as well as modern perspective developed a liberal,
modern and progressives perspective. He put efforts to focus on the social problems
more than the theological. Thus, he became an activist and a democratic figure by
reflecting and applying the core teachings of the Quran for implementing the true
spirit of service to God, the almighty, who Himself directs for His creation on the
earth for doing justice among themselves.??

By taking account of such common socio-economic injustice, he
condemned not only so-called religious leaders but also criticized those dogmatic-
oriented orthodox Muslim scholars, who only stressed on theology in its metaphysical
context, but not its essence or spirit that what is actual theology and what God wants
for His people on earth.?® Their minds are still stagnant and do not want for
transformation in moderation. Muslim scholars were also used as weapons for the
opponents of their political leaders after the end of Islamic caliphate period.?*

On one side, Engineer was disturbed by the religious exploitation of such
leaders and Imams, while on the other, he was completely troubled by the communal
violence in India. He was worried on religious and communal violence and at last, he
decided to study the reasons and perpetrators of such violence in which many people
lost their lives without any cause. He took charge and decided to devote his time for
promoting peace and communal harmony so that innocent people were not killed. In
this regard, he wrote in many journals, met many people to in every walk of life to

help to embark upon this mission to lessen the tension of communal conflicts and

22 Risma Hikmawati (2015) “Asghar Ali Engineer: Because Revelation is Not Contradictory with Reason”/ cited
March 31, 2016. Available from http://www.rahima.or.id/

2 See further reading, Esack, Farid, 1997, Quran, Liberation and Pluralism: An Islamic Perspective of Interreligious
solidarity against oppression, Oxford, Oneworld.

24 Engineer, 1990, On some aspect of Liberation theology in Islam, in Islam and liberation theology: Essays on
Liberative elements in Islam, p. 1-15.
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bring peace with in the confronting groups.?® Regarding this issue, he formed an
organization which was called Awaz-e- Biradran (voice of brotherhood). It was a
struggle and sincere efforts for raising the voice against the communal clashes and
create the harmony and national integration. That organization also joined for Indo-
Pak (India-Pakistan) friendship so that it might establish better relationship between
Hindus and Muslims.?® For to accomplish this, Engineer’s main purpose was to bring
to close: to lessen the religious exclusivism and extremism, to reduce the cultural,
tribal, ethno-nationalistic and communal difference; and to pave the way for religious
tolerance, harmony and coexistence.

As mentioned above Engineer developed the idea of Liberation theology
from first, the Christian movement, and second, when he experienced the injustice,
exploitation and slavery within his Bohra community?’ by its so-called spiritual
leaders, who would consider himself as gods on earth and imposed many un-Islamic
ways to his followers. Such matters made Engineer sad and he would think about how
religion has been hijacked by such leaders who are using it for their own interests. So,
for reaching his very rational, revolutionary and liberal attitude about some critical

religious issues,?® we have to have a brief discussion on his social background.

7.1.4 Engineer’s socio-religious background in brief

Engineer was brought up in a religious atmosphere in Shi’ah Isma’ili%®
tradition of Islam that was followed by the Bohra community. Though his father® was
a priest but he did not want his son to follow his footsteps. He wanted his son to be a
doctor or engineer because he did not want him to be enslaved by religious priests.
Engineer’s traditional break up point started when he visited the highest priest! of
Bohra community with his father and he was told to kiss and prostrate the priest. But

N

5 Engineer, A living faith, my quest for peace, harmony and social change, p.24.

% |bid., p, 33

27 Bohras are Shi’ah Isma’ilis who converted from Hindus in India. They are called Bohra because they were
converted from Vohra trading caste in Gujrat, India. (Vohra subsequently became Bohra). See Engineer, 2011,
the Bohra reform movement, In A living faith, my quest for peace, harmony and social change, p. 42-73.

8 Critical religious and social issues with in Muslims society. As poverty, injustice, religious freedom, modernity,
social reforms, women issues and many.

29 Shiism is a sectarian form of Islam, and Ismaili Shiism is one of its major subdivisions. It is named after Ismail
(721-755 CE), the elder son of JaaFar al-sadiq (699-765 CE), the sixth Shiia imam. See Juan E. Campo, 2009,
Encyclopedia of Islam, p. 377, New York, Facts On File publishers.

0 Shaikh Qurban Hussain.
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Engineer refused to do so because he had a firm belief that in Islam, there is no one
who deserving to be prostrated except God, the Almighty. This visit “was to become
horrifying experience for him and became in many ways in turning point in his life,
“he remarked. * Since then, he promised to bring reforms and will struggle to liberate
people from such un-Islamic practices within his community.*3

Engineer wrote his autobiography, “A living faith: My Quest for peace,
harmony and Social change”, where he describes almost all the events and
experiences of his life. He writes bluntly and exposed the unhuman and undemocratic
attitude of the Bohra rules that paralyzed its people. He describes that,

“No Bohra can marry or bury his dead or set up any organization or
contest any election without the permission of the priest. A Bohra community member
enjoins no freedom of his/ her own. He has to literally declare himself/herself as slave
in marriage invitation cards or any petition submitted to him. He/she will be
excommunicated and will get completely isolated from his family and friends if he/she
doesn’t obey the order of the priest. He cannot even attend marriage or funeral and
the marriage can be broken if anyone among spouse joins the reformist group. Even
mothers can also break the relation with their children as do sisters and brothers.
Thus, the highest priest had a power to control over the religious and secular.”34

So, due to such un-Islamic practices in his Bohra community, he joined
Bohra reform movement. Observing such experiences, he wrote articles against these
tyrannical rules and exploitations of religion for draw attention to the general masses.
In this journey, he was threatened of bad consequences and assaulted many times, and
was seriously injured but he did not step down from his struggle against oppression

and injustice and continued his struggle as he could.

7.1.5 Influence of Marxism and rational Muslim thinkers on Engineer
Engineer was influenced by some Muslim rational thinker and

philosophers who put deep impression in his thought. He changed his track from

31 Syedna Taher Saifuddin, (1888-1965) was the 51st spiritual leader of the Dawoodi Bohras, a sect within Shia
Islam.

32 Engineer, A living faith, my quest for peace, harmony and social change, p. 13-14.

33 Ibid.

3 Ibid., p. 43.

3 Ibid.
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traditional to modern and stressed on the universal Quranic message of equality and
social justice more than the ritual system.

The second turning point, according to him, was the encounter with the
writings of Niyaz Fateh Puri, one of the famous Urdu poets whom he got inspiration
from his poetry. His writings left a revolutionary expression on his mind and wiped off
all his traditional views of religion that he learned and read in a very traditional way,
and a new intellectual vision had opened up his mind.3" Similarly, the concept of unity
of religion from Maulana Abul Kalam Azad®® and the reformative movement in
education by Sir Syed Ahmed Khan®*also had a great influence on his thoughts
reflected in his writings.

The third event that he took seriously when he got influenced by the
Marxist views especially the idea of equality which is the core teaching of Islam and
found that his views on equality are much closed to the Islamic values. He took
Marxist ideas regarding justice and equality in a very positive way and appreciated it.
Beside the Marxist idea of equality and justice, Engineer took positively the criticism
of Karl Marx about religion. Engineer has a very balanced views on Marxist
impression. He expresses over the statement of Karl Marx that religion is opium of
people,* says that it must be understood, not to condemn religion. He further explains
it that Marx’s view of religion as opium has to be taken if in only traditional way, man
can never change himself and will never bear the challenges of life. In this case,
according to him Marx was right.*

Thus, religion, Engineer describes, “If it becomes an instrument of change,
it would become a powerful weapon in the hands of the exploited masses. Traditional
religion, if reformulated in the form of liberation theology, can be made to play a
central as revolutionary praxis, rather than a marginal one in the form of often
meaningless rituals. Religion in its traditional form is only an illusion, it can become a

powerful reality in its liberating form.”42

3 Niyaz Fateh Puri (1884-1966) a Pakistani Urdu poet, a critic, scholar and literary journalist.

37 Engineer, A living faith, p. 19.

38 Abul kalam Azad (1888-1958), an Indian scholar and political leader of the Indian independence movement.

39 Sir Syed Ahmad Khan (1817-1898) was an Indian modernist Islamic scholar modernist and social activist.

40 Marx, K. (1971). Critique of Hegel’s “Philosophy Of Right, p. 132.

41 Engineer, 1990, On some aspect of Liberation theology in Islam, in Islam and liberation theology: Essays on
Liberative elements in Islam, p. 2 (1-15).

42 Ibid.
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After that, Engineer found the similar views and concepts in Islamic thinkers like Dr.
Mohammad Igbal,** Maulana Hasrat Mohani* and Maulana Ubedullah Sindhi,* who
advocated Marxist doctrine (social justice and equality) that were compatible with
Islamic social justice.*® Even Engineer further went on saying that Maulana Ubedullah
Sindhi was too much influenced by the revolutionary doctrines of Marxism and opined
that Islam and Marxism were very close to each other. And Dr. Muhammad Igbal was
also influenced by socialism as manifested in his famous poem Khizr-e Rah*’ that
especially supported the cause of workers. Though all these mentioned Muslim
thinkers were not agree with the Marxist theology. They all had a firm belief in God,
the Almighty, so Engineer had too. Engineer remained firm believer in God and
Marxist atheistic views could not shake his belief in God, the Almighty.*3

Engineer further supported Marxist views on social justice and inequality
and referred for one Christian liberation theologian from Latin America,*® who also
believed that Marx was great a believer, because he indicated and advocated the same
Christian values like justice, equality, compassion for other’s sufferings but not the
rituals that are not the actual religion. On this such social and human values,
prescribed by Marx, strongly supported by Engineer too. He Engineer claims that in
his opinion, a truly religious person dedicates himself/herself to realization of these
values. In other words it is service to humanity and standing by justice and truth that
stand for real service to God. God does not need worship. Worship is a means of
purifying our spirit.”> So, mentioning such incident and encounters with other
different revolutionary champions, Engineer here got completely changed from
traditional to liberal and preached the actual theology of liberation that is to serve the

people of God according to His commandments.

43 Allama Igbal (1887-1938) was a great Indo-Pak poet, philosopher. Now, considered the national poet of Pakistan.

44 Maulana Hasrat Mohani (1875-1951) was an Indian activist in the Indian Independence Movement, and a noted
poet of the Urdu language.

4 Ubaidullah Sindhi, (1872-1944) was a political activist of the Indian independence movement and one of its
leaders.

6 Engineer, A living faith, p.20.

4T The Khizr-i-Rah is a poem in Urdu written by Igbal that reveals the political future of Muslims and the reasons of
decline of Muslims.

48 Engineer, A living faith, p.20.

* Gustavo Gutiérrez.

50 Engineer, A living Faith.
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7.1.6 Influence of Ali Shariati on Engineer’s thought

However, besides all his practical liberative approaches towards human
liberation from the clutches of oppression and slavery, he got very dynamic ideas from
Ali Shariati’s’® message of liberation that is based on the spirit of Tawhid. He had a
great goal behind the concept of Tawhid. He wanted to change the whole scenario of
Iranian society that was based on oppression, subjugation and slavery under the
authority of Shah Iran. Ali Shariati wanted to establish a society that should be under
the core spirit of Islamic theology in social context and wanted to give it the complete
shape of liberation theology according to the Islamic mode of living that Quran
represents with social justice and equality.®® He viewed that in Islam, man has been
given some responsibilities by divine trust for uplifting and implementing the divine
qualities in the society.>3

So, like Ali Shariati, Engineer also wanted to change the complete shape
of traditional and conventional theology but not through violence and war as he
condemned the war as the solution of any problem. He always talked about peace and
advocated dialogue through peace process by mutual understanding to reach a point

for agreement.

7.2 Analysis of Engineer’s methodology on Islamic liberation theology

As mentioned earlier Engineer took theology not in its classical, traditional
or purely theological way, but in a sociological way. Although, his sources for
liberation theology are totally Quranic based. In this regard, he quotes the verses and
justifies his position from theology. But, his main concern and belief is, like Christian
movement, to interpret scriptures or theological teachings in their practical mode, i.e.,
in sociological context so that those people who suffer from the troubles and worries
may get some satisfaction and help from divine services through the divine

commandments.

51 An Iranian revolutionary and sociologist.

52 Hamid Algar, 1979, On the sociology of Islam: lectured by A J Shariati, Introduction, p.11-27

53 Ali shari’ati, 1980, Marxism and other western fallacies: An Islamic Critique, p.14, translated by R. Campbell.
Islamic foundation Press. Retrieved from https://rosswolfe.files.wordpress.com.
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He views that Liberation theology is the need of the hour. The true sense of doing
theology puts great emphasis on freedom, equality and distributive justice, and
strongly condemns exploitation of man by man, oppression and persecution.®® The
ideal liberation theology, he believes, is to encourage doing continuously efforts to
explore new potentialities for making easier the lives of weak people and to overcome
the difficulties. And, its main characteristic, along with other continuous effort, is to
take the current problems seriously and replace them with good and reformative
movement.>®

Prominent features of liberation theology, according Engineer are, 1) “it
concerns now and here in this world and then hereafter”, 2) it does not support status
quo, 3) it encourages the weaker section of the society and provides the ideological
weapon to fight against the oppressor, and 4) it is not only concern for metaphysical
destiny but it works the temporal destiny, i.e. for human freedom in the world.%®
Thus, Engineer rightly said that it can only be useful if we apply it in this world for
those who deserve to be served and helped. And, those who help others will be
rewarded later. He utters that Liberation theology is a challenge and threat for the
oppressors. It is a beacon of hope for those who are oppressed and marginalized. God
Himself directs to implement His commandments in the society so that all His children
get liberated from sufferings.

7.2.1 Engineer’s criticism of classical Islamic theology
Engineer criticizes and opposed the classical Islamic theology®’ and

Muslim theologians, who were in the in period Umayyad dynasty®® and only discussed

54 Engineer, 1984, Developing liberation theology in Islam, In Islam and its relevance to our age, p, 97.

55 Ibid. p. 99.

% Engineer, 1990, On some aspect of Liberation theology in Islam, in Islam and liberation theology: Essays on
Liberative elements in Islam, p.1 (1-15).

57 The Islamic theology also began to face with the problem of free will and vis-a-vis determination only after the
establishment of powerful Umayyad Empire founded by Amir Muawiyah, (602-680). Amir Muawiyah and his
successors established the dynastic rule that was against the Islamic spirit of democratic. Opponents of Umayyad
rule were persecuted. Thus, the Umayyad encouraged the dogma of pre-determination against free will and it
became the subject of intense discussion in Islamic theology. Those opposing the regime supporting the concept
of free will and those supporting it emphasizing pre-determination. In Islamic theology, there were two terms
which were used earlier in the Umayyad regime invented by M’utazilah, one of the Muslim theologian groups. 1)
‘ikhtiyar’ means free-will and, 2) Jabar, means pre-determination. The former was called gadriyah, while later
was known as Jabria. Besides these two groups, there was also one sect, the khawarij that was in the favour of
free will as well as revolution. That sect was totally against the tyrant ruler and fighting such tyrant ruler was the
primary principle of their theology. See Engineer, Ibid, p.11-12.
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theology in its metaphysical context. He views that “theology in its received form does
not imply human liberation”. Human liberation from sufferings is the actual purpose
of theology that is called liberation theology. If theology is to be considered only in its
metaphysical form that it could be only metaphysical liberation, not physical freedom.
The metaphysical sense of the concept of theology, according to him, seems a bit
obscure and confused.®® He also says that a received form of theology can only
support the status quo and those theologians who support such form of theology are
also the part of that status quo. They have been ally of the establishment for getting
their own benefits, supported pre-determined fate of humans and opposed the freedom
of action for man and reduced him as mere puppet in the hands of fate.%°

Here, he criticizes the conventional theologians who only debate on
theology in its pure form but not the actual message of theology, i.e., liberation
theology.®! So, Engineer‘s statement draws the attention towards the discourse of
classical Islamic theology that was only discussion either about the nature of God or
the matters of hereafter that was concerned to man, but not for the world where man
lives a living life. Such type of discussion, Engineer revealed, led to the battle and
bloodshed. According to him, because it was aimed to support for the establishment,
the status quo, that debate not only gained the strong political power but theologians,
because of their advocacy to the establishment, got benefits from them.

But, on the other side, he also favored those theologians group who
opposed the establishment and its status quo. The doctrine of free will and pre-
determination had acquired a great deal of importance in Islamic theology. Those who
stood against oppression and exploitation, supported the doctrine of free will and those
who were with the establishment opted for helplessness and believed in fate and
destiny.®? Engineer describes the Shi’as, the M’uatazilas and Khawarij%opposed to
Umayyad dynasty which was oppressive and exploitative, advocated the doctrine of

% That time was the government of Umayyad. The Umayyad was the first Islamic dynasty founded in Syria, ruled
from 661 to 750 CE.

%9 Engineer, Ibid, p.1-2.

60 Ibid, p. 13.

&1 Ibid.

62 Ibid., p,13

63 Both were the sect of Islamic theology in Umayyad dynasty.
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free will. According them, “man is not merely a plaything in the hands of destiny, his
fate is not completely pre-determined.”%

As far as liberation theology is concerned, according to Engineer, man is free agent
but will be responsible for his action. He is permitted by God to make his own destiny
in both case, i.e. obeying his commandments or transgressing the limits. In either case,

he will be responsible.®®

7.2.2 Analysis on key aspects of Liberation theology

Though the key aspects of Liberation theology have already been
described in previous chapters, it will be analyzed here regarding Engineer’s
explanation and urge for doing praxis, beyond the metaphysical sense. Engineer found
these aspects as the only foundation that God Himself provided for the liberation and
remedy from all kinds of sufferings on one hand, and on the other hand, He, (God) in
His divine message, not only guides the way to make liberate other people of the
society, who are, either oppressed by socio-economic injustice or deprived off any
privileges on the base of colour, race, religion or land; but strictly instructs to help and
do the utmost struggle for making the way for poor and vulnerable people to
liberation, for only the sake of God, from the clutches of oppressors or the tyrannical
rulers. Engineer quotes this verse often to show the significance of liberation theology
mentioned in the scripture.®®

Thus, Qur’an commands: “Why should you not fight in God’s cause and
for those oppressed men, women, and children who cry out [for help]”.%’

Engineer believes this verse has a very dynamic approach towards
liberation theology. Moreover, he focused on some selected terms of the Quran that
exclusively discuss the liberative aspects. So, he suggested these key terms or major
concepts of Liberation theology for application in one’s living life. These are the five
basic contents, 1) Tawhid, (Oneness of God); 2) Din (religion) 3) Adal and lhsan
(justice and Benevolence), 4) Rahmah (compassion) and, 5) Hikmah (wisdom) These

key terms are the main characteristics before Engineer for constructing the platform of

& Ibid.
& Ibid.
* Engineer, 1984, Developing liberation theology in Islam, In Islam and its relevance to our age, p. 99.

7 Al-Quran, (4:75).
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the Islamic liberation theology.%® These are not only the philosophical theories but
they are the realities that the Quran itself takes a dynamic view of the reality of life or
truth.®

Besides these key terms, he stressed another higher aspect of liberation
theology that was inspired by God to the prophet in the first revelation, that is
‘knowledge’ he says, “for achieving the higher mission of life which includes goal
oriented material as well as spiritual progress, man must explore different and
complex dimensions of knowledge that leads to his liberation from scarcity condition
on the one hand, from oppression and exploitation, on the other. Thus, through
knowledge, he can make the world a place to live in.”"0

So, Engineer took the Quranic injunctions as the best sources for doing
liberation theology as a guide line in the living world against all kinds of injustice.
Because, it accords to socio-economic balanced and equal social structure and gives
the higher position to the human dignity.

Section B

Section B, as aforementioned, will find out Engineer’s methodology
towards Interfaith/cultural dialogue, the challenge or the hindrances that he observed.
He was concerned about tribal and cultural practices that have been synthesized with
religious beliefs and cause religious and cultural conflict. Additionally, it will also be
estimated that wheather he succeeded in his scheme to bring peace through dialogue

among religious, racial, cultural and communal groups.

7.3 Engineer’s methodology towards interfaith and cultural dialogue.
Engineer’s main sources for justification of dialogue, as it has been
described earlier in chapter five and six, are the Quran and the sirah of the prophet. He
finds all the solution of liberation theology and interfaith dialogue from these both
sources. He describes that Quran makes it possible to approach other religions with

68 Engineer, Practical Approach to Islam, p. 21-30.
69 Engineer, 1984, Islam- its relevance to Modern times, In Islam and its Relevance to our age, p. 49.
0 Ibid. p. 47.
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best manner and recognizes their truth. The Quran not only recognizes other prophets
but also teaches to respect and dignified them. Engineer believes that if we have been
taught to respect other religions and prophets by the Quran, it also meant to respect
other religious followers too, so that mutual understanding may develop among the
followers.™

Engineer argues that God, the almighty sent prophets to each and every
nation, and now it is up to their followers either they comply with their scriptures and
their prophets teaching or not. The Quran clearly tells that there is no compulsion in
religion. From this verse, it can be illustrated that if a person who is born in non-
religious family, it does not mean that somebody will proselytize him or her to his or
her faith. Even prophet Muhammad was not responsible to convert any person
forcefully. The only task that was given to prophet was to convey only the message.
Every man will be judged according to their deeds. The Quran is very clear on this
subject. It also gives the freedom to choose either way from good or bad. Everyone
will reap what he sow in his life and he will never be treated unjustly. While the
prophets are only for guidance to show the path and covey the message of Almighty.
He also believed that, for getting settled the disputes among themselves, the dialogue
is the best way to address the issues and their solutions. The Quran paves the way for
reconciliation among the faiths through dialogue.”

Engineer’s methodology of dialogue is the same as others his
contemporary theologians adopted through some certain rules to be succeesful in this
goal. For religious and cultural dialogue, he took the idea from the western Christian
theologian, Leonardo Swidler,”® Paul. F Knitter™* and Hans Kung.” He also got idea
from many Muslim progressive scholars, like, Muhammad Abu Nimar & Shafiq,
Muhammad,’® Fethullah Giilen”” and Ismail Al-Farugi.”® He indirectly mentioned and

"1 Engineer, 2001, Islam and other religions, In Rational Approach to Islam, p.101.

2 Engineer, 2008, Islam and Interfaith Engagement, In Islam In Post-Modern World.

73 Swidler, Leonardo, 2008, Understanding Dialogue. In Rebecca Kratz Mays (Ed), Interfaith Dialogue at grass
Roots, Philadelphia, Ecumenical Press.

7 Paul F. Knitter, 1995, One Earth Many Religions, Multifaith Dialogue & Global Responsibility, New York, Orbis
Books.

> Richard H. Morgan, Peace Among Religions: Hans Kiing’s Analysis of Christian and Muslim Paradigms of
Social Justice in Search of a Global Ethic available at forumonpublicpolicy.com/vol2011no3/archive/morgan.pdf

76 Shafig, Muhammad & Abu-Nimer Mohammed. (2007). Interfaith Dialogue: A Guide for Muslims, Herndon,
USA. IT press.

" Fethullah, Gulen, 2006, Towards A Global Civilization of Love and Tolerance, New jersey, The light, Inc.

8 Al-Farugi, Ismail Raj, 1998, Islam and other faiths. Herndone, The International Institute of Islamic thought.
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described almost the same rules as were described earlier by his contemporary
scholars. He highlighted the Quranic position of religious diversity and pluralism and
it encouragement to have inter-religious connection and urges to observe the tolerance
and respect each other’s’” place of worship for to live in peace, religious harmony and
coexistence.

He believes that dialogue or conversation with best manners, with love,
gentleness and humbleness is more profitable and chance to wards coextended. He
believes that the “Quranic requirement for dialogue is wisdom and goodly
exhortation.” It does not encourage undesirable method. For resolution and
reconciliation, dialogue is the best and the Quranic way. To know, to trust and to
explain, listen and to learn from other are the keys of a successful dialogue. It is a kind
of meeting and not to be considered as confrontational. Inner motivation and inner
feelings are more encouraged. Missionary method or to have harsh words with others
will lead to more complexity that will not be fruitful. In all such process, either
linguistically or culturally dialogue, quality knowledge will ease the tension and, while
being ignorant or having semi-knowledge will lead to prejudice and biasedness.”®
So, Engineer exhorts that Islam teaches Muslims to live in peace with others,
including religious, linguistic, racial or national other and such methods could be the

possible way to advance towards peace.

7.3.1 Challenges or hindrances of dialogues

Engineer’s main determination is to use dialogue as a tool, not only for
peace building among religious and communal antagonistic groups but also for getting
liberated from the worldly sufferings of injustice, inequality and poverty. It is the way
to achieve better consequences. He thinks that conflicts and clashes could not be
minimized by fighting each other as it leads towards more destruction. It needs
reconciliation and arbitration. Let parties be on some agreements to resolve all socio-
politico and religious issues by a good democratic way. So, for reaching some
congenial point that may lead to the potential settlement, dialogue is the best medium

to be utilized as medicine in every step. It will be better to pay back as compensation

7 Engineer, Da’wah or Dialogue? In Islam challenging in 21st century, p.69-78.
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rather than fighting for getting revenge. It is better to be compassionate rather than to
be merciless. Forgiveness is better than retaliation.®

However, on the other side, for it to be the strategic point regarding
dialogue, Engineer faces some challenges and hurdles fully bring peace through
dialogue.

1) Diversity is a big challenge: First of all, he mentions that the world has
been mingled with diversity of religion, culture and race. But diversity itself is a big
challenge. Unfortunately, he worries that no fraction among religious group, neither
inter nor intra, accepts or recognizes other religion or sect. Similarly, if the cultural
diversity is to be counted then the case is also same. It is also very difficult that one
may or may not adopt other culture. Consequently, the result will be in negative if
there is no settlement in other’s culture then this unsettlement will result either in
conflict or separation.5!

2) Notion of Exclusivism: Second, along with the religious and cultural
differences, Engineer refers to some radical agents, who have religious or racial
agenda, denounce other religion, culture and race. So, due to such reaction from either
side, it ultimately leads to the notion of exclusivism, instead of people believing in
diversity in every natural phenomenon, and it is a fact the world has been created in
diverse modes. So, though he believes that diversity is a good sign and beauty of
nature, Engineer, nonetheless understands it is also problematic. He views that
different nationalities, races and languages do not tolerate and adjust with other
nationality, race and religion. Living with different religions and races now bcame a
dilemma and leads to ethno-national religious egoism or superiority-; every religion
and race wants supremacy of power and domination on the other.®?

3) Polarization of religion in sects: Third, the internal plurality within
every religious community, the sects and sub-sects also cause the severe conflicts and
damnation in the world. Every sect wants to surpass other and looks for some proofs
for justification on any tiny issue or ritual that leads to confusion among adherents.

Such inter pluralism, according to him, caused more problem than external problems.

80 Ibid.
81 Engineer, Religion, pluralism and Modern society, In In Islam challenging in 21st century, p.238.
82 Ibid.
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And thus, these conflicts or differences do not appear on account of religious teachings
but because of either gaining power struggle or similar material causes.%

4) Orthodox religious scholars: Fourth, Engineer also determines that
due to some orthodox and exclusivists self-claimed religious scholars there is also a
big hurdle in this mission. He condemned Muslims orthodox and conservative scholars
who on some tiny issue or any tiny differences pass the fatwa (heretic decree) to other
member of group or other followers of faiths. He gives the example of Imam
Taimyyiah,® who declared Christian as Kafirs®® in the thirteenth century when
Christian and Muslims were engaged in crusades. Such attitude towards other people
of faith, according to Engineer, is totally against the Quranic spirit of ethics and
teachings.

5) Synthesis of political differences with religious teachings: Fifth,
Engineer also addresses the differences of schools of thought in major religions of the
world and reveals that sometimes these religious sects come under political influence.
And, the political parties and leaders use them for their own secular interests. It is also
noted that political differences sometimes supersede or coincide with religious
differences and secular policy often differ with religious ideas. Thus, due to such
political differences and religious divisions conflicts occure. Besides, linguistic and
cultural otherness, identities of we and they, religious orthodoxy, demonizing others
and so called religious leaders who use religion only to fulfil their personal ambitions,
are the main hurdles in the way of successful dialogue. These are some social and
traditional evils always create troubles in the process of peace.®’

6) Political agenda of violence: Sixth, Engineer also condemns the role of
few religious fundamentalists, religious militant and extremists who play a role a role
on behalf of a political agenda for deteriorating the peace process as they do not want
neither dialogue nor peace in politico-religious organization. Engineer believes that
fundamentalism is basically a political term rather than a religious one but now-a-

days, this term has been dubbed with religious radicals. He remarks; “Islam has been

8 Ibid.

8 |bn Taymiyya, Taqi al-Din (1263-1328) was a Muslim scholar and theologian.

8 This is an Arabic word derived from the root ‘Kafr,” means ‘to cover’, to hide but in religious terminology it
means to be infidel. See. J Milton, Cowan, 1976, The Hans Wehr Dictionary of Modern Written Arabic, p.832.
But generally, some orthodox Muslims address to hon-Muslim as Kafir.

8 Engineer, Religion, pluralism and Modern society, In In Islam challenging in 21st century, p.238.



Kaloi Abdul Rehman Critical Analysis of Engineer’s Methodology / 174

used for political agenda rather than for spiritual and moral development.” So, he
advises those religions that tend to moral and spiritual questions should not be named
as fundamentalism.% He goes on further to say that in every communal and religious
violence, there is a big indication of political agenda. So, so-called Islamic Jihadis
have also political agenda. Their agenda is not to bring any settlement but to rule over,
to rebel against the government or overpower it. And governments just to save their
power use violence by giving the concept of jihad. Engineer reveals “religious
extremism was intentionally created for defeating other groups or country for only to
get political interests. The religion has become the most powerful tools in the hands of
politicians and they are using it without feeling any guilt.” Thus, all the fighting
groups financed from abroad in almost all cases.”®°

So, Engineer describes all above mentioned reasons, challenges and
hindrances in the peace process and desires that the only way to minimize the tension
is through conversation or dialogue for come to any common word or common values.
He believes that acceptance other and mutual cooperation in all spheres of life will
promote further peace and coexistence. And, if there is no proper dialogue among
conflicting groups, it would lead to tension, trouble and conflict in society; and social

tension would disturb social stability. %

7.3.2 Tribal and cultural practices are the part of religion that cause
conflict in peace process.

Besides all above mentioned hurdles that have been analyzed of
Engineer’s concerns over the failure of the achievement of a positive results to be
succeeded in dialogue. In addition, he also unveils some other causes of conflicts that
may be indirectly enlisted in the failure of dialogue such as the mixture of cultural
practices with religion. He argues that culture can never be part of religion. Religion
has its own validity and status that can be only retrieved from the scriptures or the pure
teachings of the prophets. Unfortunately, today, all religions are being replaced by the

cultural and tribal norms. He particularly mentioned Islam that has been mixed with

87 Engineer, p.238.

8 Engineer, Islam, Globalization and Fundamentalism, In Islam challenging in 21st century, p. 86.
8 1bid, p.89.

9 Engineer, Da’wah or Dialogue? In Islam challenging in 21st century, p.74.
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the Arab culture, one has to differentiate between Islam and Arab culture. Any
nation’s history, geography, language, local customs and traditions only play their role
for developing their own cultural status. There is nothing to give and take with these
customs with religion. So, because of the difference among different cultures, the
religion is also affected by different cults, traditions and rituals and that is the cause of
different views among the same followers of faith and results to conflict. Due to such
geographical and cultural based religious attitudes and notions more sectarianism and
conservatism may develop, and such attitudes lead to bigotry and intolerance; they are
the main impediments to modernization and to the progressive approach to the modern

age. They are a big threat to religious harmony and coexistence.®*

7.4 Engineer’s Method of Conflict Transformation.

7.4.1 Can Religio-Cultural Conflicts be Ceased or Resolved?

All major world religious scriptures promote and insist on peace building
in all spheres of life. Almost every religion has a solid code of ethics for promoting
peace, justice, love, kindness and compassion towards all creation in their own
respective system of faith and with their method. Nevertheless, there is religious and
cultural conflict, religious and cultural violence, intolerance, prejudice, revenge and
aggression among the religious and cultural actors and institutions.

Conflict can never be resolved or ceased to an end. But Engineer gave a
method to help to reduce the conflict through the *conflict transformation’. What is the
conflict transformation? John Paul Lederach (2003)% well defined it in his book, “The
little book of conflict transformation™.

He says that “Conflict transformation is to envision and respond to the ebb

and flow of social conflict as life-giving opportunities for creating constructive change

91 Engineer, Islam, Muslims and Non-Muslims countries, In In Islam challenging in 21st century, p. 148.

9 He is the professor of International Peace building at Joan B. Kroc Institute of International peace studies,
University of Notre Dame, and a distinguished Scholar with the conflict Transformation Program at Eastern
Mennonite University.
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processes that reduce violence, increase justice in direct interaction and social
structures, and respond to real-life problems in human relationships.”
Through this definition, it can be explained that the methodology of conflict
transformation is a change or transformation of the angle or position of conflict in to
somehow settlement and peace. It is the view that conflict can be reduced but cannot
be resolved completely. Because the conflict is a permanent phenomenon in human
socio-politico and economic life. It could be found in every human society and it will
never end, but it will continue and might increase as the world gets changed, the
economic, the technology evolve, and as the society and classes get changed. Through
all the process of these changings, human attitudes, need and desires increase day by
day and eventually problems arise.

So, Engineer showed the way of conflict transformation through dialogue.
Dialogue is not only the conversation between two or three people but it is the process to
change and growth. Because, on one hand, change and growth is set to make understand
each other, it determines mental development and new thinking. And, on the other hand, it
helps to overcome biases and prejudices. It is the process of transformation of mental
thinking, attitude and approach. And, transformation of mental thinking and attitude
subsequently will lead to the conflict transformation. when anyone gets transform and
changed, then the conflict will be ended, if not then diminished.

So, transformation of conflict is the change or replacement into some
positive and good result that potentiality will decrease the conflict and lead to a
constructive society that subsequently, will result to the peace building that entails
conflict transformation, the replacement of violent with nonviolent means of setting

disputes.®

7.4.2 Kashmir: India-Pakistan’s social context and the role of
Engineer
Kashmir is situated among three four giant countries®® in the Himalayan

Mountain. The total area of state of Kashmir, that is a former princely state of British

9 John Paul Lederach, 2003, The Little Book Of Conflict Transformation, p.14.

9 David little and Scott Appleby, 2004, A moment of opportunity? The promise of Religious Peace building in an
Era of Religious and Ethnic Conflict, p.5.

% Pakistan, India, Afghanistan and China.
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India is 86,023 square miles. Due to its disputed territory status between India and
Pakistan, the Kashmiri people are now caught between India and Pakistan’s claims of
them. The Kashmir issue has become a major cause of conflict in the three wars
between India-Pakistan during 1947-1948, 1965 and 1971.% This conflict that shaped
The Kashmir dispute is one of the biggest aspects between two countries and it seems
that the conflict is hard to manage and impossible to resolve. The roots of the Kashmir
dispute may be sought that India wanted to include Kashmir, a Muslim majority state,
to demonstrate its secularism. Pakistan, on the other hand, wants to assimilate Kashmir
into its dominion because of its majority Muslim population, it argues that without
inclusion of Kashmir, Pakistan will be incomplete.®” In this scenario, what do
Kashmiri people want? After thousands of deaths, Pakistan wants to free Kashmir
from Indian control, while India wants to keep it under its dominancy.

Asghar Ali Engineer as a progressive Muslim and peace activist had
engaged himself in resolving this conflict by talking with the Indian, Pakistani and
Kashmiri leadership and the people. Engineer also stated that the conflict in Kashmir
seemed unending and that Indian armed forces have engaged in heavy violation of the
human rights of the Kashmiri people through extra judicial killings. He said that
though there is a Kashmiri faction who are separatists all Kashmiris are not in favor of
separation from India. The majority of Kashmiris want that their problem should be
addressed and resolved peacefully. The youth is interested to employment and
betterment of economic situation and social security. They want peace and
development and not separation.®®

Engineer proposed a four points agenda through negotiations: first, people
of Kashmir are non-violent and the Indian government has to ensure peace, its armed
forces has to cease human rights violations. Second, there should be educational,
economic and infrastructural development so they will get better education and better

jobs.*® Third, he also demanded to give full autonomy to Kashmir because the present

% Musarat Javed Cheema, 2015. Pakistan — India Conflict with Special Reference to Kashmir, South
Asian Studies A Research Journal of South Asian Studies Vol. 30, No.1, January, p.45.

 Ibid., p. 46.

9% Engineer, 2010, Kashmir: Unending conflict, What is the way out? Available at
http://www.countercurrents.org/

% Ibid.
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situation threatens the integrity of nation, and the fourth is that Indian government
should conduct free and fair elections.*®

7.4.3 Engineer’s success and failure

Successes: Engineer was a thinker of the modern age; he addressed the
modern issues and tried to resolve and transform the conflicts through the process of
constructive dialogue. He has been the critique of religio-cultural and traditional
blocks. He succeeded very much in convincing, through his contribution of writings
and praxis, the educated middle class urban people and the government of India, and
the policy makers about the danger of interreligious conflicts and communalism in
India. So, he was able to influence policy making in relation to interreligious issues

which are a permanent problem in the Indian subcontinent. As he has shown through

the annual communal riots reports.™"

He was not only being invited in every communal issues to settle down
problems but even he would go in to the police station and talk with police officers for
settlement the issues. He succeed to convince them and was able to communicate the
root cause of communal conflicts that went time to time in India. % So, his impact was
profoundly on urban middle class, municipality and state government. He also
succeeded in convincing that Islam is not the religion of violence; a lot of non-
Muslims do not understand or are biased towards Islam. He presented the reform face
and modern age of Islam.

Failures: But on the other hand, his methodology did not succeed in
convincing all the school of religious Muslims thoughts in India. As it was already
mentioned, due to intra-religious plurality in Islamic schools of thought among which
are the conservatives and the traditional religious scholars who are not lack training
modern education system and its philosophy, Engineer’s project of bringing all
Muslims sects together for the interreligious dialogue and modern, progressive drift of
Islam did not happen. He did not even succeed to resolve the Kashmir issue addressing

100 Engineer, 2010, Give full autonomy to Kashmir, published in the Hindu newspaper, August, 26,

2010. http://www.thehindu.com/

101 Visit http://www.csss-isla.com/category/httpwww-csss-isla-comfact-finding/

102 See Engineer, 2011, the communal challenge continues: Amidst Politics, Power and the People, In A
living faith, my Quest for peace, Harmony and social change, pp. 74-102.
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one of the major problems of Indian partition that continues to affect the relations
between Hindus and Muslim in India and India-Pakistan relations. The Kashmir’s saw
him as an agent of the Indian government enticing them to integrate in the Indian
political union in spite many historical and political conditions.%®

Thus, all such hindrances continuously happened and could not stop. So,
all through his life-time until he died, he was engaged in his project for bringing all
religious and communal zealots on the same page to create a religious, cultural and
communal harmony, especially in Indian subcontinent. For further extension of his
mission, he traveled the world and attended many conferences on interreligious
dialogue and related titles, and received the right livelihood award in 2004, as
international appreciation. But he was not accepted by his own community members
or political Muslim groups because he was a neutral person and always busy to vision
for justice and peace. He was not only famous for all Muslims over the world across
the Indian border but also known at the international level as the prominent Muslim
scholar of liberation theology. He was the one who was practically engaged in the
activity. He proposed the dialogue as a liberation as a tool to solve all the communal,
socio-politico, economic and religious issues but with limited success. For the
problems of interfaith conflict have aggravated with time and development of distrust
among the different Indian communities due to the rise of Hindu religious nationalism
and its gaining of political power through democratic means. So democracy was

victimized by religious fundamentalists who used it for political gains.(Sharma, 2004)

7.4.4 Concluding remarks

In conclusion, it has been analyzed that Engineer’s philosophy of Islamic
hermeneutics is totally based on modern, progressive and liberal approach of the
Quran for addressing the real issues of Muslim and Islamic world. He opposed the
traditional and medieval based explanation of the Quran and self-made sharia by self-
claimed Muslims religious scholars which is not the compatible with the modern age.
While his approach is totally inclined to the current condition that suit to transform the

real issues faced by Muslims in particular. He also insisted on the fact that theology is

103 Kashmir: Unending Conflict, What Is The Way Out By Dr. Asghar Ali Engineer. Available at
http://www.countercurrents.org/engineer190710.htm.
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to be practiced in its real purpose that is to help and serve needy and marginalized
people of the society. He showed that all problems, related to socio-religion, political
and economic issues, sufferings and grievances could only be diminished through
dialogue. In this regard, interreligious, cultural dialogue is mandatory for conflict
transformation. He also insisted on the fact that violence will not be the solution of any
problem but it will lead to more conflict and bloodshed. In every human society, the
conflict is a permanent feature of globalized age. It could be theological, political,
cultural and communal, but liberation form all sufferings can only be procured through
dialogue and it is an essential means to convert the conflict and violence into peace and

reconciliation.

104 See the list of right livelihood awards at http://www.wow.com/wiki/Right_Livelihood_Award



Fac. of Grad. Studies, Mahidol Univ. Ph.D. (Religious Studies) / 181

CHAPTER VI
CONCLUSION AND SUGGESTIONS

This chapter, first, gives a conclusion for the whole thesis. It, then,
provides suggestions and, subsequently, the results about how dialogue contributes to
lessen the socio-economic sufferings and how it plays in the settlement of conflicts in
socio-religious and cultural peace and harmony. On the other hand, we will see what
are the impediments and impossibilities that Engineer could not succeed fully to

overcome.

8.1 Conclusion

First, this thesis explored the hope of liberation in major world religions
through the sources of religious scriptures. It also recalled the contribution of Latin
American Christian theologians, who initiated and developed the idea, highlighted the
message and the teachings of the Bible, referring to Jesus as the great liberator for
humanity who helped poor and taught love, compassion and kindness for the children
of God on Earth. The message was ‘liberation.” Liberation from the worldly sufferings
and atrocities that were inflicted upon the people of Latin American by the rulers of
that time, who, for their politico-economic interests, imposed new rules, tax and extra
workload upon the poor. Due to such injustice and oppression, people were completely
marginalized, suffered from starvation and deprivation, and were struggling for their
survival. They were totally in distress. In such circumstances, first, some revolutionary
movement, like the Young Christian Students, the Young Christian Workers, and the
Movement for Basic Education rosed up against the socio-political and economic
injustice of the government, and formed the platform for the poor Christian people.

Second, some leading figures played a role for developing liberation
theology. Though, there were many theologians who contributed for doing theology in
true sense, among them, was a one leading figure who has been considered the founder
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of liberation theology, Gustavo Gutiérrez, who first presented his conception of
theology as a scripturally based critical reflection on experience and then developed
the idea of a theology of liberation. He preached for the poor and oppressed people for
their liberation and welfare in the worldly life and gave a new momentum to that
movement of liberation through the teachings of Bible called ‘Liberation theology.’*

Thus, in describing this movement, the purpose was to highlight the
importance of liberation and liberation theology in the age when there was no hope
except to seek the guidance from scripture and the teachings of God, and it was found
by that movement how God managed to help His creation in the time of sufferings
through His instructions by inspiring some special persons in that cause. However, that
movement was not only having a dynamic revolutionary message but was also
considered a new tide that was surging among many nations for their liberation from
colonization and oppression.

The second purpose of this dissertation was to highlight and find the
similarities between two religions-Islam and Christianity- about the teachings of
Liberation theology. It was indirectly indicated in the title of this study, and was also
shown in the second part of the topic that connoted Islamic liberation theology,
enriched by Asghar Ali Engineer, who took the same idea form the Christian/Biblical
perspective and applied it in the Islamic worldview of liberation theology. He found
that the Quran has been much equipped with this same message of liberation theology
since its birth in the Mecca.

Before describing the way, method and critics of Asghar Ali Engineer
regarding Liberation theology, some other Muslims scholars who also contributed to
elaborate liberation theology in further different perspectives, theological and
sociological perspective were reviewed.

In this regard, Ali Shariati from Iran and Maududi from Pakistan presented
a dynamic view of Tawhid (Oneness of God) as the base of Islamic liberation theology
from polytheism, slavery and subordination of any person or ruler in this world.
Muslim, according to the concept of Tawhid, are only answerable to God. So, it was

founded from this message that, the man, according to scripture, is the only liable to

! See Paul E. Sigmund, 1990, Liberation Theology at the crossroads: Democracy or Revolution? pp. 28-39. NY,
Oxford University Press.
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response and prostrate before Him, as the sole creator of the Universe and its creation.
We discovered that in Islamic and Quranic perspective of liberation and liberation
theology, the foundation of true concept of liberation is based on the notion of Tawhid.

Similarly, Engineer also stressed upon the Tawhid as the first key term of
the Quran. Later, he explained and analyzed such key terms in a very dynamic aspects
of Liberation theology. He maintained that the ideas of Islamic liberation theology
which have been completely retrieved by him from the Quranic teachings, are Tawhid,
(Oneness of God); Din (religion) Adal, (justice), Rahmah (compassion) Ihsan
(benevolence) and Hikmah (wisdom). So, Engineer constructed the platform of the
Islamic liberation theology on these key terms of the Quran and believed that such
liberative messages will be the best cure, if anyone applies it in his life, to prevent all
kinds of injustice and oppression and subsequently will result to peace and justice in
the worldly affairs.

As far as the methodology of Engineer for presenting and interpreting
these key terms, it is totally based on the sociological perspective. He very often drew
our attention to the life of Prophet Muhammad, and upheld the view that the prophet
was the great liberator for humanity who liberated people from all kinds of worldly
sufferings. Muhammad, the prophet of God, stressed on the social liberation,
economic justice and tolerance towards other religions. His revolutionary liberative
role was to give the rights and dignity to every individual through his teachings,
practices and best manners as he rendered love, compassion and mercy to all the
human beings, irrespective of colour, race and religion. For leading a good life,
Muhammad’s Sunnah is the great example for all human beings. Muhammad and his
fellows were persecuted by the oppressors of Makkah because Muhammad had
challenged Meccan establishment and their status quo. And liberation theology,
according to Engineer is against the status quo and the establishment. For Engineer,
the true sense of theology is to help people in the worldly affairs of sufferings. i.e., to
help and serve the people for their welfare and happiness, and to bring peace and
justice in society.

The second discussion of this dissertation suggests highlighting the
importance of interfaith dialogue. Because, in the modern world, even though human
developed enormously in the field of science and technology, there are many other
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challenges and issues that need to be resolved today, besides the poverty,
dehumanization and socio-economic injustice.

Today, because of diversity, almost every society on the globe faces the
challenge of ethno-religious nationalism and intolerance, superiority of one’s race,
faith and colour, inter and intra religious group’s conflicts; differences and clashes are
indeed the big threat to the world peace in our modern age. So, in this regard, this
study showed the contribution of others Muslims? and western® scholars who gave the
dimensional solution for world peace. But the main focus of this research suggests to
consider Engineer’s attitude and methodology in which he addressed such burning
issues of the world’s socio-religious and cultural adversities.

This chapter summarized and suggested that Engineer presented not only
the way or means but showed the method to handle such conflicts and differences.
Like other theologians, he also suggested one way that is dialogue. In other words, for
understanding and reaching any point of reconciliation, he suggested that we have to
talk on the particular issues that are supposed to be the cause of conflict. So, we need
to have a dialogue with each other for solving or minimizing the tensions. He
projected dialogue as a tool of conflict transformation. Before coming to the
concluding point, chapter two suggests the rules and definition of dialogue and
interfaith dialogue.

Chapter four categorically defines and justifies ‘Dialogue’ from the
Islamic perspective. This chapter suggests that the prophet and founder of Islam had a
good relationship with other people of faith and resolved many conflicting issues
through dialogue. One of the best example was Mithag-e- Medina, the constitution of
Medina, which was the pact signed between Muslims and Jews of Medina that
suggests that diverse people of diverse community, and faith could coexist if there is a
positive approach for reconciliation and harmony. In fact, that was the best example
ever in the history of interreligious harmony and coexistence. So, Engineer exhorted:
if the founder of Islam practiced this very method for peace, why would other

Muslims not do the same?

2 like Fethullah Guilen’s(Turkish Muslim scholar) and Mohammad Khatami’s (ex. president of Islamic Republic of
Iran) views over the presumption of the clash of civilizations and their solutions in the promotion and shape of
interfaith dialogue in modern age.
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Along with the practical examples of Muhammad regarding interfaith
dialogue and engagement, there are many verses in the Quran that not only encourage
dialogue but also exhort to respect other prophets, people of other faith and respect the
places of worship. The main idea that was considered here in the Quran, is that God
has sent prophets to every nation, and every nation has its own religion and system of
beliefs. In this regard, all religions are equal, though they are different. Similarly, all
human beings are equal but are different in nature, shape and colour. But we have
common feelings. Thus, in the Quranic language, all people equal before God and
every individual are responsible of their deeds. And, last but not least, there is no
compulsion in religion. So, such verses have been clearly founded in the Quran and
suggest that such divine guidance and instruction are not for the followers of one
particular religion but for all the people of the world, as God declares in the Quran that
He is the lord of all the human beings and the worlds.*

Moreover, the last chapter completely analyzed of Engineer’s method and
approach towards the interpretation of the verses regarding the Islamic liberation
theology and interfaith dialogue. In this chapter, it was shown that Engineer’s
approach is totally modern, liberative and progressive towards the Islamic
hermeneutics. The reason that Engineer changed from the traditional to modern was
because of the monarchical thoughts and practices of his community religious leaders
which made him rebel against the traditional, tribal and communal practices. This
contumacious attitude of Engineer suggests that he was against such oppressors-‘status
quo- that oppressed people under their power.

Additionally, this chapter revealed the philosophy of Engineer who wanted to
show that the actual purpose of theology is to serve human being in this worldly life. So,
he interpreted such verses in a very sociological way unlike other traditional and medieval
Muslim scholars whose approach was metaphysical. In this sense, Engineer severely
criticized them. On the contrary, he favored the rational Muslims scholars who also
advocated the Marxist idea of equality and justice. According to them, the Marxist idea of

justice and equality is totally compatible with the Quranic injunction.

3 The contributions of Hans Kung’s foundation of global Ethics and Paul F Knitter’s one earth many religions, and
Paul F. Knitter, 1995, One Earth Many Religions, Multifaith Dialogue & Global Responsibility, New York.

4 See the translation of the verse [All] praise is [due] to God, the Almighty, who is the Lord of the worlds. Al-
Quran, (1:2).
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While, it was shown in the second part of this chapter that Engineer
showed his concern regarding the challenges and hindrances as to why dialogue is not
becoming successful. He expressed that due to traditional practices that were mixed
with religious beliefs and due to the diversity, exclusivism, dichotomy in religions,
orthodox religious scholars, and politics are the main reasons behind the violence and

the major causes of the failure of dialogue.

8.2 Results: The conclusion of this research is that study found:

Successes: firstly, Engineer’s approach is totally rational and based on the
intellectual study of the Quranic and Islamic hermeneutics that is very compatible with
the Quranic point of view. Though, on some modern socio-religious and communal
issues, he was opposed and threatened by some flagitious actors of his time. The study
exemplified many kinds of complexities in different shapes that are sometimes socio-
economic, religious or cultural problems of the modern age. Engineer, as a modern age
thinker, philosopher and scholar addressed the modern issues that he believes could be
resolved if the process persisted and was managed accordingly. He indicated that
injustice, oppression, poverty should not be considered as the destiny or metaphysical
pre-determined for man but it has been afflicted by the power vested authority saving
their ascendency.

Secondly, in the diverse nature of world and the diversity in human beings,
the differences, antagonism, conflicts and clashes, superiority and other evils and
egoism are naturally and intrinsically present. But there are good souls who want
peace and think that conflict should cease to exist.

And thirdly, due to the fact that such evils and conflicts can never be
ceased but only be diminished or transformed; for such conflict transformation, there

is only one remedy which is ‘Dialogue’ than could heal the sufferings of the world.

Failures:
In spite of the above mentioned successes, Engineer’s rationalized
approach failed in uniting the different schools of Muslim thought who interpret Islam
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differently, some of them are traditionalists and others are fundamentalists or
modernists.

The endemic problem of inter-communal religious conflicts continues until
today and sometimes over boils into violence. Engineer’s appeal for building inter-
communal harmony and peace through dialogue as liberation in modern India made
little ground impact.

In a sense, Engineer, who was a passionate activist for establishing justice,
gender equality, and communal harmony died a dejected person. He witnessed both
the successes and failures of his efforts. He was not accepted by his own community
members or political Muslim groups because he was a neutral person and always busy
to vision for justice and peace. Gender inequality and domestic violence has not
subsided. In spite of Engineer’s and other similar efforts at building interreligious
bridges, interfaith conflicts have aggravated with time and emergence of the religious
fundamentalisms and nationalisms are edging towards fascism which is a great threat
for building peace for the generations of future globalized age.®

8. 3 Methodological Defects

In spite of the above accomplishments and positive achievements of
Asghar Ali Engineer’s towards dialogue praxis and the implementations, particularly
in India, he was not able to get full success due to certain sociological, theological and
cultural constraints. And, he also did not succeed completely because what he was
trying to do was limited by the absence of certain necessary elements and features that
were needed for the successful dialogue. And this was in the way of structural,
environmental (of society) and methodological.

Having thoroughly studied of Engineer’s efforts for dialogue from all his
perspective, | have found some defects in Engineer’s methods of dialogue as a source

of liberation.

° Juergensmeyer, 2003, 2009; Stern, 2009)
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1) Absence of humility

The theory and praxis of dialogue have both positive and negative signs,
but it requires certain conditions to be full-filled in order to be successful. And in this
process he failed utterly, this was his defect. For example, on one hand, there was no
humility in dialogue among the dialoguers, be at the level of the parties involved or the
in the state and government agencies, because there was the element of ego and the
superiority of socio-economic status. There was no humility to accept the crisis and no
tendency or political will to dialogue. Besides this, there was also the issue of absence
of doctrinal humility on the part of all the conflicting sides because each of them
claimed that their doctrine was superior or in other words the supremacy of their
doctrine. While, on the other hand, Engineer wanted that both parties or many parties
understand that they required to depart form their traditions to fit or to get changed
according to the change of time, change of socio-politico and cultural change, but the
communities failed to listen to his views and they did not want to depart from their
tradition: tradition was as a theology or the tradition as a practice. So, due to such
arrogance and egoism, there was no willingness or openness to reform the tradition.

And such unamended traditions became an obstacle and he failed to convince them.

2) Absence of interconnection between religious and secular forces

The second defect of the failure of Engineer’s method to dialogue is due to
the absence of interconnection between religious and secular forces. The dialogue also
failed because neither religious nor secular groups want to interconnect or cooperate
with each other. Each group has its own way towards the method and adjustment of
dialogue. Secular group had no scope towards interreligious dialogue. It was only
interested towards civil dialogue or building a civil society. While, the religious
groups had no tendency towards civil dialogue, because they wanted to maintain their
religious identity as it is. So, to achieve the world peace, as Hans Kung says peace
among religions is necessary.® Thus, there were both, internal and external, challenges
as obstacles in which Engineer failed to achieve the successful dialogue. And, then,
Engineer inclined to give dialogue a new dimension. His proposal of mysticism
(Sufism), Christian humility or Bhakti devotion as a path to build the interreligious
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peace also failed because he was making an appeal to use mysticism as a channel or
bridge for building interreligious dialogue. Mysticism has no appeal and has a limited
approach in the modern age, because the issues are not only the mystical spirituality

but also socio-politico, economic and cultural and religious superiority.’

3) Absence of natural empathy

Human beings should have natural aptitude to empathy, sympathy and soft
corner for other human beings. Without empathy, and without the feelings of others’
pain or the absence of justice or the pain of the violence, there is no dialogue. So, the
parties, because of ego and superiority, did not incline to empathy, the pain of violence
of those who were victimized in communal violence in India. So, Engineer has also
failed to raise the issue of empathy in dialogue because he was too much rational to
approach to empathy while dialogue needs emotions and it is part of it to be

successful.

4) Absence of hospitality

And the most important feature of dialogue is that it needs to accept others
in a hospital manner, to invite others at one’s home. Dialogue is not enough at the
state, government or methodology level but parties need to overcome the mutual
suspicion; from suspicion to mutual trust, and the trust is necessary in dialogue.
Engineer did not succeed to build the mutual trust that is necessary to move from
apology to acceptance. Parties should not keep apologizing that there is no violence in
religions. While, the ground reality is that there is more suspicions than mutual trust or
acceptance toward each other. And to build the trust with each other is only possible
when parties have the aptitude to hospitality and invite other religious followers in
their house of worship. So, there should be hospitality towards successful dialogue.
Because dialogue is not monologuing, it is a path. Dialogue and liberation can only
happen if there is a movement to be away from debate to change and grow. Dialogue
means to change and grow and this is very unlikely to be happening because only few

people are able to change. And it is our duty to educate them with modern techniques

6 Hans Kiing, 2007Islam, Past Present & Future (Oxford: Oneworld Publications, 2007), p. xxiii.
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molding their mind from negative thinking to positive approach for to bring mutual
understanding and coexistence. So, first, we should propagate of accepting and
tolerating others because dialogue requires acceptance of truth and difference in
others. In the case of absence of above mentioned features, dialogue will not be the
source of liberation.

So, to make the world peaceful place, we learnt that first we have to look
for the common teachings of all religious traditions with the aim of understanding and
respect others beliefs and practices; we have to annihilate egoism, superiority and
differences among us, and have to observe patience, humbleness, forgiveness, love

and sacrifice because we are interdependent as human beings and societies.

7 Paul F. Knitter, 2005, The Myth of Religious Superiority: Multi-Faith Explorations of Religious Pluralism, Orbis
Books, NY).
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